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INTRODUCTION
Origin of the Gede' o people

According to their traditions the Gede’o relate that they come from the east and
specifically from the territories through which the Hawata and'Gannalc rivers flow.
Using the Oromo language, as often happens when quoting old traditions, they say
«Hartin bag, Hawata bae», i.e. “(the Gede’o) came from Hari and Hawata”. Another
tradition, that is not confirmed by other sources, says that the Gede’o descended from
the moslem warrior Ahmad Ibn Ibrahim (in amharic Graii ‘the left handed’), who in
1529 started to invade Ethiopia dying in 1543.

The word Darasa, Daraso was used to designate the country, but up to recently it
was also used to describe the people. Now the name Gede’o is used exclusively for

those people who give their name to the Gede’o territory.
Genealogies and groups of the Gede'o

The remotest known ancestor of the Gede’o is Galan. He was the father of Jidda,
who was the father of Jille. From Jille came the three Daraso (Darasa) brothers: Bori,
who gave origin to the Borana, and Urago, who gave origin to the Uraga people. Urago
was also the father of Gujo, who became the forefather of the Guji. The three groui)s,
Borana, Uraga and Guji, are of Oromo stock. The descendants of Daraso, who later on
were called Gede’o, were also named Daadduritu.

The following is the descendence line of Daraso (father — soh): Daraso, Iltamin,
Hajiji, Woyyowoyyi, Gujibi, Daddurg, Bietd, Bushe, Balli, Burji, Halcu. Considering
the fact that Halcu was living somewhere towards the end of the last century, it can be
assumed that from the first known ancestor Galan, down to Halcu a period-of 350 to

400 years is covered.
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During this time the elders of the ethnical groups came to a social arrangement and
issued regulations to determine the preeminence and precedence of some ethnical
groups above the others. These regulations were at the base of the periodical recurrence
of the Gada that was taking place every 8 years. The-word Gada indicates the age class
system and is still used by the Borana, Guji and Gede’o; gada corresponds to the luwa
of the neighbouring Sidamo people. To describe the gada, the Gede’o use also the
word foole, which in Oromo means breath or perfume. The Gada system regulates the
alternating of the social degrees in the whole ethnical group.

According to Gede’o traditions, over a period of time, the elders divided the whole
clan in three groups, assigning to each group a chief, who was responsible for and
guardian of the customs and traditions of the group. The following are the three
groups: D‘ibata, Rigata and Subbo. It seems that Subbd was properly used to designate
the territory, whereas the people were called Logoda. Anuma is another name for
Subbo.

Later on the three mentioned groups were subdivided into the following seven
smaller groups or clans, each with its own chief. The Gede’o group is mentioned first:
it follows the D ibata laws and customs. This group includes the Darasha, the Albuna
and the Gobeyya. The Darasha had preeminence over the other two groups.

The Hemba, Higgi and Moa groups followed the laws and customs of the Rigata;
the Hemba had preeminence over the other two groups.

The followers of the Subbd laws and customs were the Wuld, the Widdo and the
Logoda, this last group being the superior group.

The fourth group included in the first place the Bakarro, to which tha Lay (high)
and the Tacc (low) were added; they were so called because they lived respectively in
the highlands and the lowlands. These last two groups are now called Alé and Aade.

The fifth group included the Hanuma, who had preeminence over the Gore and

Wayyu.
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The sixth group included the Dobbo’a, the Baddesso and the D‘idiba, superiority
being in the hands of the: Dobbo’a.

The last group included the Gorgorsha, under whom were the Badaso and the
Oliyye.

Later on the seven clans were subdivided into 14 smaller groups. The elders establi-
shed the regulations according to which the people on the occasion of the gada re-
cuﬁence would Bciong to the Belbana or to the Dallana. Among the Gede’o the Bel-
bana are those who on the occasion of the 8th year alternation receive the right to orga-
nize the various ceremonies, such as sacrifices, circumcision, etc. They kept this privi-
lege during the following eight years. The remnant of the peo;ile belonged to the Dal-
lan3, who were considered as belonging to an inferior social degree, until the coming
of the next gada. In recent times these traditional customs have been disappearing little

by little.
The habitat of the Gede' o people

The Gede’o people live in the southern part of Ethiopia, in the Sidamo administra-
tive region, at 38° longitude and 5°- 6°latitude north of the equator. The territory occu-
pied by them extends approximately 23.000 km2. The statistics give their number at
approximately 800.000, but the population is constantly increasing and in some areas
the territory is densely populated. The Gede’o earn their living mainly by farming on
small plots of land. In some parts of the territory the soil is fertile for coffee growing,
which is the primary cash crop. The staple food grown by the Gede'o is ensete or wasa,
as it is called by them. They also grow small, seasonable crops, such as corn, beans,
peas, cabbage and sugar cane. Most of the animals raised by the Gede’o are sheep and

goats, as there is not much grazing land available for cattle.

Armido Gasparini






1. The noun

1. The gender of the noun in Gede’o is determined either by the sex or its use.

nouns of masculine gender nouns of feminine gender
anna father ama mother
abbo uncle adadda aunt
aro’ 6 husband aré wife
diina enemy dubarricco girl
biso body cubbo sin

Some nouns have the same form for the masculine and for the feminine; in these cases
the masculine gender of the noun can be recognized by its ending -i in the nominative

case (sing. and pl.), whereas the noun of feminine gender does not change its ending.

belto m. son belti the son belto f. daughter, the daughter

dayyo m. brother dayyi the brother dayyo f. sister, the sister

akka'o m. grandfather  akka’i the grandfather ~ akka’¢ f. grandmother, the
grandmother

manjicco m. man manjicci the man manjicco f. woman, the woman

Some nouns have the feminine gender even when used for the masculine sex (anno f.
child [m., f.], harre £. ass).

0 The Gede’o language utilises a particular morphological category, that here is
called «gender», to oppose natural genders (i.e. sex) and to strengthen the number

opposition (see further on). This process is usually called polarisation and implies a



syntactic accord with the adjective and verb. Relicts of formants related to natural
gender are perhaps conserved, cfr. aro® «marito» / aré [< *areZe; cfr. sidamo aroo /
aree] «wife» and the pron. pers. III s. iso% / iseZ. Note also the changing of the final

vowel of the lexeme in the nominative into -i.

2. Definition of the noun. As it has already been explained, only nouns of masculine
gender change their ending into -i in the nominative case. There is another way of
defining the noun, by adding to it -ki for the masculine and -# for the feminine gender.
This definition corresponds to the article. These endings become -ka, -ta in the

accusative and -ke, -te in the other cases.

anni-ki-nna dageén and the father (anna) came
ama-ti-nna daggén and the mother came
dayyi-ki-nna dagén and the brother came
dayyo-ti-nna daggén and the sister came
dayyuwi-ki-nna dagén and the brothers came

0 The opposition of the determining formants-k / -t, plays a role of the greatest

importance in the morpho-syntax of the Gede’o language.

3. Plural of nouns. The plural of nouns is not largely used in Gede’o.

a. There is a form that can be considered as the regular plural, with the ending in -dwa.

anna m. father annuwa m.
ama f. mother amuwa f.
aré f. wife aruwa f.
aro’o m. husband aro’uwa m,
Jaalo m.f. friend Jjaaluwa m.f.

b. Other plural forms come from Oromo and are always fem. in the plural:



daddalanjo m. merchant daddalano f.
moodalco m. thief moodalshe f.
barsisanjo m. teacher barsisano f.
baratanjo m. pupil baratoolg f.

¢. Many nouns have a pl. (collettive) form, to which corresponds a sing. of unity:

manjo m.f. human being manna m. men, people
dubarricco . girl dubarra (and dubarruwa) m.
wolco m.f. dog worsha m.

Jadacco m.f. horse fadado m.f.

lukkicco f. hen. lukko £.

¢iiccom.f. bird (< * ciZicco) ¢i'af.

d. Some nouns have a plural / collective from a different root:

manjo f., manjicco f. woman melalle f.
belto m.f. son, daughter oose f. children
anno f£. child oose f.

0 Three are the classes of the number: a) individual singular, b) non-individual
(or categorial) singular, and c) plural. The first is formed by -(i)cco (-co after
sonorants; ex. manna human being manco the man) from the non-individual singular,
indicates an identified or identifiable single unit, whereas the categorial has always a
collective value, and therefore can have a semantic value akin to the plural: dubarricco
(the girl, that particular girl, is singing ), dubarra (girl in geﬁeral / girls in general loves
/ love ornaments), dubarruwa (the girls of the village, etc.). In general there is
accordance of number between noun and verb, but the accordance between a plural and
IIT pers. sing. is accepted. The forms quoted under b) are of a composite origin; it
seems that the pl. in -oole is of Oromo origin, but it has acquired a remarkable
diffusion, even though its use does not seem foreseeable. The use of -uwa does not

change the gender, whereas the relation individual : non-individual singular — plural



implies almost always the polarization. The polarization takes place also in the relation
between the singular of nouns of relation / agent in -anjo and the categorial (ex.
daddalanjo merchant in respect to daddalano; cfr. daddala to trade).



II. The adjective

The adjective usually precedes the noun. It is obtained in different ways. Some

adjectives have the following form (from Oromo):

dureessa m. dureette f. rich
hojjameessa m. hojjameette f. tall
¢d'iccam. cd'itte f. clean
dukkullicca m. dukkullitte f. sick

Many adjectives determine their gender by adding -ki for the masculine and -¢#i (often

).

eloki m. elota f. good

fayyaki m. fayyaig f. healthy
qeerraki m. geerrayi f. long
Jjabaki m. Jabayi f. strong
shiittoki m. shiittoyg f. small, little
lumoki m. lumotgi f. much, many

Many adjectives are obtained from the 3 pers sing. m. or f. of the verb, by adding the
ending -ki m. and -t f. (accus. -ka, -t1a; -ke, -tre for the other cases). This form is

properly a relative pronoun (cfr. III, 7).

ege'na afeeki m. ege’na aferti f. clever
eeyyaaki m. eetaatsi f. loving
ajajemaaki m. ajajendaayti f. obedient

Some adjectives having a negative meaning are obtained by inserting the negative
particle ba:

elobaaki m. elobaaty f. bad



Few adjectives have a form for the plural. Many plural-collectives nouns used for
persons and animals take the adjective in the sing. masculine; other plural nouns, that

become feminine, take the adjective in the sing. feminine:

Jabaaki fadacci the strong horse jabaaki fagadi the strong horses

elobaaki belti the bad boy elobaatti oose the bad boys

eloki manjicci the good man eloki manni the good people
‘Some adjectives have a special form for the plural:

shiigro small, little shiigraramma

geerra long, tall qeerraramma

danca beautiful dancoole

lumo big lumolia, lumollamma

diimmo red diimmolla, diimmollamma

hanja green hanjallamma

dureessa m. dureette f. dureeyye

Note: qgukkullicca m. dukkullitte {. sick, pl. dukkulliyye and dukkubaaleeyye.

0 The Gede’o adjectives have the caracteristic of indicating the gender
accordance with the noun to which they refer by means of the formants -ki / -1 (lumo-
ki, jabaa-ki, fayya-ki, etc.); these are the same formants used for the relative. Other
gormants like those in dukkulicca, dureessa, ¢aicca, etc. are almost certainly Oromo

borrowings.



. III. Pronouns

1. Simple personal pronouns

Nominative Accusative
I ani ‘ anee
you ati atee
he isi isoo
she ise isee
we no'o no’oo
you ha' no ha’ noo
they  insa’'ne insa’ nee

0 The pronouns in the accusative anee, atee, etc. derive from aneZ, ate %, forms

that are still used.

The personal pronoun can be stressed by adding to it the particle -te (ante, atete, isote,
isete, no’ote, ha'note, insa’ nete): isoo ante sa’dnnon 1 am superior to him (boasting);
no’ote isoo sa’ nannon we are superior to him. It can be stressed also by adding -nni:
afo’o isikenaa’ ni fuldétra kuld no’ onni langénnen we ourselves have heard the words
that have come out of his mouth

isoo qorré; isi ooseté kadémmabaayte,! isinni haaso'a dande’ aan ask him; as he is not

a child, he can answer for himself

2. The possessive pronouns are obtained by adding to the simple form the particle -ki

for the masc. and - for the fem., both for the sing. and pl.

1 Also kada gopammatteé.



my, masc. ‘my, fem.
_anki anti
atiki atitg
isiki isigi
iseki isetgi
no’ oki no'oti
-ha’ noki ha’ notd
insd’ neki insd’ et

This pronoun can precede or follow the noun which it accompanies.
anni anki my father (nom.)
isiki abbi his uncle (nom.)
atirg dayyo your sister (fem. sing., nom.)
isitd barsisanoole his teachers

The endings -ki and -tfi become -ka, -ffa in the acc. and -ke, -e in the other cases.

3. Reflexive pronoun

a. ani umo aningé alfannon 1 find for myself
ati umo atingé alfitatton you find for yourself
isi umo isingé alfaan
ise umo isengé alfitaan
no’ 6 umo no’ongé alfinannon
ha’ no umo ha’ nongé alfitinan

insd’ ne umo insd’ nengé alfinaan

ani umo aningé abittannon 1 hold (for myself)
insa’'ne umo insa’ nengé abigtinaan they hold (for themselves)
ha'né umi ha'nonginnin e" itinabaan, e” @ hasaakanna e” abaassha hoyyitina’ nén you

yourselves will not go in, and you are stopping those who are trying to go in



b. The pronoun ifi is also used:

ani ifi’'a mida eebbilshannen 1 warm up my food for me

Marta, Marta, ati lumotte yaané’ni rakkattatten, ifinnd rakkissatten Martha, Martha!
You are worried and troubled over so many things!

Note also the following form of the refl. pron.: ani umi ankinni atiba’a dagonna’a
geénneke manjobaan 1 am not worthy to come to you in person (litt.: «I myself to you

to come that suits him a person am not»).

0 The auto-benefactive expression ani umo aningé? alfannon «I find for myself
(lit.: head)» contains a personal pronoun reinforced by -n-ki > ;ngi~ in the oblique case.
In the example quoted at the end of § 3 ani umi anki-nni «I myself, exactly I» is a
strengthened expression that literally means «I and my head». ifi is a reflexive pronoun
that is used for all the persons, sing. and pl.: isi ifi'd mida eebbilsha’ nen «<he warms up
his food»; no’o ifi'a seemma hi’ dinannen «we buy clothes for ourselves». ifi is
regularly constructed with pospositions, ex. ani ifi’ d «I for myself». About the properly
reflexive expressions, constructed with a particular form derived from the verb, cfr. XI,
2; there is also the possibility of syntagmatic expressions, ex. ani umo ani-n-ga

anshedannen «I wash myself».

4. Demonstrative pronouns

Masculine Feminipe
kunni (nom.) this, these tinni
konne (other cases) tenne
ikki (nom.) that, those it
okkone (other cases) ettene

The construction of the demonstrative pronoun follows the rules of the adjective with
the noun to which it refers (cfr. II). In particular with nouns in the plural the pron. dem.

sing. masc. kunni is used a) with pl. Collectives that are treated as masc. as dubarra m.
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girls, from dubarricco f., manna m. men, people, from manjo m. f. man, human being,
worsha m. dogs, from wolco m. f.; b) with nouns in the pl. in -uwa of masc. gender, as
dayyuwa from dayyo m. f. brother, sister, jaaluwa m. from jaala friend m. f.
The pron dem. sing. fem. tinni is used with nouns in the plural of fem. gender, as
melalle f. women, from manjo, and with nouns that in the plural are considered of fem.
gender; these plurals are of Oromo origin: daddalano f. merchants, from daddalanco
m.; moodalshe £. thieves, from moodalco m.; barsisano f. teachers, from barsisanjo m.;
baratoole f. pupils, from baratanjo m.

0 See what has been said above about the polarization; daddalano does not
derive from daddalanco (as barsisanjo does not derive from barsisano, etc.), these are

collectives from which the singular has been derived.

Examples

a) Demonstrative adjective
kunni manji anke anndn this man is my father
tinni dubarricco ante belton this girl is my daughter
kunni belti anke belton this boy is my son
kunni manjicci anke aro’ on this man is my husband
kunni wolci ankén this dog is mine
ani konne belto eeyyaannen 1 love this boy
tinni manjo (manjicco) ante amdn this woman is my mother
tinni sayya lumotte ado uutaan this cow gives a lot of milk
ani tenne manjicco jibbannon 1 hate this woman
tinni manjicco ante arén this woman is my wife
ani konne manjinni welt hujaannen 1 work with this man

ani baranndtika miné konne beltinni welt me” aannen 1 go to school with this boy
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ani anta seemma tenne manjicconni welt anshannon 1 wash my clothes with this
woman

ani konne dubarruwinni welt geebdnnon 1 play with these girls

kunni dubarruwi ante dayydwan these girls are my sisters

tinni melalle sodaattd’ nen these women are afraid

ani konne dubarruwa eeyyaabo’non 1 don’t like these girls

ani oyyo ante dayyuwanni welt me” dannon 1 go to fetch water with my sisters (oyyo
place where there is water)

isi tenne melalle gargarén he has helped these women

ikki manjicci hujeté me” @’ nen that man is going to work

ikki belti hado isiké ajajemabaan that boy doesn’t obey his parents

ikki wolci me” @’ nen that dog is going away

ikki fadacci yo' ossha jabakén that horse is very strong

ani konne manna hujé insa’ neee’ ni gargaarénnen 1 helped these men in their work

itti manjicco seemma ise i borcermd’ nen that woman is washing her clothes

itti dubarricco ama iseya gargartaan that girl helps her mother

itti sayya diidi giddo arso ittd’ nen that cow is eating grass in the field

itti re¢eo mitte beltanjo affe’ én that goat has one kid

barsisano ettene baratoole barsissd’ nen the teachers are teaching those pupils

insd’'ne ané ettené melallen welt gargarro’'a dangén they came to help me with those

women

b) Demonstrative pronoun
kunni anke jaalike wolcon this is my friend’s dog
kunni elobaake baratticcdn this is a bad student
ikki atiké jaalon that is your friend
tinni ante baratoolén these are my students

ikki nugusinke wottaddaruwan those are the king’s soldiers
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ikki olla’i giddo eloké dannuwadn those are the best judges in the village
tinni ange dayyon this is my sister
tinni ati eetaattdgte dubarriccobaan this is not the girl whom you love
itti olla’inge meldllen those are the women of the village
itti olla’'i giddo yo'dssha danca dubarruwadn those are the most beautiful girls in the
village
Note. There is also the following form of the plural dem. pronoun:
kunniri (nom.), konnera (acc.) these; ikkiri, okkonera those.
konnera waalle me’iniin let these (men) go!

kunniri ati anee ergitettesta egénne’ én these know that you have sent me

¢) Demonstrative adverbs
kaba here kunniseé here it is! (showing something)
okko there ikkisé there it is!
ani kaba hedaannen I am living here
anki jaaluwi aninni welt kaba geembaan my friends play here with me
ballo, kaba daggé aninni welt ofo’li please come here and sit with me
ani kaba lumogqico turaabo’ non 1 will not stay here a long time
ani okko maré anka jaaluwad uudaannen 1 go there and see my friends
ané okko’ni ye'aa’neki dyyete who is calling me from there?
gootta ballo, uutéttaki maallaqi kunnisé sir, here is the money that you gave me
kaba’ ni Bete Kristianetiba'a me” a' néki ayyete? who is going from here to the Church?
isi duucci wodda kaba’ dnna okko’ @ me” aan he is always going here and there
atiki mini kabatén your house is here
no’ oki hadi okko’a me” én our family has gone there

ballo, okko marté anka jaalo ye'i please, go there and call my friend
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5. Interrogative pronouns

ayye m.f. who? . ayyete, aate who is it? ayyemanna pl. who?
hoonte m. heente f. which?
huuni m. heeni f. which one? (when answering questions)

me’e m.f. how many?  me’ele how many times?
maa, maacco what? maiki with what? maacosi what is that?
(pointing to something)

mo or...7 (in disjunctive interrogative propositions)

hiittéki m. hiittegfi . how much? how many?
hiittéqico how much? till what? hiittéqi¢o’ ni, haaniqi¢o’ ni till when?
hiitta how? hiitte wodda when?

haano, haanote when?  haba where?
mayé, maé why? aetaa how?
Note. In interrogative sentences the n at the end of the verbs and also of the

verb “to be” is dropped.

Examples
ikki belti ayyete? who is that boy?
itti manjicco dyyete? who is that woman?
atinni welt barannotike miné me” a’ néki dyyete? who goes to school with you?
anka buddena dyyete ité? who has eaten my bread?
atiba ayyete dagé? who has come to you?
sayyicco moodéki dyyete? who has stolen the cow?
ayyinni welt geebbaatte? with whom do you play?
ayyinni welt barannotika miné me’itaatte? with whom do you go to school?
sa’issité eetaatteki atigre dayyomo, atike dayyo? whom do you love more, your sister or
your brother?

atiki eloki jaaluwi ayyemanna? who are your best friends?
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ayyinni welt hujeté me’itaatte? with whom do you go to work?

shittoti ayye shié? whom has the robber killed?

konne lamenaa’ ni atiki dayyi hoonte? which of the two boys is your brother?

tenne melaallenaa’ ni atitti ama heente? which of these women is your mother?

konne fadadonaa’ ni muddamaki hoonte kadétta ege’nebo’ non 1 do not know which
one of these horses is more swift

ani’d eloke kadaaki qorsi hoonte kadetta egendette? do you know which medicine is
good for me? /

no'oba’a daga’ néki lami manni ayyémannd? two men are coming toward us: who are
they?

dagaan hiyyemeki wabeekkicci atetemo, yookin wele heqqe’ ndnno? are you the prophet
of whom it is said that he will come, or shall we await another one?

Yohannesiki Timqati Magenokenaa’ nitemo manjokenaa’ nite? was John’s Baptism
from God or from man?

iima me’é urjé he;;g? how many stars are there in the sky?

atike barannotike nﬁné'ni me’é baratoole hegé? how many students are there in your
school?

me’ é manna telco dikko’a me’’'é? how many people have gone to the market today?
mitte anga’ ni me'é qubba hetté? how many fingers are there on one hand?

atike miné’'ni me'é yanna manni bukk hiyya? how often do people assemble in your
house?

barrate’ ni me’elé intaatto? how often do you eat during the day?

oose atitfi hiitta hegté? ajajenda’ne mo? ajajendd’nebaa? how are your children? are
they obedient or not?

hiitta hetfere bullenni tenne furno giissitette? with what kind of flour have you baked
this bread?

Magening mangiste mainke fakkeenninni leellishenda? yokin maiki welt gitteessanno?

what is the Kingdom of God like? what shall I compare it to?
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atiki anni habd heg? where is your father?

atiki dayyuwinna dayyuwa habd he’' né? where are your brothers and sisters?

ati ta’ @ haba’ @ me'itaatte? where are you going now?

yebeno haba galdette? where did you sleep last night?

tinni melaalle haba' ni dagga’ ne? where do these women come frpm?

bereke atike jaalin welt haba martiné? where did you go yesterday with your friend?
ani haba me" aannegta egendette? do you know where I am going 10?

ise habd’ ni daggata egendeborton you don’t know where she comes from

maa hiteette? what did you say? maa hitaatta? what do you say?

mayé yegraatte? why are you calling?

ayyé yetmatte? whom are you calling?

ye'aannengi hegebaan? 1 am not calling anybody

maacco hassaatte? maa hassind’ ne? what do you want (sing./pl.)

maiki tsaaffaatte? with what do you write?

maiki ittaatte? with what do you eat?

mayé iitta assitaatte? why do you do like that?

ikki maacco? huuni? what is that? which? (m.)

itti maacco? heeni? what is that? which? (f.)

haba me'itaatte? where are you going to?

me” annenbi? hedebaan 1 am going nowhere

atiki summi ayyete? atiki anniki summi ayyete? what is your name? what’s your
father’s name?

ilendetteki haanote? when were you born?

ané uuddotto’ @ haano daggatto? when will you come to see me?

ta’a yanna me'é gelté? ta’'a jaane saatén, saddeeta saatén what time is it now? it is 6

o’clock, 8 o’clock

2 nbiisa strengthening form; bi nom. of ba place to which.
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até maacco dibd’ ne? ané dgba’ neki shombokén, godobi giddo what illness have you? I
am sick in my lungs, in the stomach

diba’ nébi habate? até dibacci maacco? where do you feel pain? what ails you?
elagoppesmeki haani’ni ke'issé’ naate3? how long have you been ill?

muddem yaane duucca egendeboftoki atén calla? hiyyén. Yesusinna: Maaccosi?
hiyyén are you the only one who does not know all things that have happened? And
Jesus said: what is that? )

Roomeké Qeesaari’'a gibrd kaffala hasissamo hasissabaa? gabbarrannomo
gabbarrabo’'no? is it necessary to pay taxes to the Caesar of Rome, or is it not? should

we pay or shouldn’t we?

6. Indefinite pronouns

ayyinna m.f. (nom.) ayyenna (acc.) anybody, nobody

duucci, duuccingi (m., f.; nom.) duucca (acc.) all, everybody

fedeki m., fedets f. (nom.) whosoever, who ever is

mittisiki m. f. whoever

ebelo, ebelu m. f. So-and-so (ebelo is used for an unknown person; ebelu for a known,
but not mentioned person)

wele other weli welin among each other

From the verb kada to be, to become:

kadeki, kadengi (nom.; m.) kadeka (acc.) whosoever

kaddenyi (nom.; f.) kaddenta (acc.)

kadeki, etc. follows an Amharic form: Perfect 3 Sing. m. or f. of the verb kada, with

the simple or strengthened Pron. Rel.

3 See IX, 2, n, Note 1: ke'issé’'na Past Ger. with -na, that becomes -aa, because of the
interrogative form, -te verb ‘to be’, without -n, in the interr. form.
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Examples

_ayyinna ané uudo’ a dagabaan nobody comes to see me
kadengi belti dikko’d me” d'negta egendette? do you know whether anybody is going
to the market? )
duuccingi manni duroommo’ annd gammado’ @ hasdn everybody wants to be rich and
happy
ani ha' note oddonaa’ ni ayyenna eeyyabo’ non 1 don’t like anybody among you
ayyinna aninni welt hujo’a hasa’ néki hedole kuldotta’a dandettatto? can you tell me
whether anybody wants to work with me?
ayyinna atinni welt hedo’d eloka heduma afeki hedebaatta ege’ nennen 1 know that
nobody is willing to live with you (litt.: has good intention to live...)
telco kadengi manji dugaandin dagd’ négtd ege’ nennen 1 know that somebody will
surely come today
ani solo’weennen, kaddenga mida ani’ a uuwwe 1 am hungry; give me anything to eat
kadengi manji aniba’a dagaa wodda hoyyitoye! anyone who comes to me do not
forbid him!
melaalletitte oddonaa’ ni dikko’d kadden me'itatm egendette? do you know whether
ényone among the women is going to the market?
kadékanna shiltottolé, lumogte cubbon whomsoever you kill, it is a big sin ( litt.: if you
kill anybodys, it...)
ebeli ané uudo’a dagén. Ebelil uudennen So-and-so has céme to see me. I have seen
So-and-so
duuccingi manni edo eloqico kadi; duucingi manni até eeyyaan behave well in front of
everybody, and everybody will love you
isi fedetfé yaane' anna sodaatabaan he is not afraid of anything

fedeki manji kaba ofo’logqe! let nobody sit down here!
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mittisiki tenné shiigsaramma oosenaa’ ni mittekanna guggufaccisétti, cubbo hujisetti
manni’ ni lumoka daamma goobaké’ni uggu’ detti abbayyaté’ni hunemele woyyaan
anyone who gives scandal to one of these little ones and causes him to sin, it would be
better for him to be thrown into the sea with a millstone tied around his neck

Note the following indefinite pronouns, whose use should also be mentioned:

ifittin by myself, by yourself...  qofin, qofittin alone

calla* alone (nom. calli) duuwwin, duuwwitti empty handed, naked; fem.: not

prcénam (woman); also duuwwitg.

reefin just, exactly now
Examples

isi isigrd hujé ifittin huu ¢caan he does his work by himself

isé iserm seemma ifittin ansheftaan she washes her clothes by herself
no'o no’okd ficca ifittin hu¢gnaannon we work our field by ourselves
isi gofittin (qofin) daéén he has come alone

telco no’ 6 miné qofinni he’nénnen today we are alone in the house
qofinni he'nanno wodda adda hunjabd’'non when we are alone we cannot work
properly

isitd dayyo qofittin (qofin) daggebaan his sister has not come alone
anin ¢alli iténnen only I ate (note the euphonic -n)

isén ¢alli ittén only she ate

no’on ¢alli indénnen only we ate

daabbon c¢alla iténnen have eaten only bread

isé shoole oose calla affe’ én she has only four children

isi duuwwinni (duuwwilttin) hedén he is naked

isé duuwwittin hetén she is naked(but: isé duuwwinni hegén she is not pregnant)

4 The preceding word usually takes an euphonic -n.
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no’ 6 duuwwin (duuwwittin) he’' nénnen we are naked

ani duuwwitfe anga’ ni higé dagennen I have come empty-handed
ani reefin dagennen I came just now

isé reefin daggen she has come just now

insa’ne reefin dangen they have come just now

7. Relative pronohxis

a. The Relative pronoun and Sentence is obtained by adding the particle -ki for the
masculine (acc. -ka, indirect case -ke) and -¢g (-fta, -tre) for the feminine, to the Present
or Past Tense of the verb, that drops the final -n.

Sometimes the particle -ki, - is omitted, the meaning being clear. Sometimes to stress
the meaning, the ending -ngi m. -ng f. replaces -ki and -t (see the similar ending used
for numerals, nouns and adjectives: VIII,1)

In the negative form the Relative Pronoun is attached to the negative of the verb, that
drops the ending -n. As with the relative adjective the feminine singular of the relative

is used for the plural.
Examples

[The examples that follow will be better understood after the verb has been studied]
ayyete ikki manji no'oba’d daga’ neki? who is that man who comes toward us?
manjicco ta’a dagga’ nétg ange amdn the woman who is coﬁing now is my mother
berekeé qorsa a’ ditemmatti rertén the woman who received the medicine yesterday has
died

elossha faarsitd’ nett dubarricco ante dayyon the girl who sings so well is my sister

aro’ oké’ ni ulfeessendatti aré gammaddaan the wife who is honoured by her husband is

happy
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ati gandettaki belti gattowali lagén the boy whom you have beaten has asked for
forgiveness

manjicco ati shorritettati lumossha hiyyeettetén the woman whom you sent away is
very poor

lumortd ado uutaatti sayya lumoké horé fulcitaan the cow that gives much milk is
precious

ficci ati hucgitettaki lumogm midd uuwwaan the field that you have tilled will give
much harvest

lumossha taannatetginna nabbabbe tii baratoole, edi’ d ise e hedo’ a elotte kaddaan the
pupils who have studied and read much will be successful in their future life

dikko’ ni hirénnaggi lukkicco mitte quupe ildén the hen that I bought at the market has
laid one egg .

oose ajajendaki hadi lumossha gammadaan the parents whose children are obedient
are very happy

eeyyendinétte oose, ha' noké hadonaa’ ni a’ ditineka ajaja duucci wodda ajajemme dear
children, obey always the orders that you have received from your parents

boga iseka eetaatfi oose lumossha raannaté olla’ d iseka gargartaan the boys who love
their country, having studied very hard, help their neighbour

ani ilemenna bogi lumossha boojjeessaan, ta’a kin hedanneki bogi eebbakén the
country were I was born is very cold; the country where I live now is warmer

ganzaba insd’ nekd teerabaaki manni duroomaan people who do not waste their money
will become rich

siyara wililcabaakinna (ha' wabaakinna) maccessacco® ha'wabaaki manni duucci
woddad fayyaké kadaan men who do not smoke and do not drink liquors shall always be

healthy

5 For maccessacco and similar relative forms see sub c.
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dargaggeessi belti afesshanni® me” aaki elagopaan, hadokanna gammaccisabaan
(yaadisaan) a young man who goes to prostitutes will become sick and will dishonour
his family

sa’eka agenjo uuwwendetd belto ange shigagte jaalon the girl who was betrothed last
month is my dear friend

dubarricco ati aapettarti angé jaaloge dayyon’ isenna addatendeyte arenna eloge ama
kaddaan. Mageni ise’'d lumom oose uuwwo! the girl whom you have married is my
friend’s sister; she will be a good mother. May God give her many children!

wodi'i konne laganaa’ ni ya'aaki qulliccaké kademmabaayté ha’ witinoqqe! the water
that flows from this river is not clear; do not drink it!

atenaa’ni hirennagti qulp’ me bobbammayteé8, hunénnen the fish that I have bought
from you smells bad; I threw it away

Mageni no’o’a uuwwertd yanna elotm hujé hunja’ni sa’issiyyo hasissaan we must
spend the time that God gives us doing good deeds

hujabaaki itogqe! he who does not work let him not eat!

reebaaki mitte halcacco® afe’én he who has not died has still something to hope

aro'i aré ulfeessabaaki elobaake manjon the husbahd who does not respect his wife is
a bad man

aré aro'o ulfeessitabaagti, oose toattabaatd, woqqasendaan (yowwendaan) the wife
who does not respect her husband, who does not take care of her children is to be
blamed (cursed)

hujemebaaki ficci mida uuwwabaan the field that has not been worked will not give its
harvest

hadoké ajajendabaayti oose boga isekénna raqqandabaan the pupils who do not obey

their parents will not be useful to their country

6 Lit.: as he knows, as he likes. The exact translation should be sharmuginba’a.
7 “friend” is here feminine.

8 boba 1o stink, smell bad; isiki Jfooli bobaan his breath stinks.

9 See subc.
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tenne yaane barateccinni udumi’a, mitte belto okkoné afemmangdm itén, worabeessi

having got used to this thing, (the hyena) ate even that son, whom (the father) had.

b. For persons there is also a special Plural form of the Relative Pronoun: -ri for the

nom. and -ra for the acc.; these particles are attached to the verb without the final -n.
Examples

anke hado kade’ éri dagén those who are my family have come

baraté’ baari those who have not studied

mannaké hiyyemari Mageninte oosen those who are called men are God’s children

isi hado isiké kade' éra eeyyabaan he does not love those who are his family

Gootti Yesusi iitta hiyyé hiissén: ha’ no shollari... Our Lord Jesus answered saying: you
hypocriles: .

Yesusi shoole qulm’ me abiddaara ye' én Jesus called four fishers

insa’ nenaa’ ni mitti mitti bayyi’ ni dangeraan some of them have come a long distance
Yesusi Mageninke miné’ ni daddalaara fulcén Jesus drove out the merchants from

God’s house (litt.: those who trade in...)

¢. Another very common form of the Relative is obtained by adding -cci for the Nom.,

-cco for the Acc., to the Verb in the Present, Future and Past tense. The verb drops the

final -n.

ani itannocci elokén whatever I eat is good
ati littattécci eloken whatever you eat is good
isi itaacci elokén whatever he eats is good
isé ittaacci elokén whatever she eats is good

no'o indannocci elokén  whatever we eat is good

10 gee VIII, note 1.



23

ha’ no ittinacci elokén ~ whatever you eat is good
insa’ne indaacci elokén . whatever they eat is good
ha’wennacci elokebaan what I have drunk is not good
‘ ani hujannocco ati eetabogon you don’t like what I do
insa’ne no’ 6 hinannocco eenabaan they do not like what we say
daffinecco duucca gurgurtinegi maallaqa hiyyeeyyete uuwwe sell ‘your possessions and
give to the poor
Pegrosinna: kunnd no’6 anfennecco duucca waallé, atee hordonfénnen, hiyyén Peter
said: «Look, we have left all we had and have followed you
isé kin hiyyeettendell kadde, mittecconna gatissebaangi, afecco duucca uutén but she,

being poor, has given everything without sparing anything

d. There is also another form of the Relative Pronoun, that in its meaning comes very
near to a Participle; it is obtained from the Present and Past tense, 3 Persons, sing. and
plural, in the short, simple form, without the suffixes, by adding -mma and the particles

-ki, -gfi. The Relative form -cci, -cco can also be added to -mma.
Examples

hirammaki ayyete? who is the ruler?

hujammaki m., hujjammayti f. the worker

gurgurammaki, gur gurtammayi the seller

geebammaki, geebbammaty the player

eeyyammaki, eetammatg the lovpr

The plural has the following forms:

hujamanna (sing. hujaaka) the workers (acc.), hujammaka manna

qultu’ me abidamma manna fishers

1 pge strengthening form.
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qagrarememmaki manni the engaged men (nom.)

Note. In some instances, particularly in the past tenses, the relative keeps the desinence
of the verb -mma, dropping the final -n. Compare the particle -mma inserted also in the
Verb, Causal Mood (IX, 3, c).

Sentences

qultu’me abidamma manni kin oboletenaa’ni dirriné qultu’'me abindacco
anshe’ namman the fishermen had come out of the boat and were washing the nets
qulru’ me abititinammacco darbé let down your net for a catch

manni ha’ no kadantaba iyyemard wodda, hirammakinna galcammaki edo: maa hiné
hiissinanno? hitiné rakkattinogqe! when you are brought before synagogues, rulers and
authorities do not worry about what you will answer !
kunni hiyyeessi itammabaa’ni ibbaagm mida ito’d halca’ nemmadn this beggar was
longing to eat what fell from the rich man’s table

insa’nerg oddonaa';u' lumossha yaaddé oopta’ nemmatgi melalletemmdn from among
them there were women who were weeping, being very grieved

okko bukki hiyyé hedemma manni duucci kaddetta yaane uundé woddd, yaaddoti qgoma
insa’netta ga’'nind’ ni hadi’a hingén the people who had gathered there having seen all
things that took place, with sorrow went home beating their breasts

insa’ nennd hirbangé’ ni abigrinammaccol? waalletti hordonfén at once they left their

nets and followed him

12 it that by means of which they were catching fish.
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IV. The Verb ‘to be’ with a Nominative Complement

The Gede’o language has no special verb corresponding to the verb o be (to be good,
to be sick). There are instead some particles, that are added as suffixes to the noun,
adjective, pronoun, verb and adverb to render the meaning of the verb to be. The
particles are -ken(i) for the m. and -ten(i), -gten for the f. In other cases -n (-ni) is added
to the noun and adjective, both masculine and feminine. These particles have a final i
sound, that cannot be easily heard when people speak. These particles translate the
verb ‘to be’ in the Present, Future and Past Tenses. The words to which -ken, -ten, -gten
or -n are added are always in the absolute, undetermined case.

Notes. If a noun, possessive pronoun or adjective already ends with the particles -ke
and -gre that are used to determine its gender , only -n is added (e.g. shiiftoke m.,
shiittorte f. > shiittoken | shiigtoten).

If anything is added to the Nominative Predicate -ken, -ten, -fren (as malé but, baan
not, etc.) the -n is dropped. The final n is always dropped in the Interrogative and
Exclamative form.

ettene yanna'ni ha'no'd uuwwendaagmd kuld haaso'we; ha’'no'ni galé haaso'aaki
Ulfinna Qulliccake malé, ha’ notebaan at that time say whatever is given to you; for it

is not you speaking, but the Holy Spirit who abides in you

1. The particle -ken(i) is used for nouns, adjectives and possessives pronouns in the
masculine gender; it is used for the sing. and also for the masculine Plural-Collective
of some nouns that indicate persons and animals (ex. dubarri girls, laluwi cows). The
nouns and adjectives to which -ken is added must be independent and not determined

by an accompanying adjective or possessive pronoun.
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Examples

ori geerraken the road is long

dubarri dancuwaken the girls are beautiful

wodi’i ¢a’iccaken (or: qulliccaken) the water is clean
ababi diimmoken the flower is red

buni gilloken coffee is black

laluwi goldloken the cows are white

anni anki jabaken my father is strong

anki dayyuwi lumollaken my brothers are big

masdfi (Amharic) isiken the book is his

harricci iseken the donkey is hers

Note. Sometimes the particle -ken is attached also to a verbal form to stress its
meaning. In such cases the particle -ken includes also the meaning of the relative

pronoun.

insa’ neki aro’ uwi jabaate hujaaken their husbands are hard workers

Jaaluwi no’ oki addatemé’ ekén our friends are faithful

isi konne naapuwa shiekén he has killed these enemies

firinka galduma gibé, me” dnnekén hating to stay with relatives, I am going away (lit.: I

am one who is going away)

2. The particle -ten is used for nouns and adjectives of feminine gender, that are not
accompanied and determined by another word. The particle -ten is used for the sing.
feminine and also for nouns in the plural form that become of feminine gender (ex.:

daddalano merchants, geesoole priests). If a word ends with -ze, only -n is added.
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Examples
dubarricco hojjameettetén the girl is tall '
daddalano dureeyyetén the merchants are rich
dannuwi beekkoletén the judges are wise
haqqe qeerrarammatén the trees are high

ta’a jaane saatén! now it is 6 o’clock

Notes. 1. Sometimes also the particle -ten is attached to a verbal form, to stress its

meaning.

atind haba’ni e”itette? kaba’ni baneten, hiyyen? and you from where have you come
in? from here (have I come in) having opened, said he

It can also be used attached to a pronoun and to a preposition:

moodalci isotén he is the thief

ha’ né moromabaaki duucci ha' nonni weltiten everyone who does not contradict you is
with you

The particle -ten must be used for proper nouns:

mitti mitti Tammagqanjo Yohannesitén, weli kin Eliasitén, hina’nén some people say:

He is John the Baptist, others say: He is Elijah

2. Note also the following forms, where -ten becomes -den (with -n inserted); this form
seems to have an emphatic tone.
oose atitte no'ondén we are your children

ate dadenneki anendén it is I who have created you

1 saate hour
2 The -na of atina is an interr. form, baneten can be Rel. from the verb bana or from the Adj.
bane open.
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isinna kin likkendén it is really true

3. The particle -fen is used for the feminine in the following cases:

a. attached to a verbal feminine form;

ta’'anna no'oki annig karra geltagtén now our father’s property is enough (litt.:
reaches)

fattashiyyo hasissaggén it is necessary to examine

barsisano ege’ na afe’ etn the teachers are clever (lit.: have intelligence)

b. it is used with adjectives and possessives pronouns ending with -gre, that indicate the
feminine gender; here also -n is added.

ama elogén the mother is good

seemma diimmogen the cloth is red

anfi lekka harumaggén my leg is short

harso hanjagén the grass is green

sayyicco golaloen ;he cow is white

ille shiigtorren the eye is small

c. for the same reason -fen is used with possessives pronouns ending with -ffe, which
indicate that what is possessed is of fem. gender; in this case only -» is added.

lukkicco isegtén the hen is hers

baratoole no’oggn the pupils are ours

4. The simple -n(i) is used with nouns of m. and f. gender, singular and plural, when
they are accompanied by a defining word; the syllable formed by n is very slightly
accentuated.

isi eloke manjon he is a good man

insa’ne eloke mannan they are good people

isé danca dubarriccon she is a beautiful girl

isi ege’ na aféke barsisanjon he is a clever teacher
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insa’ne ege’ na affete barsisanon they are clever teachers

isi ajajemake gargarsanjon he is an obedient servant

_insa’ne ajajendatte gargarsanon they are obedient servants

barsisanjo ballo, kunni belti ani’a mitten3 ¢allan master, this child is the only one to
me

As can be seen from the preceding exarn\ples, the word preceding the one determined

by -n is in the indirect case.

5. For the Past Tense the particle -mman is added to -ken, -ten, -gten, which drop the
final -n. The syllable mman is slightly accentuated.

kunni lukkotiki kormi qaronticcakémman® this cock of the hens was cunning

ikki mininna bulgotikemman and that house was of the ogre

hagqicci kunni yo' ossha lumokemman this tree was very high

anke jaaliki wolci addatame’ ékemman my friend’s dog was faithful

anke jaalitg oose eloptemman my friend’s children were good

manninkid lakkossinna onde kuma geaakemman® and the number of the people was
5000

daddalanjinki fadacci muddamakemman the merchant’s horse was swift

isi qaraacotinke waannicconnd dureessa manjomman he was a chief tax collector and
a rich man

okko’ninna shiigtoqico sa'egti welé lamé dayyuwa afé(l,‘ insa’'nenna Yaqobinna
Yohannesitemman and when he had gone a little farther he saw two other brothers; they

were James and John

3 The -nis euphonic and is used before the gloualized ¢.
4 See IX, Conj. of Past Tenses, e, f, g.

5 For euphonic -n before -ki see VI, 1.

6 Simple form of the verb gea to reach.
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6. The Negative form of the particles that translate the verb 'to be’ is obtained for the
Present Tense by adding to the affirmative form the negative particle baan, before
which the preceding n is dropped.
tinni amuwa lumossha elogrebaan these mothers are not very good
daddalano dureeyyetebaan the merchants are not rich
laluwi golalokebaan the cows are not white
dannuwi beekkoletebaan the judges are not wise
haqqe geerrarammatebaan the trees are not high
harricco muddandagebaan the donkey is not swift
tinni ha' nogte lukkobaan, ante malé this is not-your hen, it is rather mine
yoon ani ta’ a atikebaan therefore now I am not yours
For the negative in the Past Tense the negative particle baan is added to the form of the
Past Affirmative, which drops the final -n.
anke dayyiki jaali elobaakemmabaan my brother’s friend was not bad
anke jaalitii oose elogremmabaan my friend’s children were not good

0 In synthesis: in the Gede’o language the copula is substantially rendered by -k
o=t/ -tt* in the indirect case (-e-), to which the particle -n is added; as it has already
been seen, in many cases it is sufficient to indicate the copula. One should note that the
indirect case is regular in the nominal predicate, ex. kunn-i manj-i ank-e annd-n this

man is my father.
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V. Greetings
(nage’a weli weli aada)

A common greeting word when meeting somebody is assham «welcome». This word
should properly Bc‘used when meeting somebody carrying a burden, but it is generally
used when meeting somebody.
At any time of the day
Q. ati nage’ange? (fayyande?) are you in peace? (good heath?)
A. ani nage’ange(n), atina? 1 am alright, and you?
When meeting people after some time
hitta geltatte? how are you? (lit.: how have you reached this time?)
nage’ingin turtette? (pl. turtiné?) have you passed this time in peace?
In the momning
Q. nage’ingin galdette? (pl. galdiné) or hitta galdette? galdumi nage’ange? how have
you spent the night?
A. nage'ange or nage’ akén I have spent the night in peace
Q. badadiki (badadingin) galdette? have you spent the night at ease?
In the afternoon
Q. nage’ingin hossette? (pl. hossiné) or nage’indin, badadindin hossette? how have
you spent the day?
Q. hositi nage’ange? the time of the day was in peace?
A. nage’aken, atina?
More complete greeting at any time
oosuwa, haduwi, annuwi, amuwa, dayyuwi, dayyuwa, firi duucci badadange /
nage'ange | bacconde? the children, the household, the fathers, the mothers, the

brothers, the sisters, all the relatives are they at ease / in good health?
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To say good bye in the morning
nage’iki hosi (pl. hosse) may you spend the day in peace
nage’iki he di be in peace, at your ease
nage'iki me'’i, nage’inka ora me’'i go in peace, go along a peaceful road

To say good bye in the afternoon
nage'iki gali (pl. galle) may you spend the night in peace

- Visiting a sick person (elagope manjo)

Q. hitta galdette? how have you spent the night?
A. elonge(n), eloké galénnen 1 have spent the night well; or: fowwi hiyyé galénnen 1
have spent the night better; or: foorénnen 1 feel better, fayyénnen I am alright
Q. hitta hettette? how are you?
A. elonge(n) well
Q. hitta fowwi asseba? is it not better?
A. shiitpqi¢o elonge a little better

Saying good-bye to the sick
Mageni atee maaro may God have mercy on you!
Mageni atee fowwi asso may God let you be better!
Mageni atee gargdro may God help you!

Visiting a lying-in woman
Q. teel ilanco
A. hee
Q. yoyya congratulations! This Oromo (Guijji) word is repeated 3 times.
nage’ingin butta geltétte? Lit.: have you reached the ground peacefully?
baga haanjdke hocco’ ni ofoldette 1 congratulate that you are lying on the green leaves
(that used to be spread to place on them the child)
Q. maa ildiné? whom have you brought forth? maa alfitiné? what have you got? (a

male or a female)

Tiis usually the way of attracting the attention of a friend of fem. sex: for the masc. koo.
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A. labbaka a male; dubarra a girl
mannd ha'no’d Mageni fisshisho uddeesso may God let the child grow up and be
 perfumed?!
When visiting a family where somebody has died
Q. aldyyo hedén(ni)® — heytétte (Pl. hegtiné)? are you in good condition, free from a
shock, fear (alayyo)?
A. hedén - hedéhnén I am living, enjoying life
Q. Mageni ha’ no’a hedéka uuwwo may God give you what He thinks (better), that is:
may God give you another child.
A. isonde ege’nén He Himself knows (better)
Some useful sentences
Gede'inka afo haasottatto? do you speak Gede’'0?
ani shiitto shiitkd ege’ nénnen 1 know only a little bit
ta’a Gede'inka haaso' a baratdnnen now I am studying Gede’o
eloqico laganndssha laana haaso’ i speak slowly so that I can understand well
haaso' aké muddandotre don't speak hastily!

muddanté haasottotte lagabo’ non 1 cannot understand because you speak hastily

2 The two imperative verbs come from Oromo.
3 From the verb heda to live; alayyo is a name of masc. gender and means «shock, surprise».
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VI. Genitive, Dative, Accusative

1. As the Genitive is used very largely in Gede’o, it deserves a longer explanation. The
possessor or owner takes the suffixes -ki, -7, that are the same for the Possessive
pronoun and the Relative pronoun. What belongs to or is possessed by the owner can
be of m. or f. gender. If what belongs to is of m. gender, the possessor takes the suffix
-ki; if what belongs to is of f. gender, the possessor takes the suffix -f£i. The possessor
itself must be defined, either by an accompanying adj. or possessive pronoun, numeral,
etc., or, if it is alone, changing its ending into i (Nom.) if it is of m. gender, adding -
ti, if it is of f. gender. Nouns ending in i insert an euphonic n before taking the
suffixes -ki, -¢¢i; in this case fti become -g. This euphonic n is met also in other cases,
for instance in nouns, numerals, etc. preceding ¢alla ‘only’, e.g. tommen calla only
ten. Any word preceding the noun defined by -ki, -f#i takes the indirect case.

0 Briefly, the genitive syntagm is considered as a unity: therefore the vowel of
the formant varies according to the syntactic role that the syntagm bears and so it
appears as -i in the nom., -a in the accus., -e in the oblique case and in the nominal

predicate.
Examples

anke anniki summi Ebelotén; ante amaki summi Mariamitén the name of my father is
So-and-so; the name of my mother is Mariam

anke dayyigti aré onde oose ildén my brother’s wife has born 5 children

ante areti dayyo soddomanna onde woggdn; isé siila’wite’én my wife’s sister is 35
years old; she is pregnant

anke jaaliki belti tommenna sallané woggan my friend’s son is 19 years old
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ante dayyorti belto mitti dargaggeessi’ @ uuwwende’ én my sister’s daughter is engaged to
a young man (litt.: has been given to...)

_ anke miniki ¢ufani cufeme’én | baneme’ én the door of my house is closed / open
Mageninki ajaji tommekén God’s commandments are ten
duuddo Mariami Yesus Kristosii, Mageninka Belto ildén the Virgin Mary gave birth to
Jesus Christ, the Son of God
atike olla'ika summa balleessitote | balleessitinogge (pl.) do not slander! your
neighbour
Mageninka summa dariki / tolanga yettotte do not call God’s name falsely / in vain
lalinki maali itatee elokén, harretiki gogi okolé giissatee taggamaan. the meat of the cow.
is good to eat; the skin of the donkey serves to make drums
manjinki hedumi Mageninte uuwwdn man’s intelligence is a gift of God
arisshotiki ifi barraté’ ni ifaan; agenjinki ifi hassha ifdan the light of the sun illuminates
during the day; the light of the moon illuminates during the night
hiyyeeyyetiti itd insd’ ne goddissabaan the food of the poor does not satiate them
anni atikikanna amatittika summa ani’a kuli tell me your father’s and your mother’s
names
anni atikigti seemma haarogtén; amatisti kin dullattetén your father’s suit is new but

your mother’s frock is old

2. Dative Case. It is usually obtained by adding 'a to the noun, adj., pronoun, etc. If
the noun preceding 'a is of m. gender, it takes the ending -i.' The particles -ke(e) fbr the
m. and -te(e) for the f. are also used. In such a case the preceding noun or adj. remains
in the absolute case. The two particles are pronounced rather long.

Especially with verbs like ‘to tell, to say’ the Dative case is expressed with -ni (see

VIL1).

! Lin.: spoil the name.
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O -ke / -te are the determining particles in the indirect case; the indirect case is

also used for the possessive elements that determine the syntagm in the dative.
Examples

bereke ati' d uuwwennaygtd haaropta seemma ayyi' d uutette? to whom did you give the
new clothes that I gave you yesterday?

ange dayyo' d uuwwénnen, isé duuwitte hegtemmagtee, boojjotte roqonsitamman 1 gave it
to my sister, because she was almost naked and was shivering with cold

magannete, atiba’ d daggayté hiyyeeyye' a shiigrocco uuwwi please give something to the
poor who come to yoh

no’ 6 hiyyeeyyetee uunonnolé, Mageni no' o’ dibba anga uuwwaan if we give some aid
to the poor, God will reward us a hundredfold

eltene manjicco’ annd oose isettee shiirotta furno uuwwi give some bread to that woman
and to her children

iso lagakee duucci’'a Mageni halsinacco uuwwaan God gives his aid to those who ask
him

manni jaalali insa’ nettd jaaluwa insa’ nekee leellishd hasissaan people must show their
love for their neighbours

hujati sayyakee arsicco uuwwaan, sayyikinnd adotannd maala isi’ d uuwwaan the farmer
give grass to his cows; and the cows give milk and meat to the farmer

Mageni buttatee arisshotika ifanna teena ergaan; no’ 6. shaqqunte no’otta Magenokee
leellishiyyo hasissaan God sends sunshine and rain to the earth; we must show our
gratitude to God

tenne birre duucca anke belti’ d ayyete uuwwe? who has given all this money to my
son?

ang jaalo (£.) danca qamisé ante dayyo’a uutén my friend has given a beautiful frock to

my sister
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reeki manjinna amatee mittekemmdn and the dead man was the only son of his mother

3. Accusative. The Accusative of nouns and adjectives is represented by the noun,
adjective in the original form, without any change in the last vowel. Adjectives that
define their gender by adding -ki m. and -#i f. change these endings in -ka, -gra . The
accusative ending of adjectives and possessive pronouns is regularly taken by the word
immediately preéeding the Verb; other preceding adjectives and possessive pronouns
usually take the indirect case (-ke, -fte).

Proper nouns in the accusative prolong their final vowel (ex.: Yesusii, Yohannesii). In
general all words in the accusative are pronounced with the accent on the last vowel.
The Accusative is used also for the Vocative:

ange belto, addeé atigsi atee fayyisse’ én oh my daughter, your faith has saved you

The Accusative is also used with the verbs heda to be and kada to become.

A movement toward a place is sometimes translated with the simple accusative.
Examples

angi dayyo haarotte seemma affe’ én my sister has a new dress

Yesusi Ya'irosike miniba geee wodda, Pefrosii, Yohannesii, Yaqobii, beltotikd annanna
ama malé, weli ayyinna isinni welt e”0'd or e’’io’d faqqadebaan when Jesus arrived at
Jairus’ house, he would not let anyone go in with him, except Peter, John and James

and the child’s father and mother

Sometimes the particles -ke, -te are put at the end of a word in accusative to stress it:
lumoka maallaqa balleessitottolé; hiyyeessake kaddatton if you spend much money,
you will become poor

Yesus Kristosi iimannad butid hunnate afe’ én Jesus Christ has all power in Heaven and

earth
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Jeedaluwi balete afe’én, ¢i' uwatinna mineké affe’ én foxes have holes, birds have nests

4. Use of the particl -te. Besides its use in the Dative and Accusative (see. VI, 2, 3):

a. It is used with the verb hiyya ‘to say, call’ to indicate a proper noun.

summi Jaboté manji duulo duulén a man called Jabo went for an expedition

b. It is used with the Infinite to indicate the scope; in this case, -te is pronounced long.
tenne hujé assé wodda woraabeessi lumoqico raaretti, bagedo abidefti, shiyyotee
shorricco ke’ issén when the hyena did that, having shouted loudly and having seized the
spear, he began the pursuit to kill (it)

insa'nennd me'’ atee ke'nén and they started to go

iimiki anni ha' noki mangiste uuwwiyyotee fagqade’ én your heavenly father has been
pleased to give you the kingdom

c. It is used with nouns depending on the verbs kada ‘to become’, heda ‘to be’, fakkaata
‘to seem’; in this case it is pronounced short.

insa’ ne kin tinni yaane oojjote fakkaatte’ na addantebaan but they did not believe, this
thing seeming to them like a day dream (of the woman)

lenne'a aié’ ni hedéki ifi dukkanate kadabaassha heqqgedi be careful that the light that is
in you doces not become darkness

Qaana hiyyemaake qacca’ ni jilate hetremman there was a wedding in the town of Cana
d. It is used in interrogative forms, instead of -ten, that has dropped the -n in the
interrogative.

dagaan hiyyeméki wabeekkicci ateté? are you the prophet of whom it is said that he

will come?
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VII. Postpositions

All postpositions are put after the noun to which they refer. With most postpositions
the preceding noun must be defined by the ending -i, if it is of m. gender, by adding -te
/-t if it s of f. gender.

1. To translate the Place in which the postposition giddo is added to the noun or
pronoun. If the noun is of m. gender, it must be defined by the ending -i, if it is of f.
gender by adding -#i to the noun.

The particle -ni can also be used, attached to the noun or to the accompanying pronoun.
With this particle the noun of m. gender does not change its ending into -i. But if the
noun is not already defined by an accompanying adjéctive or possessive pronoun or
genitive, the particle -ke for m. nouns and -te for f. nouns is inserted before -ni.

To indicate the place in which sometimes the simple particle -ki / -ti can be used.
Examples

dukkanati haasottineti duucca ifaké’ ni lagendaan what you have said in the dark will
be heard in the daylight

no'o shiitppke mini giddo he’ nannen; ati lumoke olla’ni hegtattén we live in a small
house; you live in a big village

no’o Bete Kristianeti giddo kadaccotee bukki hinannon we assemble in the Church to
pray

atike boga’ ni lumossha boojjeessan; anke boga’ ni eebba eebbaan in your country it is
very cold; in my country it is warmer

anga atitte’ ni maa affette? what have you in your hands?
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iimate’ ni lakko' énl daba;;e2 urjuwa hegén in the sky there are innumerable stars

no’ oki Gootti duucci woddika miné no’o’a iimate’ ni gigteessén our Lord has prepared
for us an eternal dwelling in heaven

buttate’ ni he’ nannogico’ ni rakkatemmeé rennannon;.iimate’ ni gammassho malé rakko
(yaaddo) hegrebaan while we live on earth we suffer and we shall die; in Heaven there

shall be only happiness and no sorrow

2. To translate the Place to which the particle -ba’a / -baa is added to the noun or
pronoun. The noun of m. gender changes its ending in -i and sometimes adds also an
euphonic n / m before -ba’a. The noun of f. gender can be defined by adding -ze.
Sometimes the particle -ni can be used (see. 1): in this case the noun of m. gender does
not change its ending into -i.

Sometimes the dative form -’a can also be used and sometimes the simple indirect case

(Acc.).
Examples

ta’a ani raké hadi' d me” annon, hadi anki ané heqqa’ nen now I must go home quickly;
my parents are waiting for me

soodo okkone olla’' @’ ni maré, hado anka uudannon tomorrow I will go to that village
and visit my relatives

0'mi soodo3 hadi’d higé, barannotika miné me” dnnon the day after tomorrow I will
come back and go to school

atike minibaa’ ni Bete Kristianete qico’ ni hiitteke ord? How long is the road from your

house to the Church?

1 he counted.

2 daba to be difficult, impossible. Pres. 3, s. m. and -e referred to urjuwa; lakko’én «he
counted», litt. he could not count them.

3 The day before yesterday and the day after tomorrow.
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0’ mi soodo dikko maré lumocco hirénnen the day before yesterday I went to the market
and bought many things

muddandé me” i; kadd goppole, barannotika miné yannate’ni geltaborjon walk quickly,
otherwise you will not reach the school in time
atiki dayyi haba’a me” d’ ne? isi barannotiké miné me” d'nen where is your brother
going to? He is going to the school

Note. Aé it can be seen in the last two sentences, the Genitive preceding the

Accusative can be -ka / -ke.
3. To translate the Place from which the particle -naa’ni is attached to the noun or
pronoun. The noun doesn’t change its ending to -, but remains in the absolute case. If
the noun to which -naa’ni is attached is not already defined by an accompanying
adjective or possessive pronoun, it inserts -ke for the m. and -te for the f. before -
naa’ ni. Sometimes the particle -ni can be used to translate the place from which, but in

this case if the noun to which -ni is added is of m. gender, it changes its ending to -i.
Examples

insa'nenna orangé’ ni he' né somakenaa’ ni fayyinén and going along the road they were
cleansed from the leprosy

haba’ ni daggaatte? ani olla’a ankenaa’ni dagaannen where do you come from? I
come from my village )

ani bayyike boganaa’ ni dagaannen I come from a country far away

barannotiké minenaa’ ni daganno wodda, hadi’a me” é, hado ankad gargarannon when |
come from school, I go home and help my parents

Gootti no' oki Yesusi iimi' ni dageti no’ o fayyisén our Lord Jesus came from Heaven to
redeem us

kunni elagopéki manji Dilli'ni dagerti, uudémo’ anna akkamemo'a laga’ nen this sick

man has come from Dilla and asks to be visited and treated
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ta’a yanna sagte’ én; diipi’ ni kegtetteti hujee (hujetibaa) me”i! it is already late; get up
from your bed? and go to work!

no’oke jaalike minenaa’ ni ta’ a reefi (= ta’a kunni) dangénnen we have just come from
our friend’s house

oyyi’ni daga’ néki dubarri wode'é ba’ede’ én the girls come from the river® carrying
water

anki dayyi citakenaa’ni haqqé giiraté duké dagaan my brother comes from the forest
carrying wood for the fire

baratoole barannotiké minenaa’ ni dagge’ én the pupils have come out of the school
manni Bete Kristianetenaa’ni haano fuld?. when do the people come out of the
Church?

anki dayyi mini’ ni me” e’ én my brother has gone out of the house

elobaaki hafuuri afo’okenaa’ni fulaaki maa adaga’ni geessisayta egendeboto? do you
not know what damage a bad word which comes out of the mouth can produce?

qalbe no’ ogtenaa’ ni eloginna elobaatti hujé fuldaan good and bad deeds come out of
our heart

mini’ ni fula’ neka hafuura lagénnen 1 hear a voice coming out of the house

Some idiomatic sentences: at the right / left

midda right / bita’ a left

ang dayyo anke midda’ ni ofolde’ én my sister is sitting down at my right side

anki dayyi barannotiké mini middi darre’ ni miné ijaa’ de’én my brother has built his
house at the right side of the school

atitte ama bita’i gami’ni ofo’le’ éki ayyete? who is sitting at the left side of your

mother?

4 Lit.: from your sleeping (diipa).
5 Litt.: from the place where there is water (0yvo).



43

lumogra hujé no’ogra midditte anganni hunjannon we do most of our work with our
right hand
ikki manji bita' ite lekka’ ni madate afe’ én that man has a wound in his left leg

atite middiye ille’ ni uri he dén there is a speck in your right eye

4. How to use bira, biri’ni ‘near, behind’ as a postposition

Bira is originally a noun of m. gender and follows the noun to which it refers: if this
noun is of m. gender it takes the definite Nominative case ending -; if it is of f. gender,
it takes the ending -4.

anke mini bira lumoke buninni wo' méke ficca hedén behind my house there is a field-
with (litt.: full of) many coffee trees

Bete Kristianeti bira anke dayyiki mini hedén behind the Church there is my brother’s
house

ikki belti manjiccoti biri'ni me” a’'néki iseke belton that child walking behind the
woman is her son

okkone hagicci bira ofoldetti manjicco ante dayyon the woman sitting behind that tree
is my sister

lali no’ oke mini bira arso deeda’ nén the cattle are grazing the grass behind our house
ani shiigtoke mine'ni Bete Kristianeti bird hedennen 1 am living in a small house near
the Church

anki anni wodi'i bird he déke ficca’ ni huja’ nen my father works in a field near the river
anfi jaalo ani bird ofoldé seemma iserra goppita’ nen my f}iend (f.) is sitting near me
and sews her frock

magannete, marté anke mini bira hedéka hagicco kari please, go and cut the tree that is

near my house

5. How 10 use oddo, oddo’ni ‘middle, in the middle’ as a postposition



As oddo is a noun of f. gender, the preceding word, to which it refers, agrees with it in
the f. gender (see Genitive)

anki mini ficcinge oddo’ nitén my house is in the middle of the field

lali ficcinte oddo’ ni arso deeda’ nén the cows are eating the grass in the middle of the
field

mininge oddo’ ni indannocco ra’isse’nannotte giira hegtén in the middle of the house
there is the fire on which we cook our food

itti dubarricco isere jaaluwa te oddo’ ni sirbita’ nén that girl is dancing in the middle of
her friends

albinge oddo’ ni sano hegtén in the middle of the face there is the nose

Gootti no'oki Yesus Kristosi geedetitte oddo’'ni ofo’'le ¢aqasd’ ninnd insa’né
gora’ nemman our Lord Jesus Christ was sitting in the middle of the elders, listening to

them and putting questions to them

6. How to use edo, edi’ni ‘in front of, before’ as a postposition

As edo is a noun of m. gender, it follows the rule of bird, with m. nouns ending in -i
and f. with -4,

ani mini edo ofo’ lannen 1 sit in front of the house

anki mini barannotiké mini edi’ nitén my house is in front of the school

mini isiki edi’ ni ikki canca’ néki manji ayyete? who is that man who is talking loudly in
front of his house?

ani Bete Kristianeti edo ofo’ lé, mesaafa nabbabannen 1 sit down in front of the Church

and read a book

7. How to use hunda ‘under’ as a postposition
It follows the rules of bird.

ani konne hagicci hunda ofo'lé, hafura a’ dannen 1 sit under this tree and take some rest
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didalleessa® wodda haqqeti hunda ofo’'la elogtebaan. Banqo hagiccoke’ ni ibbesti
hundd hedemmakd manna shilto’ @ dandettan during a storm it is not good to sit under
_atree. A lightning might fall upon the tree and kill those who are under the tree

ille no’ otti tulloti hunda heten; afo’i no' oki kin sanoti hunda hedén our eyes are under
the forehead; our mouth is under our nose

Note also the use of butta ‘earth, soil; under’.

ani butta ajajanﬁo/ce wottaddaruwa afénnen 1 have soldiers under me, to whom I give

orders

8. iima, hana ‘on, upon’

If the noun to which they refer is not accompanied by a defining pronoun, it takes the
ending -i for the m. gender and -te for the f. The suffix -ni can also be used (see VIL,1)
gicco haqqete’ ni iima hefe ¢angita’nén a bird is chirping in the trees

qamalé haqqete’ ni iima uttalda’ nén the monkey is jumping in the trees

okkone hagicco’ ni iima da’ mé gumma qog¢annon 1 will climb up that tree and collect
the fruit

ettene haqqe’ni heptetta ¢i'a uuddotta’ a dandettatto? can you see the birds up those
trees?

umo atike’ ni maa dukkette? umo anke’ni usurrd haqqetike giiraté dukénnen what do
you carry on your head? I carry a bundle of firewood on my head

no’oke boga’'ni labballi a'uracco umoke’ ninna dugummote’ ni dukaan; melalle kin
dudduroke’ ni ba’ egraan in our country men carry burdens. on their heads or on their
shoulders; but women carry the burdens on their back

kunni dubarri wodi'inta odolco duddurd insa’ neke’'ni ba’e’'né danga’nen these girls
come home carrying the jar of water on their back

okko' a marré uundaa wodda, ama insa’ nette’ ni hand goga lalinka gombe’ na anfén

having gone there, when they looked, they found that they had (litt.: somebody had)

63m.s. impers. Present.
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sewn a cattle hide around their mother

9. Use of the noun-adverbs gargara ‘near, on the border’ and wido ‘beyond’

The noun to which they are added takes the definite case with ending -i; if it is of f.
gender, it takes the defining particle -1.

barannotiki mini duuccinbaré me'inanneki olla’in? qargqarateén the school where we go
every day is near the village

Yesusi baratoole isiptd: abbdyyati wido foonfo, hiyyen Jesus said to his disciples: ‘Let
us go to the other side of the lake’

Yesusi hoboloti abbayyati widi'a higé wodda, lumoki manni isibaa bukki hiyyén when
Jesus had again crossed over by boat to the other side of the lake, a large _crowd
gathered around him

shiigtorsi angi belto reoti garqara hegtén my little daughter is near death

anke dayyiki mini orin qarqaratén my brother’s house is near the road

melalle wodi’in’ qarqara ofoldé haasotta’ nén the women are sitting near the river and

talking

10. welti, welt ‘with’

Weli(i) is put after the noun or pronoun: these take a final -n (-nni). If the noun is of m.
gender its final vowel becomes -i.

Sometimes the particles -n, -nn-, -nni are used alone without welt(i). Sometimes the
particle welt is simply attached to the noun, that has been defined by -ki / -ti.

Yesusi amatinna dayyuwiki baratooletinnd welt Qefernahomi ba’a dirrén Jesus with
his mother, brothers and disciples went to Capernaum

ayyinni welt barannotika miné me'itaatte? ani anke sasi dayyuwinni welt me” aannen
with whom do you go to school? I go with my 3 brothers

anke anninni welt ficci giddo hujaannen 1 work in the field with my father

7 nis euphonic.
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no’ o jaaluwi no’ okin welt geembaannen we play with our friends

ankd miné jaani hujatinni welt ijaarannen I build my house with 6 workers

itti melalle isegte jaaluwanni well dikko’a me'itaa’ nén those women go to the market
with their friends

ama anfin well indacco qitreessannen 1 prepare the food with my mother

itti dubarricco olla'inke dubarrinni welt faarsitaan, sirbitaan that girl sings and dances
with the girls of the village

soodo no’oke barsisanjinni welt elagopéka baratanjo uundonna’d marraannon
tomorrow we shall go with our teacher to visit a pupil who is sick

mine anka anke dayyuwinni welt ijaarénnen 1 have built my house with my brothers
soodo anke shooli dayyuwinni welti Bete Kristianete me” dnnon tomorrow I go to the
Church with my 4 brothers

angi dayyuwa giiratitta haqqé iyyedaggo' d isete jaaluwanni welt me’itén my sisters go
to fetch firewood with their friends

bereke ani hasshitta ita anke akka'inninnd ange akka’ onni welt iténnen yesterday I ate
my dinner with my grandfather and my grandmother

ani lalo yaasonna'a anke dayyi shiittokinni welt me’énnen 1 went to pasture the cattle
with my little brother

Yesusi Faasikinga it baratooleti welti itén Jesus ate the meal of Easter with the

disciples

11. -nni ‘with’ (instrument, manner)

-nni is added to the noun, adjective and possessive pronoun. If the noun is of m.
gender, it changes irs ending into -i. Also the particle -ki for the m. and - for the f. can
be used to indicate the instrument, manner. The noun to which -4 is attached keeps its
ending -i.

hujati butting qotiyyoti daddaraan the farmer ploughs the soil with his oxen

anki anni gogeti haqqé kukkutaan my father cuts the wood with the hatchet
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hujati buttind qottoti koaan the farmer ploughs the soil with the plough

no'o mannakee shaqqunteti haasonnonnolé manni no’6 eeyyaan if we speak to the
people in a gentle manner, people will love us

duuccinta yaane muddamiki hujjottolé, bagte® muddaan if you do everything in a
hurry, it shall be lost

hujé no’ ord nage’ iki hunjonnolé eloke orinni birrannon if we do our work calmly, we
shall finish it in the best way!

ha’ nonaa’ ni hedumikinna rakkoti wogga isitte’ ni mitte barra lebo’d dande’aaki
ayyete? who of you by thinking and worrying can add a single day to his life?

Mageni no’ okike gargarsinni duuccinga rakko injifantannon with our God’s help we
will overcome all difficulties

lekka no’orgnni me'indnnon, anga no’ ogtinni hunjannon, ille no’ogtinni uunddnnon,
afo'i no' okinni haasonnannon we walk with our feet, we work with our hands, we see
with our eyes, we talk with our mouth

Mageno no’ okanna olla’ a no' oka qalbe no’oti duuccinni eendnnon we love God and
our neighbours with all our heart

lumoke hafuurinni faarsitogte do not sing with a loud voice!

ané hunnati diibbote do not push me with violence

12. -ssha, -nsha ‘as, like’

This particle is attached to nouns and pronouns. If the noun is m., it must have the
definite ending -i; if it is f., it takes the defining particle -z.

anenna atissha duuccin geecco® uudonna’a ba’ egté leellishi having taken me (on your
back), show me that I may see everything like you

bisikinna bagetti renshinsha kadaan the body having become rigid, he becomes like a

dead man

8 Past Ger. 3 f. s. from ba’a to perish.
9 ‘what happens’, from gea to arrive.
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annotissha kadé Mageninta mangiste a’ qabaaki haranga aagabaan anyone who will
not receive the Kingdom of God like a little child will never enter it

manjo duucca umi atikissha assité eeyyi love every man as yourself!
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11
12
13
20
21
22
30
40
50

Cardinal

mitte

-lame

sasé
shoole
onde
Jjaane
torbaane
saddeeta
sallané

tomme

tommenna mitte
tommenna lame
tommenna sasé
digdama, diddama
diddamanna mitte
diddamanna lame
soddooma
afurtamad

Shantama

VIII. The numerals

Ordinal
mittiki, mittiggi; taakka - taakkaki, taakkagti
langa - langaki, langayyi
sakka - sakkaki, sakkagti
sholga - sholgaki, sholgarti
ondi - ondiki, onditti
Jaa - jaaki, jaagti
torbaa - torbaalki, torbaayti
saddeeti - saddeetiki, saddeetitti
sallani - sailaniki, sallanigti
tommiki; kudaniki, kudanitti

(also kurnesso - kurnessoki, kurnessotti)

diddameésso -ki, -tti
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70 torbattama
80 saddeettamad
90 sagaltamad

100 dibba
500 onde dibba
1000  kuma

Distributives (‘all four, five’ etc.)
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dibbiki, dibbiti

Feminine

Masculine

Nominative Accusative
1
2 lamingi lamenga ‘both’
3 sasingi sasenga .
4 shoolingi shoolenga
5 ondingi ondenga
6 jaaningi Jjaanenga
7 torbaaningi torbaanenga
8 saddeelingi saddeetanga
9 sallaningi sallanenga
10 tommingi tommenga

Nominative

lamingi laminta
sasingii
shooling
ondingi

Jaaningi
torbaaningi
saddeeting
sallaning

tommigti

Accusative

sasinta
shoolinta
ondinta
Jjaaninta
torbaaninta
Saddeetina
sallaninta

tommitta

Notes. 1. The ending -ngi, -ng is used also for the nouns, adjectives, adverbs and verbs in

the Relative form, to indicate totality or to stress the meaning.
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2. The numerals take the noun in the sing. or in the Collective form, not in the plural.
3. The suffix -le is used, attached to numerals, to indicate ‘times’: mittelé once, lamelé

twice, saselé three times, etc.; me’'lé? how many times?
Examples

olla’ ake’ ni mitti manji reen; mitte manjicco rertén one man / one woman in the village has
died

sasi manni well welin gunguma'na uudénnen 1 have seen three men quarrelling among
themselves

shoole baratoole barannotiké miniba’ a me'ita’nén 4 pupils are going to the school

ondi dubarri barannotiké mini qarqara geeba’nén 5 girls are playing near the school

torbaani dubarri f)yyé me” a’'nén 7 girls are going to fetch water

sallani manni bagedimba’ @ me” én 9 men have gone to the war

ati me’é woggd? ani tommennd lamé woggan; atind? how old are you? I am 12 years old;
and you?

ani ati’d edisannon; ani tommennd torbaane woggan 1 am older than you (lit.: I precede
you); I am 17 years old

Yesusi filegri baratoole tommennd lametén the Apostles whom Jesus chose were 12
diddama birré ani’ d ligeessitotta’ a dandettatto? can you lend me 20 birr?

waawwoti, tommeén ¢alla ligeessannon; wele tomme atike jaalonaa’ ni ligeessedi no, I will
lend you only 10; you borrow the other 10 from your friend

ikki manjicci lumossha dureessakén: soddomanna onde lalo, afurtama gedebo, afurtamannad
onde re’enna diddamanna ondé harré afe’én that man is very rich: he has 35 cows, 40 sheep,

45 goats and 25 donkeys
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no’ogte kifilé’' ni shantama baratoole hegtén; mittemba no’oke barannotiké miné’ni jaane
dibba baratoole heggén in our class there are 50 pupils; all together in our school there are
600 pupils

ani jabaate hujennagté sasé dibbannd shantama birré alfennén I have worked very hard and
have earned 350 birr )

kuma birré geessisannogté hujannon 1 will continue to work till I gain 1000 birr

barra barra'ni dibba sa’ aaki elagopeki manni akkamemo’ annad uudemo’ a dagaan, nersoletinna
insa’ ne hanséka qorsa insa’ne’d uutaan every day more than 100 sick persons come to be
seen and treated: the nurses give them the medicine that they need

iima hestersi erganna lumotte kaddemmagté, laakkonne daqqanbabaan the Angels in Heaven
being so many, it is impossible to count them

kunni ori atike minibaa’ ni Bete Kristianetiba'a hiitteeqico? muddamé me” onnole, lamé
saatennad wolakkakén how long is the road from your house to the Church? if I walk
quickly, it takes me two hours and a half

buttate’ ni hedéke mannanaa’ ni gamisi gammadaan, gamisi gammadabaan half of the people
in the world are happy, half of them are unhappy '

kunni baratticci no’oke barannotiké minenaa’ ni taakkakén this pupil is the first in our
school

barannotiké mine’'ni fukukkuré assine’'nd, ani langakemman, ati shoolgaké fuldétten;
shookil! (or: shooki ate’ni kado!) we made a race competition in our school and I was the
second; you arrived the fourth: shame on you!

Gootti no’ oki no’ 0’ a kulémmasshan: ediki udumiké kadaan, udwki ediké kadaan our Lord

told us : the first shall be the last and the last shall be the first

! shooko *shame’.
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0 The Gede’o language utilises two numeric systems; the one that has been above quoted,
and the Guji system that is reserved for all the operations that in any way are related to the
market; this is an evident indication of the deep influence exercised by the Oromo on the

Gede’o society. For the reader’s benefit, the Guji numbering system is here quoted:

1 tokko 6 ja'a, jaani
2 lamadn 7 torbaan

3 sadin - 8 saddeeti

4 afuri 9 sagali

5 shanan 10 kudani

Beginning from 20, all tens are taken from Guji.
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1. Assimilation of the last consonant of the Verbs before the suffixes with ¢, n. If the

stem of the verb ends with two consonants, the vowel i is inserted before r,n. The

changes that take blace with the last consonant of the stem and ¢,n of the suffixes are

the following
+t >bb
n —mb

t 2¢¢

t —dd
n —-nd
=y

Q & AN o0 o o

+
+
+n >n¢
+
+
+

d+n—>'n
f+t-=f
f+n —>nf
g+t —>gg
g +n —ng

J+t o]

J+n —on
k +1t —>kk
k+n —-nk
I+t —>ld
Il +n >l
m+t —>nd
m+n > mm
n+t —nd
n+n —nn

+ 1t

+n —-'n

P+tﬁpp

p tn —np

9+t —=4qq
g+n-ng
r+1t-rt
r+n —>rr
S+t —ss
S+ n —ns
sh + t —ssh
sh + n —>nsh
t+t-u
t+n —>nd
L+t >

I+ n —>nt

Note. As it has been seen, before the n of the first pl. Person of the verb, the metathesis

takes place; the n is put before the last lettcr of the verb’s stem.

1 Reflexive verbs ending with d.
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2. Conjugation of the Verb?

At the base of the conjugation of the verb there are two simple forms, one for the

Present-Future Tense, one for the Past Tense. To these simple forms the suffixes are

added to obtain various Tenses and Moods.

Basic Form

-Present-Future

ani barata
ati baratta
isi barata
ise baratta

Y

no'o  baranta
ha'no barattina

insa’'ne baranta

a. Present tense (definite) I study now

ani barataannen
ati barattatten
isi barata’ nén
ise baratta’ nén

Y

no’'o  barantaannen
ha’'no barattina’ nén

insa’'ne baranta’nén

2 From the veb barata to learn, to study.

Past Tenses
barate
baratte
barate
baratte
barante
barattine

barante

Negative
barata bo’ non (or be’ non)
baratta botton
barata’ ne baan
baratta’ ne baan
baranta bo’ non
barattina’ ne baan

baranta’ ne baan
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b. Future tense and undetermined Present Negative

I usually study, I will study

ani baratannon same as negative of definite Pres.
ati barattatton

isi barataan

ise barattaan

Y

no'o  baranténnon
ha'no barattinaan

insa’'ne barantaan

Notes. 1. At the end of the verbal forms, after the n, a semi-mute i can sometimes be
heard. In all verbal tenses and moods, present, future and past, the final n is always
dropped in the Interrogative and Exclamative form, and also whenever a particle is
added to the verb.

2. The Present Tense is used for actions that take place in the present time, that is to
say, in a well defined present time. The Future Tense is used for actions that take place
in the future and also for actions that take place usually, or that happen in an

undetermined present time. This form of the verb is used in the proverbs.

To better define the time when an action has taken place and has been completed in the
Past, the following indication will help. Beginning from the recent Past time and going
back to the most remote time, the following are the tenses: .

c. Perfect Definite — Conclusive, for an action that has taken place in a recent time and
its consequences or results are shown as continuing in the present time.

d. Perfect Absolute, for actions that have taken place in a recent past time without any
indication of its consequences and results.

e. Imperfect, for actions that have taken place, or were taking place in an undetermined

past time.
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f. Imperfect Progresive. This form is parallel to the preceding one and indicates the
duration of the action in the Imperfect Past time. It is obtained by adding -mman to the
Imperfect, that drops its final -n.

g. Past Perfect, for actions that have taken place-in a time more remote than the
Imperfect time.

h. Pluperfect Progressive. This form is parallel to the preceding one and indicates the
continuity of the action in the past time. It is obtained by adding -mman to the Past

Perfect, that drops its final -n.

c. Perfect Definite — Conclusive Negative

I have studied and the results are known

ani barate’ énnen barate’ é bo'non
aii baratte’ étten baratte’e borton
isi barate'én barate’é baan
ise baratte’én baratte’é baan
no'6  barante’'énnen barante’é bo’' non
ha'no barattine’én barattine’ é baan
insa’'ne barante'én barante’ é baan
d. Perfect Absolute Negative

I studied

ani baraténnen baraté bo' non
ati barattétten baratté botton
isi baratén baraté baan

ise barattén baratté baan
no'o  baranténnen baranté bo' non
ha'no barattinén barattiné baan

insa’'ne barantén baranté baan
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e. Imperfect Negative
I was studying in that time

. ani baratannan baratanna baan
ati barattattan barattatta baan
isi baratamman baratamma bgan

barata’ nemmabaan
ise barattdmman barattamma baan

baratta’ nemmabaan
no’'o  barantdnnan barantanna baan
ha'no barattinamman barattinamma baan

barattina’ nemmabaan
insa'ne barantdmman barantamma baan

baranta’ nemmabaan

f. Imperfect Progressive
I had been studying in the past time

ani baratannamman

ati barattattamman

isi barata’ nemman (baratammamman)
ise baratia’ nemman (barattammamman)

no'o  barantannamman

ha'no  barattind’ nemman (barattinamman)

insa’ne barantammamman

Note. With the same meaning (‘I was spending my time studying) can be used also the

Gerund with heda: ani baratd’ ni hedennan.



g. Past Perfect Negative

I studied

ani baraténnan baraténnabdn

ati barattéttan barattéttaban

isi baratémman baratémmabadn
ise barattémman barattémmaban
no'o  -baranténnan baranténnaban
ha'no barattinémman barattinémmaban
insa’ne barantémman barantémmaban
h. Pluperfect Durative Negative

I had studied in the very past time
ani baratennamman baratennammabadn

barate’ énnammaban

ati barattettamman
isi barate’ émman
ise baratte' émman

Y

no'o  barante'énnan
ha'no barattine' émman

insa’'ne barante’émman

i. Imperative Negative
barato baratonnoqqe
barati barattorte
baratowwal baratoqqe
barattowwal barattoqqe
baranto barantonnoqqe

baratte barattinogqe
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barantowwal barantogqe

‘Notes. 1. The Imperative Negative can be stressed by adding a final -n:

Jabaati, ooppostén cheer up, don’t cry!

hega’ usshoté’ ni e” isshogte(ni) do not bring us into temptation!

For the third pers. sing. of the Imperative the shorter form baraté m., baratto f. is also
used: soodiso! Ief Him (i.e. God) cause to dawn!

2. Some peculiar forms of the Imperative:

a. instead of the simple me”i go! the form me’ita is also used;

b. instead of the third persons me” owwal, me'itowwal, me' inowwal.other special forms
are used, often in answering a question: me” un, me'itiun, me” inin.

isi me"” a? does he go? eet, me” un! yes, let him go!

C. ko...yerm! you (sing.), call (him)!

d. rakkiné idaggind! hurry up, bring (him)! (pl.)

¢. note the irregular forms amo (sing.), amme (pl.) come!; ya (sing.), yawwe (pl.) take,
seize!; faradaqqa let him judge! (< farada); mee sodaati (sing.), mee sodaatte (pl.)

don’t be afraid!

1. The verbs ending with two consonants (for example deebo’wa to be thirsty, hoyya to
forbid, yowwa to curse, oddo’wa to dress oneself) insert the vowel i before ¢ and n.

ani seemma anta oddo’ wannen | put on my dress

ati seemma atitfa oddo’ witdtten

isi seemma isitfa oddo'wa'nén

ise seemma isetta oddo’wita’ nén

no'o seemma no’ otfd oddo’ winannen

ha’no seemma ha’ nottd oddo’ witina’ nén

insa’ ne seemma insa’ nettd oddo’ wina’ nén
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m. Gerund contemporaneous to the action of the principal sentence is formed from the
basic form of Present-Future Tense with the ending -ni or -na, the first if the subject of
the principal and dependent sentence is the same, the second one if the two subjects are
different.

ani barata’ ni haaso’ d bo’ non while I study, I don’t talk

ani barata’ na haasottinoqqe! while I study, don’t talk!

n. Gerund Past. It precedes the action of the principal clause and has two forms;

I Form: is derived from the basic form of Past tenses with the ending -’ (baraté’,
baratté’, baraté', etc.): having I studied, etc. Often the ending is not pronounced.

I1 Form: is derived from the Perfect Absolute, without the final -n and with an ending
-f5(i). So we have ani baraténney(i), ati barattettesi(i), isi barateg(i) etc.: having I
studied, etc.

Notes. 1. The Gerund Past can take as the Gerund contemporaneous the endings -na
and -ni for actions that take place in the past (for example: tinni kuld lumogico isoo
gammaccisse’na...this speech having given him great joy...). The Gerund,
contemporaneous and past, can take also the ending -nni added to -ni, -na.

2. Sometimes the Gerund Past Form II is accompanied by the particle yonna.

0-p. Progressive Present and Past are composed forms, formed by the Gerund
contemporaneous and the verb heda ‘to be’: ani barata’ ni hegénnen 1 am studying; ani

barata’ ni hedenndn 1 was studying.

q. The Infinite can be expressed by different forms: very common is the verbal stem
plus the suffix -a, for ex. barata to study, or the suffix -iyyo (> baratiyyo) and also —
cco. The most common form is barata; but also the other forms are used: uuda ‘to see,
look at’ > uuda, uudiyyo, uussho. abida ‘to hold’ > abida, abidiyyo, abissho. rea ‘to
die’ > rea, reyyo. Not all the verbs have the three forms; the form —cco sometimes has

the meaning of the noun: kadata ‘to pray’ > kadacco ‘prayer’. The Reflexive verb (see
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after) has the ending —¢¢a: ansheda ‘to wash oneself’ > anshecca, heggeda ‘to be

careful’ > heqqecca. The Passive form has the Infinitive in —a: fannisema ‘to be
crucified’.

ani’d hujad a” urtaan for me to work is heavy

okko’a me” a (me” iyyo) hasissaan it is necessary to go there

fayyunte alfatee ita (itiyyo) hasissaan to have health it is necessary to eat

ani barata hasdnhoﬁ I want to study

ani baracco eeyyannen 1 like to study

ani' a baratiyyo eloren for me it is good to study

r. Dubitative — Optative — Jussive Form.
The meaning of this form is exhortative, indirect imperative; when employed in an
interrogative sentence, it assumes a dubitative meaning (examples from barata study,

injifata win, holla3 be proud, boast): shall I boast? may I boast?

ani baratunniin injifatunnin hollunniin
ati barattuttin injifattuttin hollituttiin
isi baratun injifatun hollin

ise barattin injifattin hollitun
no'o  barantunnin injifantunnun hollinunnun
ha’'no  barattinin injifattinin hollitinin
insa'ne barantiin injifantun holliniin

There is also a composite form, equivalent in meaning, obtained from the Relative
Form of the Future Tense (without final -n) plus kada to become: ani baratannoke

kadunnin, ani injifatannoke kadunnin, ani hollannoke kadunnin.

3 Note the insertion of the euphonic -i.



tenne’'a: Ebelicco seeriki ku'le, ané injifatin, hiyyerfi, a’detfi ité birén, me”én
therefore, having ‘So-and-So spoken according to the custom, let him come and
overcome me!’, he took (the venisom) ate it all and went away

ani itannoke kadunnin? shall I eat? (or: itunniin?)

ha'’ no’ ni asseméki beessisi Tirosi’ ninnd Sidona’ ni asseme’ eele aaddé aange’ ummadii
if the miracles which have been performed in you had been performed in Tyre and
Sidon, they would have turned from their sins

Mageningi mangiste iitta hederi’ate kaddemaié, oose waalle, aniba’a daggun(i),
hoyyitinoqqe! let the children come to me and do not stop them, because the kingdom
of God belongs to such as these!

tenne hiyyecci buddeena gompennateete kaddun? this that he has said, is it because we

have no bread?

s. The Optative - Jussive Form in interrogative sentences can drop the -n and lengthen
the final vowel -uu. So, for example, we have

ani itunnuu have I perhaps eaten?

ati ittottuu

isi ito' uu

ise itto’uu

no’6 indonnuu

ha’no ittino’ uu

insa’ ne indo’ nuu
kunni manji dedange’ ni beekkiccaké kaduu? is this man perhaps the prophet?
insa' nenna tenne yaane' ni yaandetfi: ante kadunnuu? hina' ni goobbi qoobbiki qorrén
they were saddened by this thing and one by one they asked him ‘Am I perhaps?’
manjinki belti dagaa wodda buttate’ ni addé afuu? but will the Son of Man find faith on
earth when he comes?

hedimaronga Kristosite kadu? could he be perhaps the Messiah?



65

tenne'd baratoole: manji mida isi’a iyyedage’ uu? weli welin hitén the disciples started

asking among themselves ‘Could somebody have brought him food?’

Exercises on Chapter IX, n. 2
The Tenses of the Verb

b. Future Tense
The Future Tense is largely used, not only for a properly future action, but also for
actions that take place habitually.
duucci wodda no’ 6ka anna Mageno hansannotté yaane’ d kadantannon every time that
we are in need, we pray to God, our Father
duucci wodda elotti ama oose isetmi toattaan; isé itissaan, seemma insa’ nettdnna
borcitaan, Mageninke ora’ni barsissaan a good mother takes always good care of her
children; she feeds them, washes their clothes and educates them in God’s way
no'oke boga'ni mitte manjo ildoole jaane agenjo miné turtaan; tenne yanna'ni isé
ilancote hiyyendaan, mannaké’ ninna leellitabaan in our country a woman who has
given birth to a child stays at home for 6 months; during this time she is called ilanco
(puerpera); she doesn’t meet with other people
no'oke hakimetiké mine'ni nersoole barrate’'ni saddeettami qico dukkubaleeyye
a'ditaan; insa'ne uuddaan, hansammakad qorsanna uutaan in our clinic the nurses
receive every day about 80 patients; they see them and give them the medicine they
nced .
soodi lumoke Goottinke ayyaana kademmatte, Bete Kristiane me” dnnon tomorrow is a
big feast day of Our Lord: I will go to Church
elotti oose duucci wodda diippd woddanna diipi’ ni ketta woddd Mageno kadattaan; itd
itta wodda Mageno galatéffattaan good boys and girls pray every day, when they go to
bed and when they get up in the morning; they thank God every time that they eat

mecals



c. Perfect Definite
The perfect Definite is used when the action is stressed, well defined in time and in
some way continues in its consequences.
ang dayyo anke midda’ ni ofolde’ én my sister is sitting at my right
anki dayyi barannotiké mini middi darre’ ni miné ijaa’ de’én my brother has built his
house at the right side of the school (aﬁd the house is there)
ange areti dayyo soddomannd onde woggan; ise siila’ wite'én my wife’s sister is 35
years old; she has conceived
ante dayyotti belto mitti dargaggeessi’ a uuwwende’ én my sister’s daughter is engaged
to a young man
anke miniki cufani cufeme’én | baneme' én the door of my house is closed / open (it has
been closed / open)
reebaaki mitte halcacco afe’ én he who has not died has something to hope for
isi kaba hedebaan, ke’ e’ én he is not here; he has risen

d. Perfect Absolute
sallani worabeessinna mitti neenqi duulo me’inén nine hyenas and a lion went for an
expedition
tomme lalo boojjinénnen we have caught ten cows
nage'angé dangénnen we have come peacefully
abbayyati widi’a fonfo, hiyyén he told them ‘Let us go across to the other side of the
lake’
buttiki bininci mitte barra mari’ aterti itaacco hasito me” én; mittelconnad alfinebaangi
lumogta yanna elonnén one day the animals of the country having made a consultation
went to find something to eat; they toiled a long time without finding anything
dayyoté’ ninna mare(fi tenne duucca haaso' én; isenna kin: marannon hitefi martén he

having gone, he told all these things to his sister; and she, having said ‘I go’ she went
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e - f. Imperfect
indiddoti anshita’ ni umi isekiké ordiccinni baassitamman lekka isigtd sunqita’ ni shitto
iissitdmman(i) washing his feet with her tears, she was drying them with her hair,
kissing them and pouring perfume on them
wabeekkolenaa’ ni mitti reotenaa’ni ke’e’'én hina’ nemman they were saying ‘someone
of the prophets has come back to life’
worshikinna dag&'hi mada isifta arraappamman the dogs came and licked his sores
isi Yesusi hoonte kadetm uudo’ d hasaamman he was trying to see who Jesus was
Yesusi me” @’ ni hede’ na manni duucci seemma insa’ netpi orake’ ni fannd' nemman as
Jesus was going on, people spread their clothes on the road
Yesusi barra barrd’' ninni Mageninke mine' ni barsisammadn every day Jesus taught in
the temple
Yesusi abisshotee elotta yanna heqqe’ namman they looked for an opportunity to seize
Jesus
qeesooletiti waannole Yesusi'ni lumoqico diinda’ nemman the chief priests were
accusing Jesus of many things
no’o kin Isra’ eli fayyisaaki isotén, hiné halcindnnan but we had hoped that he was the
one who was going to redeem Israel

g. Past Perfect
ani Yohannesika gooba wotisennadn, yoona tenne duucca yaane assaan 1 have caused
to cut John’s neck, therefore he does all these things
lumorti wabeekkole ha' n6 uuddinerta uusshotee halcinamman, kin uundebaan many
prophets had wished to see what you see, but they did not see
mitti balla'i metswate kadata’ ni orin qarqard ofo’lemman a blind man was sitting by
the road asking for alms
fasisake hiyyemaaki taltinki ayyaani ulfeessemaatti barra shiggemmdn the day in

which the feast of the Unlcavened Bread, called Passover, is celebrated had arrived
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kunni Aihudinke nugusan hitagm Yesusiké umi iima masqalete’ ni ugginémman they had
put an inscription on the cross above Jesus’ head that said “This is the king of the Jews’
Galila he demma wodda haaso’ etm kassi hiyye remember what he told when he was in
Galilee
hakimetibaa’ni hakimetibaa me” ati lumoqico rakkattegtinna maallaga duucca
birte' émman she having suffered a great deal going from one doctor to another had
spent all her money
anka belto atiba’ d iyyedagénnan 1 have brought my son to you

m. Gerund Contemporaneous
lumogta yaane haasonna’ ni yowwina’ nemmdn they were insulting him, saying many
other things
eebbisa’ ninni hedé insa’ nenaa’ni gargari higerti iimi’a fulén while he was blessing
them, he was separated from them and went up to heaven
hafuri atiki lumogico gammaccisa’na lagénnen 1 have heard your voice while it was
pleasing very much
labba belti hagicco da’ metti uuda wodda, bayya mini wili’la’ na uudén, afén the boy
having climbed on the tree, when he looked around, he saw at a distance a house
smoking
isi miniba’ a maraa wodda, ise qalqalloti giddo hete’ na afén when he went home, he
saw that she was inside the skin-bag
isinna yaada’' ni wirr hiyyé, woldinge Magenibad marepti isinni afemén and he, being
sorrowful and having turned back, having gone to the previous God, he met him

n. Gerund Past I-11
Examples on the Gerund, the action of which precedes the action of the principal
clause.
miniba’a hingé dangé wodda gargarsanji fayyéna anfén when they came back to the

house they found that the servant was healed
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Peyrosi giirati qarqara ofo’le’ na mitte dubarricco uuddén while Peter was sitting near
the fire a girl saw him
baratoole duuccannd waaldeg baqattén all the disciples, having deserted him, fled
lumoki worabeessi mufatei: ke” é, anee iyyemarré, hiyyegti, insa’'né lolén the big
hyena having become angry and having said ‘Get up, bring me (there)’, scolded them
tenner@ ke'netti insa’ nennd marrén therefore having stood up, they too went
isinna mitti lukkicci kormi dalla’i iima ofo’ legti baroda’ nad laqery isi bird shigén and he
having heard a cock, (that was) sitting on a hedge, crowing, came near it
mitte garbitte Pefrosi giira guba'la’na uuddeyti, dappi hité uuddetinna: atinna
Nazrétike Yesusinni welti hegtettaan, hitén a servant girl having seen Peter warming
himself, looking closely at him, said ‘You also were with Jesus of Nazareth’

0. Negative of the Verb
maqaceo atika duucca kaffaldé birtébouoki usurrinke minenaa’ni fuldabottotta
kulaannen 1 tell you, you will not get out of the prison until you have paid the last
penny
milte gummanna alfebo’ non 1 have not found any fruit
konneccinni kayyi’d atike belto hiyyemonnd hasissabaan 1 am no longer worthy to be
called your son
Mageningi Mangiste daggaaki manni heqqedammagqico’ nitebaan (the way) in which
God’s Kingdom come is not in the way people are waiting
haaso'i isikitg misgiré sho'ondemmarté maa hiyyote kadderta egennémmabaan the
meaning of the words was hidden from them, and they c.lid not know what he was
talking about
ati uggitebottokannd atiké kadébaaka a’ ditattoké rokkebottokannd bukk assitattoké
mararté affebottoke manjo kaddettertd ege'né sodaatennegten it is because I was
afraid of you, because you are a hard man; you take what is not yours and reap what

you did not sow
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kunni manji reotee geessissaasta yaanennad assebaan this man has done nothing that
deserves death (lit.: that leads to death)

illé affine’én, uuddinabaa? mansha affine’ én, laqqinabaa? hitta kassi goppind? you
have eyes and fail to see? you have ears and fail to hear? why don’t you remember?

Perrosi haaso’ a’ netm ege’ nemmabaan Peter did not know what he was saying

3. Various Moods deriving from the Tenses of the Verb
In general Moods are obtained with particular suffixes.
a. Final Mood
The Final Mood is obtained by adding -d (Form I) or -ssha (Form II): the first Form

has a particular paradigm (jussive - intentional) and is used for all tenses

ani baratonna’'a in order yhat I learn
ati barattonta’a

isi barato'a

ise baratto’a

no'o  barantonna’d

ha'no barattino’a

insa’ne baranto’a
ani baratonna’a barannotika miné me” dnnen 1 go to school to study. This Mood,
stressed by the particle -ten (see IV, 2), can be used with final meaning to express the
intention to to something: ani baratonna’atén 1 am going to learn, I have in mind to

learn.

The II Form is derived form the paradigm of the Future (without -n)
ani baratannossha in order that I learn
ati barauatiossha

isi baratassha
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ise barattassha
no'o  barantannossha
ha'no barattinassha
insa’'ne barantassha

ani baratannossha anni anki ajajamman my father was ordering me to study

The Negative form is very similar to the Negative form of Present definite:

ani baratabo’nossha
ati barattaborossha
isi baratabaassha
ise barattabaassha

no'o  barantabo’nossha
ha’'no barattinabaassha
insa’'ne barantabaassha

ani baratabo’ nossha anni anki hoyya’ nemman my father was forbidding me to study

b. Causal Mood

It indicates the cause and reason of an action. It is‘ obtained by adding -t to the verb in
the various tenses: the verb drops the final -n.

So we have, for example, in the Present ani baratanne anni anki gammadaan my
father is happy because I study (ati barattatteié, isi barata’ negé, etc.); in the Past
progressive ani baratannat® anni anki gammadaan my fafher is happy because I was
studying (ati barattanatié, isi barata’ nemmatté [or baratammagté], etc.); in the Perfect
Absolute ani baratennetté anni anki gammadaan my father is happy because I studied
(ati baraueuerte, isi barategé, etc.); in the Past Perfect, from kula to say, tell, ani
kulennage, ati kuldetage, isi kulemmatié, ise kuldemmatié, no'o kullennagté, ha'no

kuldinemmarté, insa’ ne kullemmatté.
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The Negative of the Causal Mood is formed joining to the verbal form without -n, the
negation -baa- and the suffix -gé: for example the Imperfect negative ‘because I was
not studying’ is baratanna(n) + -baa(n)- + -gte > baratannabaaiteé.

Another way of making the Negative of the Causal Mood is by adding to the Infinitive
of the verb the auxiliary verb gopa ‘to miss, to fail to’. The Causative suffix — is
added to gopa.

ani barata gopennerté because I did not study

ha’no barata goppinetté because you did not study

The following form is also often used; its meaning, according to the context, can be
causal, hypothetical, dubitative

ani manjo itannegtinni, bininci faradowwal because 1 am, as people think, if I am,

suppose that I am, one who has eaten the man, let the animals give a sentence.

¢. Other Moods
Note the following paradigm, used especially with the verb hiyya to say, to tell, but

used also with other verbs in the Present tense with a Past meaning:

ani hiyyannalé daggétten litt.: I having told, you have come
ati hitanale dagén

isi hiyyammalé daggétten

ise hitammalé

no'o  hinannolé dagginén we having told, you have come

ha'no  hitinammalé

insa’'né hinammalé

This form is used especially by clders when telling stories.
qofitti duulo maré, aade dagannolco gopenne woddd, duwwitti marannalé, até itannon
[ have gone hunting and having caught nothing to bring back, having gone home

empty-handed, I’ll eat you!
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ta’a kin isikad belto itennerteqqad, ané shiyyotee shorrammalé, atiba bagaténnen but
now precisely because I have eaten his son, having he pursued to kill me, I have run to
you

beltikinna: ani moorebe non; oojjote yebeno manji atee abida’nén hitetti oojjo
gandammalé, annaké’ ni kulannolé, anni sho’ ondettetti badda’ até’ ni hosi hiyyammalé,
dagennegyi- kaba diipennén malé, moorebe’ non hiyyén and the boy said ‘I have not
stolen; in a dream last night, a dream having come to me (beaten me) and told me: a
man will catch you; when I told this to my father, having he told me “Spend the day

hidden in the bush”, I having come, I have slept here, but I have not stolen’

d. Verb in the Objective case
The Objective clauses in Gede’o are built with a particular verbal Mood, derived from
the tenses with the ending -gra%: a sentence as ‘you know that I study’ is ani
baratdnnefta ati egendétten. The paradigms of the Present objective, positive and

_negative, are the foilowing

- Objective Negative

ani baratannetta baratabo’ nopta
ati baratattetia barattabototid
isi baratd’ netra barata’ baayta
ise barattd’ netta baratta’ baarta
no’'o  barantannegta barantqbo'nomi
ha’'no barattind’ negta barattina’ baatm
insa’'ne barantd’ nettd baranta’ baayta

Other tenses are built in the same manner.

4 The particle -ft in Accusative.
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e. To translate the preposition ‘as’ indicating manner, when it governs a verbal
clause, the particle -sshan is added to the governed verb; if anything is added to the
verb, the particle becomes -ssha.
ani até gorsannesshan assi! do as I suggest to you!
yaane kin ati hitettesshan kaddomalé, ani hiyyennesshan kaddogge but let it be as you

have said, and be it not as I have said

f. Chapter XIII will present the use of the Conditional Mood in conditional
sentences. To indicate that a condition in the past could not be fulfilled, the following

Mood is also used, which seems to contain the idea of regret for an unaccomplished

wish:
ani ité'unnadu I would have eaten
ati ité' uttadu
isi ité' ummadil
ise itte’ ummadu

no'o indé' unnadi
ha'no  ittine' ummadu
insa'ne indé'ummadi

ani buddena alfennelé ité’ unnadu had I found bread, I would have eaten

Exercises on Chapter IX, n.3
The Moods of the Verb

a. Final Mood (I)
maa uuddino’d bago boga’' ni fuldiné? whom have you gone to see in the desert (‘dry
place’)?

mitti hujati gumma facaaso'd fulén a farmer went out 1o sow the seed
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gumma gummissé-woddd weynetifte gummanaa’ni isi’d iyyedago’'d gargarsanjo
hujatiwimba ergén when it produced the fruit he sent a servant to the workers to bring
_him from the fruit of the vineyard

konne mittenna ati’ @ uunonna’ @ dangénnen we have come to give you even this one

b. Final Mood (1)
Yesusinna «Amme, anee hordoffe, ani mannd abiddinassha assannon» hiyyén come,
follow me - Jesus said - and I will make you fishers of men (litt.: that you catch men)
durrisuwikinna isi ayyete kadetta egennemmdn, kaddo malé haasonnassha
faqqadebaan the devils knew who he was, but he did not allow them to talk
lenne yaane ayyi’ anna haasottabogossha heqqedi see that you don’t tell this to anyone
Yesusii uudé wodda, lekkati hunda ibegi: shiigtorri angi belto reoti qarqara heggén;
fayyitaasshanna he doti hepraassha magarnetén daggé anga atigra dirirsi, hiyyé kadatén
seeing Jesus he fell at his feet and pleaded earnestly with him: my little daughter is
dying; please, come and put your hand on her so that she will be healed and live
elobaaka ulfinnd fulcinaassha baratoole atitni lagénnan 1 asked your disciples to drive
out the bad spirit

¢. Causal Mood
Aihuding waannole Yesusi haaso' éki fakkeenni insa’'né tuqa’neke kadefta egennette
abindo’ a hansaamman the leaders of the Jews looked for a way to arrest him, because
they knew that the parables that Jesus had spoken regarded them
torbaaningi dayyuwi qoobbi qoobbiki aa’ nemmatté, yoona reotenaa’ni ke’ naa woddad
hoone’a areté kadda? at the resurrection whose wife will she be, since the seven were
marricd to her in turn?
duuccinta yaane edisé kulennatié, yoona heqqe’ ¢é so be on your guard, because I have
told you everything ahead of time
yanna haanoté kaddéra egendinemmabaaté, heqqe’ dé, jabaatte as you don’t know

when the time will come, be on your guard, be alert!
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ille insa’ neti mugiki goppemmarte, diimpe’na afén as their eyés were heavy with
slumber, he found them sleeping

tennenna hiyyecci qeesooletiti waannole Yesusii sa’issité uutéki gaabbetité kaddeta
ege’ nemmattetén his saying that was because he knew that it was out of envy that the
chief priests had handed Jesus over to him

Verbs with -ten (‘to be’)

baratoole: barsisanjo ballo, yoona mundonnaatén hita'ni Yesusii ke'issitén the
disciples woke him up saying ‘Master, we are about to die!’ (or mundonna’atén).
hirbange’ni telco teeni gano'atén all of a sudden today it is going to rain

tinni kaddecci matsaafing kuld muddaasshatén this has happened so that the Scripture
be fulfilled

Verbs wih -sshan ‘as’

Nohitte yanna' ni kaddemmasshan, manjinki belti daga wodda ittan kaddaan just as it
was in the days of Noah, so it will be when the Son of Man will come

laminti baratoole martett duuccinti yaane qitie Yesusi hiyyemmasshdan kadde' na anfén
the two disciples went off and found everything just as Jesus had told them

anni anki anee waannonsemmasshan, aninna ha’ no waannonsannon just as the Father
has given me the right 1o rule, so I will give you the same right

Yesusi Muuseke seeritti barsisano barsissammasshate kaddebaaki, ege'na aféke
manjissha barsisaamman Jesus was teaching them as a man who has authority, not as
the teachers of Moses’ Law were teaching

isinna baratémmasshan barsisaamman and as was his custom he taught them

ha'no’a kulennasshdan welé duuccannd: jabaatte hiyydnnon as I said to you, I say to

everyone: watch!
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X. The Verb To Have
and other classes of verbs
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To translate the verb to have the Gede’o use the verb afa, in the simple form, or alfa in

the Middle! form. afa originally means ‘to find’ and therefore to translate the verb ‘to

have’ in the Present, the Perfect definite of afa must be used

‘Present’ (in fact, Perfect Absolute)

ani afénnen I have
ati affetten

isi afe’én

ise affe’en

no'o  anfénnen

ha'no affine’én

insa’'ne anfe'én

‘Past’ (in fact, Past Perfect)

ani
ati
isi

ise

no o

ha’' no

afennan I had
affettan

afemman

affemman

anfenndn

affinemman

insa’'ne anfemmadn

1 Used to stress a benefit for the actor / POSSESSOr.

Negative
afébo’ non
affébogron
afébaan
affebaan
anfebo’ non
affinebaan

anfebaan

Negative
afennabaan
affettabaan
afemmabaan
affemmabaan
anfennabaan
affinemmabaan

anfemmabaan
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tenne wogga elo e mida alfdnnon this year I shall have a good harvest

anga atifré’ ni maa affette? what have you in your hand?

tenne woggd hujjéttabaagté mida alfitabogton you shall have no harvest, because this
year you have not worked

isi isike miné' ni maa afe’é? what has he in his house?

ani elotte arenna onde oose afénnen 1 have a good wife and 5 children

anki jaali aretanna oosetanna afebaan my friend has no wife and no children

me’é lalo affette? ani sasé lalo calla afénnen; kin ani lamé harrennd mitte fadacco
afénnen how many cows have you? I have only 3 cows, but I have 2 donkeys and one
horse

anki anni maallaqa afébaan; kin ba'’lake ficca afé’en my father has no money, but he
has a large field

anki barsisanji danca matsaafa afé’ en my teacher has a beautiful book

anfi dayyo haarotte seemma affe’én; kin isetfi jaalo dullattetanna daddarendeyte
seemma affe’ én my sister has a new dress, but her friend has an old and tattered dress
maallaqa alfa yo' ossha taqqandaan; kin elogta ege’ na alfa sapaagten (= sagman) it is
useful to have some money, but it is better to have a good intelligence

ant ama barra barrad’ ninnin ildaate onde lukko affe’ én my mother has 5 hens that lay
some eggs cvery day

ang belto, sagréra wogga heerunderyi, danca aro’o affe’ én my daughter, who married
last year, has a beautiful husband

no’o lame angad, lameé lekkanna mitte afo’ 6 anfénnen we have two hands and two feet,
but only one mouth

atike afo’i giddo me'e isso affétte? ege’ ne bo’ non; haranga lakko’ ennabaan how many
teeth have you in your mouth? I don’t know; I never counted them

no'o shiitwke miné anfénnen; kin ba’lunteti no'o geén we have a small house, but it is

large enough for us
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me’e birre affétte? ani tomme birre calla afénnen; ante oose’d mitte mitte mida
hirannon how many birr have you? I have only 10 birr; I will buy some food for my
children

sayrétta wogga jaane lalo afénnan; kin lami reén; mitte gurgurénnen; ta’a sasé ¢alla
afénnen last year I had 6 cows, but two have died; I have sold one and now I have only
3 cows

ta’a ani shoole oose afénnen; kin daggagta wogga wele anno alfonna’ a halcannen now
I have four children, but I hope to have another child next year

ikki belti annan calla afe’én; ama isitti sagtétta woggad rertén that boy has only the
father; his mother died last year

itti dubarricco amannd anna affe’ én, ise kin dayyokanna dayyo affebaan that girl has
her mother and father, but she has no brother nad no sister

annakanna ama afénna woddda gammadannan; ta’a insa’ne rennén, ani hiyyeessakén
when I had my mother and father I was very happy; now they have died and I am
orphan

itti geerco oose affebaan; duucingi rertén; qofin he ten that old woman has no children;
they have all died; she is alone

anki mini ¢ufanannad lamé meskote afe’ én my house has one door and two windows

ani mitte qotto, lamé zappanna mitte qogé afénnen; konne higinni2 hugcannon 1 have
one plough, two hoes and one hatchet; with these tools I can do my work

no'o haaso’ akénna itatee afo’'6 anfénnen; ulaccotee mitte sano anfénnen; uusshotee
lamé illé anfénnen; lamé anga hujetee anfénnen; 10’6 lamé lekka marenshatee
anfénnen we have a mouth for talking and eating; we have one nose to smell; we have
two eyes for seeing; we have two hands for working and two feet for walking

sattetta wogga afféttaki danci fadacci haba hedé? gurgurénnen where is the beautiful

horse that you had last year? I have sold it

2,
< higa ol
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shiittoka maallaga ani' @ uutotta’ a affatto3? yaaddnnon, telco mittecconna afébo’ non
have you some money to give me? I am sorry; today I have nothing

itti dubgzrricco lamé danca manshatigta worqge affe’én that girl has two beautiful ear-
rings

ise worgetite qubé affe’ én; ise lamé sageetto affe’én she has a golden ring; she has
also two bracelets

tinni belto danca alba affe’'én; qee’ do ise marendd wodda uuddaan this girl has a
beautiful face; the boys look at her when she walks along the road

no' o mitte angd’ ni onde qubba anfénnen; mittemba tomme qubba anfénnen we have
five fingers in each hand; altogether we have ten fingers

Yesus Kristosi iimanna butia hunnate afe’ én Jesus Christ has all power in heaven and
earth

Gootti no’oki no'o'a hiyyémmasshdn, iima gammasshotikenna duucci woddiké miné
alfindnnon as our Lord promised us, in Heaven we shall have a pleasant and eternal

dwelling

2. Some Verbs of large use
a. heda to be, exist.

It is coniugated as a reflexive verb.

Perfect (with the meaning of Present) Negative
ani hedénnen 1am,1 live hedé bo’non
ati hettétten hetté botton
isi hedén hedé baan
ise hettén hetté baan
no'o  he'nénnen he'né bo'non
ha'no hettinén- hettiné baan
insa'ne he'nén he’ né baan

3 Here the verb “to have’ is translated with the Present of afa.



Past Perfect
ani hedennadn I was
ati hettettan
isi hedgemman
ise hegtemman

no'é  he'nennan
ha'no  hetinemman

insa’'ne he'nemman

Gerund Present

ani heda’ ni I being
ati hepa’ ni
isi heda’ ni
ise hegra’ ni

no'é  he'na'ni
ha'no  hettna'ni

insa’'ne he'na’ni

Imperative
ani hedo
ati hed!
isi hedowwadl
ise hetrowwadl

no'6  he'no (he' nonnowwal)
ha'no he' dé

insa’'ne he'nowwadl (he'no)

Negative
hedennabaan
hettettabaan
hedemmabaan
hetremmabaan
he’ nennabaan
hetinemmabaan

he' nemmabaan

Gerund Past

hegé 1 having been
heté

hegé

heré

he'né

hetine

he’né

Negative
hedonnoqqge
hetorte
hedogqe
hettoqqe

he’' nonnogge
hergnoqqe
he’'noqqe

81
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b. kada to become

ani

ati

isi

ise
‘no'o

ha' no

insa’ne

ani
ati

isi

ise
no'o
ha’ no

insa'ne

ani
ati

isi
ise
no'o
ha’'no

insa’'ne

Future
kadannon
kaddatton
kadan
kaddan
kandannon
kaddinan
kandan

Past Perfect
kadénnan
kaddéttan
kademman
kaddemman
kandénnan
kaddinémman

kandémman

Gerund Present

kada’ ni
kadda’'ni
kada’ni
kadda’ ni
kanda’ ni
kaddina’ni
kanda’ ni

I become, I shall be

I was

Negative

kadénna baan
kaddetta baan
kaddemma baan
kaddemma baan
kandénna baan
kaddinémma baan

kandémma baan

Gerund Past
kadé

kaddé

kade

kaddé
kandé
kaddiné
kandé
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Dubitative — Optative Infinite
ani kadunnin kada
ati kadduttiin
isi kadin
ise kaddun

no'e  kandunnin
ha'no kaddinin

insa’'ne kandin

C. uuda to see, to look at
Présent Imperative Negative
ani uuddnﬁen
ati uuddauen uudi uuddotte
isi uuda‘nen
ise uudda’ nen
no'o uundannen
ha’ no uuddina’ nen uudde uuddinogqe
insa’ ne uunda’ nen
Infinite
uuda, uudiyyo, uussho
3. Verbs with some peculiarities: eeyya to love, like, hiyya to say, tell

These verbs drop yy before ¢, n of the suffixes of the verb

a. eeyya
Present
ani eeyydnnen
ati eelaallen
isi eeyyd' nen

ise eeld’' nen
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b. hiyya

no'o
ha’no

insa’'ne

ani

-ati’

isi
ise
no'o
ha'no

insa’' ne

ani
ati

isi
ise
no'o
ha’ no

insa' ne

ani
ati
isi

ise

eenaannen
eetina’ nen

eena’nen

Perfect (Indefinite)

eeyyénnen
eelélien
eeyyén
eetén
eenénnen
eetinén

eenén

Gerund Present
eeyad'ni

eetd’ ni
eeyyd'ni
eetd’ni

eend’ ni
eetind’ ni

eend’ ni

Present
hiyydnnen
hitatten .
hiyyd' nen

hitad’ nen

I loved

I say

Perfect (definite)

eeyye'én

eete’én

eetine’én

eene'én

Gerund Past
eeyyé

eeté

eeyyé

eeté

eené

eetiné

eené

Negative
hiyya bo’ non
hita boron
hiyya baan

hita baan
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ha'no

insa’'ne

ani
ati
isi
ise
no'o

ha'no

insa’'ne

ani
ati
isi
ise
no'o

ha'no

hindnnen
hitind’ nen

hind’ nen

Perfect Indefinite

hiyyénnen

hitétien

hiyyen
hitén
hinénnen
hitinén

hinén

Imperative

hiyyo

hiyy(i)
hiyyowwadl (hiyyo)
hitowwal (hito)
hinonnowwal

hiyye

insa’'ne hinowwdl (hino)

hina bo’ non
hitina baan

hina baan

Negative
hiyye bo’ non
hite botion
hiyye baan
hite baan
hine bo' non
hitine baan

hine baan

Negative
hiyyonnoqqge
hitoge
hiyyoqqe
hitogqe
hinonnogqqe
hitinogge
hinogqe
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Note. The conjugation of uuwwa ‘to give’ is similar to that of hiyya: the ww is dropped

before n,t.

ani
ati
isi

ise

Present Indetermined - Future

uuwwdgnnon
uutatton
uuwwaan

uutaan



86

no’'o  uundnnon

ha'no  uutinaan

insa’ne uunaan
Note. Other verbs with the stem in yy,ww are conjugated regularly; note however the
insertion of an euphonic i before n, t. From yowwa ‘to insult’ we have yowwdnnon,
yowwitdtion, yowwaan, yowwitaan, etc.; from hoyya ‘to forbid’ hoyydnnon,

hoyyitatton, hoyyaan, hoyyitaan, etc.

¢. The verb hiyya ‘to say’, added to many words, that often have an onomatopeic

sound, makes many new verbs with an intransitive meaning. If hiyya is replaced by

assa ‘to do’ the meaning becomes transitive.

sammi hiyya to be silent sammi assa to cause to be silent

¢a’li hiyya to be silent

dinigi hiyya to be surprised

hann hiyya to keep one’s mouth open upwards

qopp hiyya to spring up poroporo assa to shake

qapp hiyya to make a sharp sound; to cut sharply

falaqq hiyya to look at sternly tarr assa to make a sound with the
mouth or with the anus

wirr hiyya to turn aside parr assa to cut sharply

holli kunni mitte boonci welt, qapp hiyyesti, manjo konne giddo buqedén this (tree

called ‘holla’) from all sides clapped and seized inside it this man

tenne’'a gané, pdrr assé, duufo tarr assé, Jaabo giddi’ni fulcén therefore having

sharply struck, with a fart, he took Jaabo from inside (the tree)

beltotiki hadi dinigi hiyyén the girl’s parents were surprised

Herodisi Yesusi assetta duucca lagett, mekki hiyyén Herod having heard all the things

that Jesus had done was confused
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d. Verbs, the stem of which is represented by only one vowel (i, e) and insert [, r before

t and n before n.

L shia w kill; fia to sweep

ani
ati

isi

ise
no'o
ha’ no

insa’' ne

ani
ati

isi
ise
no'o
ha’no

insa' ne

Present
shidnnen
Shiltatten
shid'nen
shiltd’ nen
shinndnnen
Shiltind’ nen

shinnd’ nen

Gerund Past
shié

shilté

shié

shilté
shinné
shiltiné

shinné

Perfect
shiénnen
shiltétten
shién
shiltén
shinnénnen
shiltinén

shinnén

Infinite

shid

Imperative

shiwwe (II pers. pl.)

II. In the same way are conjugated gea to reach, be enough, and daa to grind, mill.

ani
ati
isi

ise

Future

geannon 1 will reach, be enough
geltatton

geaan

geltaan

Gerund Past
geé

gelté

geé

gelté
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no’'o  genndnnon genné
ha’'no  geltinaan geltiné
insa’'ne gennaan genné

1I1. rea to die

Future
ani rednnon
ati rertdtton
isi reaan
ise rertaan

LY

no'o  renndnnon
ha'no rertinaan

insa’'ne rennaan

IV. The Verb alayya to be alarmed, frightened, combines the dropping of yy before ¢, n

and the insertion of / before ¢.

Present - Future Gerund Past
ani alayyannon alayyé
ati alaltatton alalté
isi alayyaan alayyé
ise alaltaan alalté
no'e  alannannon alanné
ha'no alaltindn ) alaltiné
insa'ne alannaan alanné
Imperative Negative
ani alayyo alayyonnoqqe

ati alayyi alaltottoqqe



isi alayyowwal

ise alaliowwal
no'o  alannonnowwdl
ha'no alaltinowwal

insa’'ne alannowwadl

Infinitive

alayya, alayyiyyo
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alayyoqqe
alaltogqe
alannonnogqge
alaltinogge

alannogqqe

e. Example of a verb that ends with a vowel, that is prolonged before the suffixes ¢,n:

doa to explode (intr.), mod to reign. See also ko'a to dig (4).

Future
ani dodnnon
ati dootatton
isi doaan
ise dootaan

no'o doondnnon
ha'no dootinaan

insa’'ne doonaan

This paradigm is followed by the verb deda to forget, neglect, that has the stem ending

in d (ani deddnnon, ati deetdtton, etc.).

4. Verbs the stem of which ends with -’

The verbs the stem of which ends with -” insert i before the suffixes (ex. me” d, e” d).

The verbs that end with -' do not follow a common rule. Some assimilate the consonant

-" with ¢, that becomes gt. The -’ remains before n (ex. ke'a). In other verbs -’ before ¢,n

is absorbed in the preceding vowel, that becomes long (cx. ko'a). In other verbs the -’

is assimilated only to ¢, that becomes 1 (ex. haaso’a).
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me”a to go
Present Imperative
ani me” aannen me"” o
ai me'itatten me”i
isi me" aa’ nén me” owwal
ise me'ita’ nén me’itowwadl
‘no’0o  me'indnnen (menannen) me'ino
ha'no me’itina’ nén me”é
insa’'ne me'ina’nén me’inowwadl (menowwadl)
e’dtogoin
Present Gerund Past Infinite
ani e" aannen e"'é e"a, e'iyyo
ati e'ilatten e'ite
isi e”aa’'nén e’é
ise e'ita’nén e’ité
no'o  e'indnnen e'iné
ha'no e'itina’'nén e’itiné
insa’ne e'ind’ nen e'iné

ke'a 1o gel up, to stand up; sho’a to hide; sa’a to pass, excel; to’d to be extinguished;
ra’a to become ripe (fruit), old (man).

sa’d o pass, to excel

Future
ani sa’dannon
ati sauaion
isi sa'dn
ise satan

no'o sa’'ndnnon



ha’'no sattindn

insa'ne sa’'nan

ke'a to get up, to stand up
Present

ani ke’ annen
ati 'ke~;;duen
isi ke'a’'nén
ise kerta’ nén
no'6  ke'nannen
ha'no  kettina’' nén

insa’'ne ke'na'nén

sho'a to hide; ko'a 1o hoe, to dig

Present
ani sho'dnnen
ati shogatten
isi sho'a’nén
ise shotta’ nén

no'o  sho’'nannén
ha'no shottina’ nén

insa’'ne sho'na’'nén

ye'a 1o call
Infinitive

ye'a, ye'iyyo, ye'injo

Imperative

sho” we
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Imperative

ke’ o

ke’i

ke’ owwal (ke’o)
kegtowwal (keg)
ke’ no (ke'ino)
ke” we

ke’ nowwdl

Present
ko’annen
kootatten
ko'a'nén
koota’ nén
koondnnen
kootina’ nén

koond’ nen
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For ko’a ‘to dig’ see also the conjugation of doa under 3, e, with which it coincides in

many persons of the conjugation.

haaso’ a to talk

Present Imperative
ani haaso’ dnnen
ati haasottatten
isi haaso'd’ nen
ise haasotta’ nen

Y

no'o haasonndnnen
ha’'no  haasottind’ nen haaso’ wé

insa'ne haaso’'na’nen

Notes

1. The verb dande’a ‘can, to be able’ follows the same conjugation.

2. Note the defective forms of the verb ‘to come’; Imperative: amo (2 pers. s.), amme
(2 pers. pl.) come!; Gerund Past: amminé. These forms are used also to stress another

verb: amo uudi look here!; amminé uudde look here! (pl.)
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XI. Derived forms of the Verb

1. Causative of the Verb
The Causative form of the Verb is obtained by adding to the stem one of the following

suffixes: s, is, iss, sis, ish, ess, cc. Some Verbs assimilate the last consonant with the

suffix of the Causative, as aassa to cause to go back (< aaga) or bussa to light the fire

(< buba).

Some causative forms

e"isha to cause to go in

me” issha to cause to go

borc¢isa to cause to wash clothes
ijaarsisa to cause to build a house
ununsa to suckle another woman’s child
sa'issa to cause to pass

ko'isa to cause to hoe, dig

oddeessa to dress somebody

eebbisa oreebbissha to heat

shorrisha to drive away

araarsa to reconcile (by somebody else)
ibisa to cause to fall

ha' wisa 1o give to drink

lagisa to let hear

Notes.

e”ya (e”a)togoin
me”a

borca

ijaara

unu'na

sa’'a

ko'a

oddo’wa

eebba

shorra

araara to reconcile

" iba

ha'wa

laga

Some Verbs of movement have a peculiar Causative form, to signify that somebody

has gone or come bringing, carrying something: imara or iyyémara to go and carry

something, to take away, from mara to go; iyyaaga to bring back, from aaga to go
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back; idaga or iyyédaga to bring, from daga to come back; some verbs have a double
causative, iyyédagisa, from daga.

ballo, anta suume calla ettene dunkaaneba’ad e'ishennetti, shiiftoqico eebbirshonna’a
ani'ad faqqadi please, allow me to introduce only my lip inside that tent and warm it up
a little

mufé yo' ot bowwa’ aké’ ni ibissaan a bad anger causes to fall us in a precipice
orake’ ni mini hedeba geaa wodda, gore 1 wode' € ané ha' wissé, hiyyén along the road,
having come to a place where there was a house, having gone aside, he said ‘Give me
some water to drink’

ballo, ettené atika hafuura eloka mitte yanna lagisi, hiyyén please, let me hear once
that beautiful voice of yours!

itti belto oose anshaténna oddeessatee ama isetfd gargartaan that girl helps her mother
to wash and dress the children

ama belto isertd annakee itacco eebbissho’a ajajjén the mother told her daughter to
heat up the food for her father

ani ama anta: ané ha' wisi hiyyénnen; isenna ado ha’' wonnaa uutén 1 asked my mother
to give me something to drink and she gave me some milk

anki anni shoole manna miné ijaarsisén my father asked 4 men to build his house

isi keessumma hadi’ a iyyemarén he has accompanied the guest to his house

konne horé hadi’a iyyedagi drive these cattle home

anki anni dikko' ni indacco iyyedagaan my father will bring food from the market

2. Reflexive form of the Verb

The Reflexive form (or autobenefactive) of the verb indicates that the subject does
something for himself. There are various ways of obtaining the Reflexive.

a. The most common is to-add -ed to the stem of the verb. ¢ becomes -f¢- before ¢ and
-"n- before n.

ansheda to wash oneself (< ansha 10 wash), ooda to weep



ani
ati

isi
ise
no'o
ha'no

insa’ne

Present definite
ansheddnnen
anshegatten
anshedd’nen
anshegd’ nen
anshe’ ndnnen
anshetind’ nen

anshe’nd’nen
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Future
oodaannon
oottatton
oodaan
ootraan
00’ ndannon
ootinaan

00’ naan

In the same way are conjugated, for example, aada to marry, heqgqeda to guard oneself

(< heqqa 1o guard), giisseda to put in order, prepare (< giissa to arrange), fulceda to

take oul (< fula 1o go out), asseda to make (< assa to make), ergeda to send (< erga to

send), ugguda to put, place (< ugga to put), borceda to wash one’s clothes (< borca to

wash), ligeesseda to borrow (< ligeessa to lend), ununseda to suckle one’s child (<

unu'na, ununsa), shiiteda to be smaller, etc.

b. Other verbs change a consonant of the stem

goppa
hucca
ijaa’ da

abirtta

to sew one’s clothes
to work in one’s field
to build one’s house

to hold for oneself

¢. Other verbs insert the letter -/- in the stem

dulka to carry one’s burden
gatilsa to save oneself
eebbilsha 1o warm oneself

ha' ilsha to kindle the fire

< goba
< huja
< ijaara

< abida

< duka
< gatisa
< eebba

< ha"isha
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Note the following reflexive forms:

fi'la to choose for oneself, to comb 0. < fila

i'la to beget (said of the father) < ila to give birth to (said
of the mother)

da'wa to grind, mill for oneself < daa

ege’ i, ege’de  Imperative form: look here! (litt.: wait)

0 These examples are of the same type as those quoted under b; the reflexive suffix is
probably -’-, that is either put before, as in the examples here quoted, or modifies the

final consonant of the verbal theme.

Exercises

ani anga seemma bor ceddnnen I wash my clothes

gorsa gorsa diipi’ ni ke’ né, anshe’né, oddo’' winannon every moming we get up from
bed, wash ourselves and put on our dress

ta’a yanna sagte’ én; raki, anshedi, oddo’wité, itté, barannotika miné me”i it is late;
hurry up!, wash yourself, put on your clothes, eat and go to school

biso atikd anshettéltabaayé turottettén; me' ité anshedi you are dirty, because you
have not washed your body; go and wash yourself

tinni manjicco isettd anno ununsetta’ nen this woman suckles her child

ani umo aningé fi'lannon I comb my hair

ise umo isengé fi' litaan she combs her hair

no’o ma’ni’ nil ke’ nennets alba anshe’ nannon we get up from bed and wash our face
ganzaba alfénnentinnin, lamé sayya hi’ dinnon as soon as I have money enough, I'll

buy two cows

1 114’ na bed
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anki belti barannotiké minenaa’ ni dagentinnin, dikko ergeddnnon as soon as my boy
comes back from the school, I'll send him to the market

ittebortongi anga atitta anshe gi before you eat wash your hands

ama anno iseftd ununsetpebaangi edissé unund anshe ¢¢d hasissan the mother must
wash her breast before she suckles her child .

sano atigm maarrabeti abigi (infi hiyyi) malé, anga atitgnnitebaan blow your nose
with the handkerchief and not with your hands

ittetteccinni uduma isso riqqa (¢a assd) hasissaan after you have eaten, it is necessary
to clean your teeth

caamma uggu’ dité dikko me” i put on your shoes and go to the market

bereqé dikko maré torbaatigpa mida hi' dénnen yesterday I went to the market and
bought my food for the whole week

anga atitd mundataa’ nén; ¢a'itte carqenni usu’ ¢ your hand is bleeding; bind it with a
clean piece of cloth

melalle umo iseka lumossha heqqettaan (umo iseka ga’ nitaan) women take great care
of their hair

ani’a hedo isigra sa'issé uuwwaaki gatilsaan whoever loses his life for my sake will
save it

anki dayyi miné ijaa’ dén my brother has built his house

ficca atika huccitottolé, elotte mida alfitauon if you till your field, you shall have a
good harvest

ani woggati ati’a shiigte gdnnon 1 am younger than you

ani ifi'a miga eebbilshdnnen 1 warm up my food

ani biso anka giirate’ ni eebilshannen 1 warm myself near the fire

3. Passive of the Verb
The Passive of the Verb is obtained by adding to its stem -em. The conjugation is

regular; the consonant m with -¢ / -n of the suffixes becomes nd / mm.
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eebbisa to bless

Future Past Perfect

ani eebbisemdnnon 1 shall be blessed eebbiseménnan 1 was blessed

ati eebbisendatton eebbisendéttan

isi eebbisemaan eebbisemémman
-ise eebbisendaan eebbisendémman
no'o  eebbisemmdnnon eebbisemménnan
ha'no eebbisendinaan eebbisendinémman
insa'ne eebbisemmaan eebbisemmémman

Magenoke’ ni eebbisendotta’ a hassottolé ajaja isikd heqqi if you want to be blessed by
God, obey his commandments

ikki belti hadinka maallaga mooremmatté, annake’ ni yoowwemén that boy has been
cursed by his father because he has stolen the money of the family

hujemeke ficcanaa’ ni lalo shorri drive away the cattle from the sown field

Notes. 1. The Passive is used also for the Reciprocal form: ex., lolema to quarrel with
2. The 3 pl. person of the active verb is very often used to replace the Passive:
elobaake manjinni welt indegd itd godoba ibbabaan the food that they have eaten (=

that has been eaten) with a bad man does not go down to the stomach

4. Intensive form of the Verb

This form indicates an action that is done repeatedly, many times: it is obtained by
repeating the first syllable of the original verb (kukkuta to cut repeatedly, < kuta;
_mammarema 1o go here and there, < mara).

bagedo mirmifata’ ni, bagedo du’ dulfatett, manni ofo’leba’ a gongd woddad, moodacci

manni giddi’ ni qopp hiyyeti bagatén shaking the spear and levelling it (towards the
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man), as he ran towards the place where the people were sitting, the thief sprang up
from among the men and ran away

harretigta mansha kukkutesi ité birén he tore to pieces the ear of the donkey and ate it
all

ikki woddi iimi’ ni ibegti caccabé reén suddenly he fell dcwn, broken to pieces and died
mansha porogoro assitetti, ganga’ nitén she shook her ear and bezit it repeatedly

ama insa’né ildémmagm gogakenaa'ni tinkesti, buuriki lumottd barra di’ dimbesti
Sfayyinsén having they released from the hide the mother, who had given birth to them,
having rubbed her with butter for many days, they healed her

minekenaa’ ni minimba mammarendinogqqe! don’t move round from one house to

another!

5. Composite Forms of the Verb

The Causative, Reflexive, etc., forms of the verb can be found in the same verb.

hedo isitta uuwwaaki duucci fayyilsaan whoever gives his life will save it

Yesusite seemma’ ni ird ibilsinesti goodemmén having cast lots for Jesus’ clothes they

divided them among themselves
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XII. Use of the Verb in Temporal Sentences

1. To translate ‘before I..." and ‘without’ in the Past Tense the following paradigma is
used: Gerund Past + Negative-ki (> -gi). ani baraté bo’nongi anni anki reén before 1
studied my father died (and: ati baratté’ bogrongi, isi baraté baangi, etc.).

barannotika miné me" ité botongi edissé albakannad anga atigra anshe ¢ before you go
to school wash your face and your hands

diippé borpngi edissé lekka atifa ansftedi before you go to bed wash your feet

dikko’'a me'ité bortongi ke' issittettetta hujé bira hasissaan before going to market you
must finish the work that you have started

anee uuddotta’a daggé bottongi (botto) edidarré lumossha ela gopénnan before you
came Lo see me | was very sick

ita ke'issité bortongi edidarré kagacco kadatté Mageno galateeffati before you eat say
your prayers and thank God

ani barannotiké minenaa’ ni higé bo'nongi anki jaali me” én my friend had left before I
came back from school

arissho e ité baangi muddammé hujé no’otta bira hasissaan we must haste and finish
our work before the sun sets

isi arissho fuldé baangi diipi’ ni ke’ aan he gets up from bed before the sun rises

anni kunni «anki belti solo’wé itén» hiyyert lolebaangi waalén this father having said
‘my son has eaten (it) because he was hungry’ he let him (go) without reproaching him

rakkeé, teeni gané baangi hadi'a me” | hurry up, go home before it rains

2. To translate ‘till, until I...", ‘before I..." in the Present tense there are two forms, a)
with the word gi¢o’'ni and the coordination between two verbs in the same tense, the

first of which without final -n; b) the coordination between two verbs in the same
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tense, but the first of which with the suffix —re. ani gol.vannal qi¢o’ni hujannon I will
work till I am tired, or ani gopannogté hujannon; for the Past tense: ani gopenne
qico’ ni hujénnen I worked till I was tired.

kuma birré geessisannotté hujannon 1 will work till I earn (litt.: reach) 1000 birr

ani birannogté daggope don’t come before I finish

ha’ no birtinagté ani dagabo’ non 1 will not come till you finish

ta'a kaba hede‘ki#e oddonaa’ ni Magening mangiste daggaatta uundeyté reo geltabaari
mitti mitti he' nén there are some here who will not die (litt.: death will not reach them)
until they have seen the Kingdom of God

higé dagannotté konne maalllaginni daddalle put this money to work until I come back
ta’'anni ke'issé Mageninfi mangiste daggaa qico'ni tenne weinetifte gummatté
cimmaagenaa’ ni ha’wabo’ non beginning from now on I will not drink of the juice of
wine until the Kingdom of God comes

Jabaayyi diidallo kepterd wodi'i hobolote' ni wo' maa gico’ ni dambala’i hobolo gand
ke'issén a furious wind came up and the waves began to beat the boat so that it was
nearly swamped

mitti mitti Mageninti mangiste lumogte hunnanni dagga woddd uunda qgico’ ni reabaari
hedén there are some who will not die till they see the Kingdom of God come with
power

manjinki belti reotenaa’ ni ke’a qico’ ni tenné uuddinetm ayyi’ anna kuldinoqqe! don’t

tell anyone what you have seen until the Son of Man has risen from the dead

3. The particle -ccinni with the preposition uduma (udumi’ a) is added to the Perfect of
the verb to translate ‘after...’. The Perfect drops its final -n. Sometimes the verb ka’a
to get up, to finish, is used with the Past Gerund of the verb.

ati hadi’ a higgetteccinni udumad, no’ oke boga’ ni lumotti diidallo kettén after you went

home, a big storm came in our country

1 gopa 1o be unable, to be tired.
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anni isiki reeccinni udumad, ikki belti baalagiccake kadén; anninka ganzaba bireccinni
uduma, hiyyeessake kadén after his father died, that boy became a rascal; having
finished all the money of his father, he became very poor

ité ke'é hujé me” dnnon after having eaten I go to work

ité kegottolé hafuura a’ ¢i after you have eaten, go to rest

hujé ke'onnolé hado me” é hafuura a’ dannon after having worked in the field (lit.: if I

finish the work), I go home and take some rest

4. To translate ‘since...” with a temporal meaning the particle -¢gnni and sometimes —
ccinni is added to the Perfect of the Verb. In some instances baangi..... .is used with the
Perfect. The verb drops the final -n.

anki anni reegtinni torbaane woggad sagtén since my father died seven years have
passed

ané uuddottaa (= uuddotta’a) daggettetrinni maa assita’ ni heggetta? what have you
been doing since you came to see me?

anno anfi unund waaldeccinni, duuccinta mida ita ke'issitén, jabaattette kadda’ nen
since my child has stopped sucking, it has started to eat all kinds of food and is
becoming strong

konne qorsa a’ dennetinni, fayyunte alfénnen; dibo ane’ ni leellita’ nebaan since I took
this medicine I am very well; I do not feel any pain

ha’wo waalennegtinni, bowwo'o afébo’ non since I have stopped drinking liquors 1 have
no headache

siyara wililca waaldettertinni, lumoqico ittdatten, elotte fayyunte affettén since you
stopped smoking cigarettes, you eat more and are in good health

ant jaalo (fem.) dayyo anke’ ni heerundeccinni uudé ege’ ne bo'non I have not seen my
friend since she married my brother

sila’wennetfinni kunni saddeetike agénjon (or heerundegtinni) since I have become

pregnant this is the eighth month
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teeni gané baangi, jaani agenji sa’én; buttinikinna lumossha bagén six months have
passed since it has not rained; the land is very dry
tinni yaane duucci hujendefinni tinni sakkagte barran this is the third day since all this
took place (lit.: has been done)

tinni dibo ke'issitetfinni hittetre yanna? how long is it since this sickness began?

5. The particle -nﬁﬁnin(ni) is added to the Perfect of the verb (which drops its final -n)
to translate ‘as soon as...’.

daggettengnnin(ni) hujé me'indnnon as soon as you come we will go to work

geaaka ganzaba alfénnentinnin, ettene dubarricco barannotike miniba menanna
wodda ege'nennartd aaddnnon as soon as 1 get enough money 1 will marry that girl
whom I know since we were going to school

teeni ganentinnin muddammé hadi’' a menénnen (= me’inénnen) as soon as it started to
rain we hurried home

anki belti barannotike minenaa’'ni dagenginnin, dikko ergeddnnon, mitte mittecco
indacco hiro’a as soon as my child comes back from school I will send him to the
market to buy some food

ganzaba alfennenginnin, lamé sayya hi’ dinnon as soon as I have money I will buy two

Cows

6. To translate ‘when...’ the preposition wodda is put after the verb in the tense that is
needed by the meaning. As always, when something is added to the verb, this drops the
ending -n.

baranno anta biranno wodda, eloti¢ hujé halsinnon when I finish my studies I will
look for a good job

aattaatto wodda lumoki ganzabi hasisan; tenne'd jabaatte huji, ganzaba atika teertotte
when you marry you need a lot of money, therefore work hard and do not waste your

money
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anki jaali ané uudo'a dagé wodda, hado hedennabaan; akka'o anka uudonnaa (=
uudonna’ a) me"” énnan when my friend came to visit me I was not at home; I had gone
to visit my grandfather

teeni gané wodda dikko’ ni hadi’'a dagaannan; shaménnen when it rained I was coming
home from the market; I got drenched

ati ilendette wodda ani baranno birénnan when you were born I had finished my
studies .

mitte barra reccotinna gedecco ord me'ina’nd, bogi hassha wodda, lumoke haqgicco’ ni
da’minén one day, while a goat and a sheep were going along the road and it became

dark, they climbed upon a high tree
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XIII. Conditional sentences

1. Conditional - Possible )
The verb of the protasis has a particular paradigm and the postposition -le ‘if’ added;

the apodosis verb has the Tense needed by the context.

ani dagonno-le ané a’ ditatto? if I come will you accept me?
ati daggotto-le até a’ dannon if you come, I will accept you
isi dagoo-le iso a’ dannon if he comes, I'll accept him.
ise daggoo-le isé a’ ¢dannon if she comes, I'll accept her

no'o  dangonno-le insd'ne no'o a’ dinaa? if we come, will they accept us?
ha’'no dagginoo-le ha’ no a’ dinannon if you come, we’ll accept you
insa’'ne dangoo-le insa’ né a’ dindnnon if they come, we’ll accept them
The Negative is obtained by adding to the Infinite the auxiliary Verb gopa to miss, be
unable to, according to the preceding paradigm.

ani dagad goponnole ati yaaddatton if 1 do not come, you will be sad

ati daga goppottole ani yaadannon if you don’t come, I shall be sad

isi daga gopoole ani yaadannon if he doesn’t come, I shall be sad

ise daga goppoole ani yaadannon if she doesn’t come, I shall be sad

no'o daga gomponnole insa’ ne yaandaan if we don’t come, they shall be sad

ha' no daga goppinoole no' 6 yaandannon if you don’t comev, we’ll be sad

insa’ne dagad gompoole no' 6 yaanddnnon if they don’t come, we’ll be sad
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2. Conditional - Impossible

The Protasis has the Perfect Definite plus -le; before the postposition the verb drops its
final -n. The Apodosis has the Past Imperfect (I form) if its action is in the Present
time, the Past Perfect if the action refers to the Past. .

" ani wodi’i giddo ibénnelé red rednnan if I had fallen into the river I would have died
ati wodi'i giddo ibbettelé rea rertdttan

isi wodi'i giddo ibe’ elé red redmman

ise wodi' i giddo ibbe’ elé red rertdmman

no’o wodi'i giddo imbennelé red reannanndn

ha'no wodi'i giddo ibbine’elé rea rertinamman

insa'ne wodi'i giddo imbe’elé rea reannamman

Note 1. According to the particular meaning, instead of the Perfect Definite (ibe’elé)
the Perfect Absolute (ibele) can be used.

The Negative is obtained in a similar way as above 1., in the form of the Possible
Negative, but with the Perfect Definite in the Protasis: the Apodosis has either the Past
Imperfect or the Past Perfect.

ani wodi'i giddo iba gopénnelé sate anta hunannabaan if 1 had not fallen into the river
I would not ave lost my watch

ati wodi'i giddo iba goppettelé umi atiki hengemammabaan if you have not fallen into
the river your head would not have been broken

isi wodi'i giddo iba gope’elé reammabaan if he had not fallen into the water he would
not have died

ise wodi'i giddo iba goppe’ elé rertammabaan if she had not fallen into the river she
would not have died

no’'o wodi'l giddo iba gompennelé lekka no’otri hengendammabaan if we had not
fallen into the river our legs would not have been broken

ha'no wodi'i giddo iba goppine’elé maallaqi ha’ noki ba’ammabaan if you have not

fallen into the river your money would not have been lost
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insa’ne wodi'i giddo iba gompe’elé rennammabaan if they have not fallen into the
river they would not have died

Note 2. A special Conditional Mood has been mentioned above (IX, I): this also can be
| used in conditional sentences of the Impossible type, Past Tense.

elagopennecco kaddéle, konne qorsa ha'we’ unnadi (or: elago;gennelé, konne qorsa
ha’wannan if | had been sick, I would have drunk this medicine

Note 3. The following form of Conditional is used in some parts of the Gede’o area
(for instance in Bule): ani ate bagediki otenne’ya (or: otenne’e’d; or otennelé) ati

rertattan if I had hit you with the spear you would have died

ani olenne’yad
ati ottette’ ya
isi ole'e'ya
ise otte'e’ ya

no'é  ontenne'yd

ha'no ottine'e’ya

insa’ne onte’e’'yd
aniba’ a daggottolé indaacco iyyedagi if you come to me, bring something to eat
adda ranna’a goppottolé, edi’'a gaabbitatton if you don’t study diligently, you will
regret it in the future
anke jaalinni afémonnolé hadi'a dagassha ye'dnnon if 1 meet my friend I will invite
him to my house
ficca atika huccitottolé elotta mida alfitdtton if you till yourA field you will have a good
harvest
lumotta ado atike lalonaa’ ni alfitotta’ a hassottolé, lumotta badda’ a (arso) itisi if you
want to get much milk from your cows, give them plenty of grass to eat
bira sa’issité ittottolé godobi atiki ga'maan if you eat too much you shall have a

stomachache



108

ati siyara wililca waala goppottolé harumaste yanna’ni rertdtton if you don’t stop
smoking you shall die in a short time

ise geaa qi¢o’ni ita goppole annotee ununa affabaan if she doesn’t eat enough, she
shall have no milk to suckle her child

ganzabd insa’ néka qusa gompoole hiyyeeyyete kandaan if they don’t save their money,
they shall become poor

hakinticci (or: dottoricci) yannate'ni dage’ éle ama angi rertammabaan if the doctor
had come in time, my mother would not have died

aadennelé lumotta oose alfonna’a dande’annan; yaane kin aade bo'non, qofin
heddnnen if 1 had married I could have many children; but I did not marry and I live
alone

anni anki red gopéle, ani lumogico dureessake kadannan if my father had not died, I
would have become very rich

maetitte yanna’ ni rokkettelé!, 1a’a elogge miqa alfitatan if you had sown the seed after
the rainy season, now you could have got a good harvest

ané wode' ekenaa’ ni foossa (fulca) goppettelé, qugaandin reénnan if you had not
drawn me out of the river, I would surely have died

ani oosummate’ ni adda fanna’ennelé, 1a’a elotte hujé alfannan if 1 had studied when I
was young now I could have found a good job

ani elogta saate afénnelé, barratitm saate ege’ nannan if 1 had a good watch I would
know the time at each hour of the day

makiina afénnelé, Addis Abeba me” annan; makiina afé bo’ non, hado turiyyo hasissaan
if I had a car I would go to Addis Abeba; but I have no car and must stay at home
Marta Yesusii hitén «anke Gotta, ati kaba herttettele, anki dayyi reammabaan» Marta
said to Jesus ‘my Lord, if you had been here my brother would not have died’

anki dayyi yannate’ ni Ospitala me” e’ éle, reammabaan if my brother had gone to the

Hospital in time, he would not have died

1 maé time for sowing; roka to sow.
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mansha? afe’e’a firinga gibammabaan, ille afe’e’a balé no’ ogge’ ni dagammabaan,
onna3 afe’e’ a bagedo okko uurrisesti dagammabaan if he had had ears he would not
have hated his relatives; if he had had eyes he would not have come to our hole; if he

had had a heart, he would not have come leaving his spear there

2 mansha *ear’ has also the meaning of ‘reputation, renown’; this meaning explains the first part
of the sentence.
3 onna f. heart; onne f. courage.
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XIV. Comparative, Superlative, ‘except’

1. The Comparative - Superlative

For the Comparative the particle irra more, put after the noun or pronoun, is sometimes
used: the word preceding irra is in the Nominative, except the case when it must be in
the Accusative. manni’ni is also used in the same way as irra. These two particles are
used also with verbs, that drop the n of the ending. More often the Comparative is
obtained by using some verb that implies the meaning of ‘more’, as sa’a to excel, to go
beyond.

okkoné manjigti mudatitg bifa siretitti irra elobaatte kaddaan the last condition of that
man becomes worse than the first one

dureessi manji Mageninge mangiste' ni e” egfi irra, gaaii marfétike qo’anaa’nil sa’éle
shollegaan it is easier for a camel to go through the eye of a needle than for a rich man
to enter the Kingdom of God

atike hujatiki damozi atike abbike hujatika damoza sa’ aan the salary of your workers is
higher than the salary of your uncle’s workers

oosetitti ege’na hadi insa’ nekigtd geltabaan the intelligence of the children does not
reach the intelligence of their parents

amatiki unuuni sayyintd ado annoté sa’ aan the mother’s milk (litt.: breast) is better for
the child than the milk of the cow

iso’ 0 ante sa’annon 1 am superior to him, better than he

yanna lumossha worqetenaa’ ni sattaan time is more precious than gold

ani annaké irrd amate eeyyannon I love my mother more than my father

ati’a irrd iso (or: isi) woyyan he is better than you

1 qo'a hole.
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ani irr@ he o isigta eeyyaaki duuccci balleessaan whoever loves his life more than me
will lose it

0ddo ha’ nogtenaa’ ni duuccingé shiigte daaki isi duucciningenaa’ ni sa’'ake kadaan he
who is least among you all shall be the greatest

lamé anga affé barrabaayte giira’ ni hunendetteti manni’ ni kotticcaké kaddé hedotibaa
aaggettegta woyyaan it is better for you to enter life maimed than with two hands to be
thrown into the fire that never goes out

gubataaka tolcanna welé 1olca Magenokee shigishd manni’ ni konné lamé ajajuwa
heqqeccaté sagtaan to observe these two commandments of God is more important
than to offer to God burnt offerings and other offerings (guba to.bumn, tr.; gubata to
burn, intr.)

The Gede’o has no special form for the Comparative of Minority; circumlocutions are
used:

ani atikenaa’ ni shiittedaake maallaga afénnen 1 have less money than you (that is
less).

ani atissha dureessakebaan (duromabo’ non) 1 am less rich than you

2. ‘excepl’

The word malé is put after the noun to which it refers: the noun and the accompanying
adjective and pronoun take the Accusative case.

duuccing oose, anka dayyo malé, barannotika miné me'itaan all the boys, except my
brother, go to school

duuccing melalle, anta ama malé, dikko'a me’itén all the women, except my mother,
have gone to the market

duuccingi dubarri, anta dayyo malé, faarsa’nen; ise kin filta’nen all the girls are
singing, except my sister; she is sweeping

duuccingi lali, anka lalo malé, flloken; anki golaloken all the cows are black, except

my cow, that is white
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ani duuccinga itd, buno malé, eeyyannon; buno ha’wabo’non 1 like all kinds of food,

except coffee; I do not drink coffee

wabeekkicci Yerusalemiini malé, wele boonco’ ni reiyyo hasissabaan no prophet can

die outside Jerusalem
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Names of the parts of the human body and phraseology

Here is a list of the most common words that designate the parts pf the human body. It

is very important to know the gender of the nouns; that will help to use the Nomina-

tive Case for the masculine gender and to add the proper form of the adjective for the

masculine and feminine. Nouns of feminine gender don’t change their ending.

umo, m. head

ordicco, m. hair

tullo, £., tullicco, m. forehead

ille, f., illicco, m. eye
gaara, m. eyelash
sano, f. nose

boqo, f. cheek
mansha, f. ear

afo’ 0, m. mouth
arrabo, m. tongue
isso, f., issicco, m. -- tooth
suume, f. lip

aréda, m. chin, beard
gooba, m. neck

quce, f. occiput
dugummo, f. shoulder
hirré, f. arm

boba, f-armpit

cigilé, £. elbow, forearm

anga, f. hand
qubicco, m. finger
abuguddo, £., abuguddicco, m. thumb
ge’ya, m. nail
ba'’linca, m. palm
goomara, m. larynx
esénna, f. esophagus
qoma, f. chest

lappe, £. sternum
¢inacca, m. rib

onna, f. heart
shombo, m. lung
ununa, m. breast
tido, f. liver
dudduro, m. back
godoba, m. stomach
ma’ duma, f. intestine
ufuffa, f. bladder
dolla, m. buttock
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teede, . anus

gudéda, m. thigh

gulubo, m. knee

sarba, f. calf

lekka, f. foot

tinga, m. heel

faana, £. sole

shi'na, f. urine

isi shi’ na’ nén he urinates

ani shi’ natee mardnnen 1 go to urinate
¢ilo, m. excrement

ani ¢ildnnen I evacuate my bowels
cilokee mardnnen 1 go to evacuate
anee boowwasisa’ nén 1 have a headache
(boowwo, f. headache)

anee isso dibbad’' nén I have a toothache
anee qufaasisa’nén I have a cough
anee honqossha’nén 1 feel sick
(vomiting)

anee godobi ga'ma’'nén I have a sto-
machache

ille dibba’ nén my eyes ache

adda uudabo’ non 1 cannot see well
mi’'no, m. penis (vulgar)

boshore, f. vulva (vulgar)

fudo, . vulva (vulgar)

labballinka biso, m. penis (polite)

melalletika biso, m. vulva (polite)

qoshd, m.; shoggora, m. foreskin
naqa, m. sperm

omborokke, f. testicle

sape; f. pubic hair

murug¢eco, m., murco, m. clitoris
harku’ me, f. syphilis

labballinka (melalletika) dukkuba, m.
gonorrhea

ebelicco jild ofo'le’én So and So has
been circumcised (jila banquet on such
an occasion) ebelicco jila ofolde’&n the
same (woman )

turi leelle’ é? has the dirt appeared? Did
you have your menses? (or: adafé dag-
ge’é7 has the dirt come?)

belti dubarricco urén the boy has de-
flowered (pierced) the girl

tinni dubarricco gurra affe’ én this girl
has a good name (she is virgin)

tinni dubarricco wo'matén this girl is
full, intact (said on the first night)
tinni dubarricco gurra affebdn, or:
wo’mateban this girl is not virgin.
tenne dubarriccoki ununi gungute'én
this girl’s breasts are solid and upright
(she is beautiful)

ani ettené dubarricco butannon I will

abduct that girl



ani ettene dubarricco aadonna’ d kara-

tannen I am asking to marry that girl

ani aadannon 1 will marry (says a man)
'ani heerumannon 1 will marry (says a

girl)

ati aagrabogo? don’t you marry?

(talkung to a boy)

ati heerunddbotto? don’t you marry

(talking to a girl)

aro’ 0, m. husband

aré, f. wife

ise isetre ginan she is the second wife

with regard to her (first wife)

insa’né isette ginolen they are wives of

second order with regard to her.
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isé isitree muttdran she is his first wife
isi iseké muttaran he is her first
husband

belti unu’ndn the child sucks

ama uninsitdn the mother suckles a
child

ama ununseggdn the mother suckles her
child

isi yababula’ nén he fornicates

ise yabdbuldad' nén she fornicates
yabdbuldogte do not fornicate! ; Pl
yababuldinogqge

[note: no’o qoodemmdnnon we share
something / no'6 qodemmannon we

have sexual intercourse

Explanation of some words in the Proverbs

(See following pages)

3 odicca, m., oditte, f., chatterer

4 goonjo, m. gourd

S fiteessa, m., dew

11 furda, m, = fat (adj.)

arre, £., white hair

13 gorfa, m. cow’s hide

14 'mago m. = advice, consultation

16 orda, m. . cow’s hair

17 baassa, verb = to dispute in tribunal
19 haarso, m' = rainy season

bono, m = dry season

20 godda, m.= satiety, grace, gift
solo’ 6 ,m. hunger

22 goca, m. = to collect, scraping
qollo, f. = storeplace, heap

23 neenga, m. = lion
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disa = to snatch, to pull

' 24 amald, m = character

28 ge’é, gee, f = compound

giisseda = to prepare

29 furdinna, m. = fatness

duufo, m = fart

31 godo, f . a great number, many (in
the family)

32 ela = to be suitable, comfortable

34 fira, m, relative

lolo, m, = quarrel

¢orroqa, f. = worm

38 gala’ a, f.food provisions

maka = to mix

40 hari’ g, f. = companion, oompanions
47 kipata = to wait for, Lo rely upon

48 donna, m. = a greedy person

49 godda, m. satisfaction

mardta = 10 be mad; mardcca; caus. 0
cause to be mad

53 qubicco, m.finger

55 ula'ulla, f. = leech

56 kuuba, m. a kind of waasa, obtained
from the ensete, but not properly sea-

soned; in a short time it will be spoiled

58 hifata, m. a person who gets soon
angry

dallo, f = the best flesh on the animal’s
neck .

59 ¢affa’q, f. = swamp

ba’né, f. = extinction

60 baada = a steady, permanent place

63 hillensa, m. hare

suld to proceed, to go on

yo'd = to be bad

64 guggufata to run swiftly and
stumble

ciisa = to rest under a tree (animals)

65 ota = to pierce

69 sobo, m. = falsehood

72 badino, f = curse

dagqgaba = to attain, reach ( gea)

Sayings

3 buquna = to become rotten
bigila = to germinate
4 horé, m. = cattle

roga, m = tribe, race
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Second part: proverbs and tales

Proverbs

1. Annad sa’dnnon hiyyd’ ni belti orda duugén while the son was saying «I will excel
my father», he tahned hides.

2. Ise’ d ijaarra’ nanni pudé shoggén? while they were building the house for her, she hid
the rope (-made of fibres of ensete3. Meaning: laziness is condemned.

3. Odicci ori giddo wiisaan the chatterer works the field near the road.

4. Dugaatee 4qoonji rassa engén (shién) with the truth the gourd broke the hard stone.
5. Durumma fiteessakén riches are (like) the dew (last a short time)

6. Meegzé ifi’a caansegtebaangi® gado caansitén the tree called zenbaba without protec-
ting itself from the rain, protects the outsider.

7. Gowwi goddeboonci’ ni aagabaan the silly does not come back from the place where
he has satiated himself.

8. Gowwi dollaké 6fakkcinaan the silly grows fat on his buttock.

9. Shollagri uweenne qomate7 lugqataan the despicable monkey called gureza tears out

the hair from its breast.

11X, 2, m.

2X.,4,b

3 In this proverb and in many others the 3rd person pl. of the Active form of the Verb is used
in sentences that in our languages are better translated with the Passive. «While they were
building the house» = «While the house was being built». (XI, 3, Note 2). In Proverbs and
similar gnomic sentences the final N of the verb is often dropped, as it happens with the
interrogative and exclamative form and in the negative before -ba.

4 liter. to the truth (VI,2)

S X1

6 Accus. of relation

712
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10. Ellé ange amagea haakennén; fiteessin® wodda, gomaté’ ni®, reeni wodda dudduroké’ ni
101 don’t understand my mother’s love: in the time of the dew (she keeps me) under her
breast, in the time of rain (she keeps me ) on her back!

11. Ba’ oti!! wodda furdake’ ni; itati wodda arretiké’ ni at the time of (carrying) the bur-
den, (the turn) is on the strong one; at the time of eating (the turn) is on the white
hairs. Meaning: privileges are for the elders.

12. Moroma yo' ogti lolaké iyyédaggaan'? a bad quarrelling brings enmity (especially in
meetings with too much talking).

13. Gowwikinna gorfi mittekén the silly and the untanned hide are the same

14. Qarotee 13maqo ke’ nabaan'4 they don’t stand up to give an advice to the wise.
Meaning: the wise does not necd advice.

15. Indabaake'> maaland’ ni alldute hoyyinabaan they don’t forbid the bird of prey from
meat that is not eaten, that cannot be eaten. Meaning: it is not necessary to advice one
who does not accept advices.

16. Gowwakeel® gorft seemmatén to the silly the untanned hide is a suit. Meaning:
the stupid will accept anything.

17. Gowwakeénna yarake baassaaki (lolemaakil”) manji galatd afe‘baan18 the man who

disputes with the silly and the fearful has no praise

L euph.: VI, 1

9 VIL1

10 v,

11 Like irati:, noun of fem. gender defined by -ui.
12 Caus.( X1, 1, Note)

13 Dative (VI, 2)

14 X, 4

15 Relat. indirect case from indabaan they do not eat. (II1,7)
16 Dative (V1, 2)

17 Relat. from lolemaan Passive-Recipr. (X1, 3)
18 Verb to have X, 1D
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18. Harré sodaante ogobé gannal®? qaro sodaante gowwake’ ni geemba? jabaka sodaante
yard geemba? being afraid of the donkey, do they beat the hide that is under the load?
Being afraid of the wise, do they joke With the silly? Being afraid of the young strong
man, do they joke with the fearful?

19. Haarso fulcéka?® wode'é bono yowwinaan during the dry season they curse the
water that he has taken out during the rainy season. Meaning: Dén’t despise the bene-
factor.

20. Godd: wodda uurré®! darbaté solo’i wodda quppané hasaan what he has thrown
away standing up, during the time of satiety, he will look for it during the time of
hunger squatting down.

21. Elobaayti arénna elobaaki belti firiki welti lolcisaan a bad wife and a bad son cause
to quarrel with the relatives.

22. Qoci?? qollo sa’abaa®3 gowwaké' ni kullési yaane aaggabaa scrapings do not go
beyond (do not fill) the storeplace; the thing that they have said to the silly does not go
into (his head)

23. Nengi reoole, meyyd;;e24 goga dissaan if the lion dies every female will pull the
hide |

24. Amali yo' oki (elobaaki) anniki well lolcisaan a bad character causes to quarrel with
the father

25. Amali yo'oki firi giddi’ ni 25fulcaan a bad character causes to go away from the

relatives

19 Like geemba, 3 Pl. Pres.Tense, Interrog. without ending -n (IX, 2, note 1)

20 Relat. from fulcen, 3 sing. Perfect

21 Like darbate’, quppané’, Gerund-Past (IX, 2, n)

22 qoga «what is collected after the harvest; tortoise»

23 Like aaggabaa, Present Negative (sa'abaan, aaggabaan)

24 meyydite «female, esp. woman». Here in the Indir. case, not meyyatti, because it means in
general any woman®

25 vu3
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26. Keessumma25 gowwa egendé?’ aaggabaa a silly guest does not come back of his
own will (knowing). Meaning: he will spend the night where he is.

27. Harumad manjitsi qalbé harumargén the heart of a short man is short (short of stature
and with a short patience)

28. Qeetanna®® galbé annake giissedaan the compound of the house and the heart
(mind) beautify the father (the owner)

29. Furdinni duufo hoyyabaan fatness does not keep away the fart

30. Ebelo haano®® mitte afo’ 6 haaso’a? When does So-and-So speak only the same
thing? (the same mouth)? Meaning he is double-tongued.

31. Godo giddi’' ni gowwa gompabaa39 (gompabaan) from among many (children) a
silly one will not be missing

32. Yaane mammadssibelo eldabaan a conversation without proverbs is not beautiful

33. He'né he' né 3lhinoolenna3? reo gattabaan even if one says ‘we are, we are (at long
last)’ death shall not rémain (from happening)

34 Firinki lolinnd maalingi ¢corroga mittetén the quarrel of the relatives and the worm of
the meat are the same thing

35. Firi lolemayta33 malé, araaremayta anfabaan (people see) the relatives quarrelling,
but do not see them reconciling

36. llleténna jaaloke3* shiittonte3> geltaan 10 the eye and to the friend (the thing) is
enough in the little. Meaning: a little thing is enough to convince the eye and the

friend

26 Keessumma is fem.

27 Gerund Past (IX, 2.n)

28 qeeta, from ge’é ‘compound of the house’ + -ta. defining article (I, 2)
29 when?

30 3 p. Present from gopa ‘to miss, not find’

31 Third Pers. Pl. of Gerund-Past (X, 2, a)

32 hinoole Condit. Period, 3 PI. from hiyya 10 say

33 lolematta, araaremayta (IX, 3, d), Objective Mood

34 Jltete’, jaaloke, Dative (V1.2)

35 vi1, Note
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37. Mitting mada mitteke qarassissabaa the wound of one (person) does not hurt an-
other person

38. Elobaake manjinni welt gala’a makkogre3® don’t mix the provisions for the journey
with a bad man. Meaning: it will cause quarrelling '

39. Elobaake manjinni welt indégs37 ita godoba ibbabaan38 the food that they have
eaten with a bad man does not go down to the stomach.

40. Weli godoba egendebaarti>® hari'a, futt hitégre®0 malka’ ni kakattaan®! companions
who do not know each other swear at every river where they come across

41. Dayyo shaqqatti dayyoke sila’' witén®? a 100 tender sister conceives (lit.:has concei-
ved) from the brother (lit.: to the)

42. Fadacci timqatin®3 baro kadébaaki** haani’' a*> kada? a horse that (cannot be used)
for the day of Baptism, for when will it be?

43. Keessummaté kaddébaarti aro’ oke kadda? (the wife) that is not (good) for the guest
will she be (good) for the husband?

44. Gadi’ ni dagéki minika shorrén he who has come from outside drove out the (owner)
of the house

45. Goddinoole* rennacco®’ fakkaattabaan if they Becomc satiated, it does not seem to

them that they will die.

36 maka «to mix»

37 Indén(i) Rel. from 3rd Pl. Gerund-Past

38 iba «to go, come down»

39 Rel. f. from 3rd Pl Perf. of ege'na o know (-weli to agree with)
40 1o meet» (X, 3,b,¢)

41 kakata «to swear»

42 Sila'wa «to conceive»

43 ., euph. (VL, 1)

44 Rel. Neg. from kada; Perf.

45 haani'a to when? from haana when? (I, 5)
46 Condit. from godda (XI111,1)

47 Relat. (111, 7, ¢)
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46. Solo'winoole*® goddinacco®” fakkaattabaan if they are hungry, it does not seem to
them that they will become satiated.

47. Eloke 00’noole3Y, indiddo daga turtabaa (kipattabaan) if they weep for a good
(man) tears will not wait to come

48. Donni fird afebaa (-aan) the greedy does not find relatives

49. Goddi yo’ oki maraacce’! gado galcaand? too much satiety having caused madness
causes to spend the night outside

50.Mufé yo' o5ti bowwa’ aké’ ni ibissaan>3 100 much anger causes to fall in a ravine

51. Elobaaki jaali elobaake amala barsisaan a bad friend teaches bad conduct

52. Qosetinna meyyastinni>* geebaaki SSmanji shiittokén the man who jokes with
children and women is little (despicable)

53. Mitti qubicci alba anshabaan one finger does not wash the face.

54. Sa’ éke agenji’ d ijaa’ dinabaan they don’t build a house for the past month

55. Sayyi afo’i ifikinni ha'wé uld'ulla a’ ¢é36 the cow having drunk with its own
mouth has taken the leech

56. Qinshd’ ninna 5Thonseé’ na kuubi gold' labaan although they spend the day rubbing
the wasa (that is black) it shall not become whitc

57. Ani ifi' a dutaabo’ non, ha' no’ anni dutaannen, hiyyé worshi the dog said: I do not

bark to myself, but to you

48 Condit. from solo'wa «lo be hungry» (XIII. 1)

49 Rel. (1, 7, ¢)

50 condit. (XIIL, 1) from ooda Refl. (XI. 2. a)

31 Caus. from maraata «1o be mad»

52 galca Caus from gala «to spend the night» (X1, 1)

53 Caus. from iba «lo fall»

54 meyyajte (See Prov. 23)

22 geeba «o play, joke»

56 Here a’ gé is for a’dén; in Proverbs and similar sentences the Verb often drops the ending -
n, as it happens for the Interr., Exclam., etc.

57 Like honsé’na, Gerund, contemp and Past. {rom gisha, hosa (IX, 2, m)
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58. Hifati®8 dalloti darbataan the angry throws (making use of) the flesh that is on the
neck of the bull. Meaning he will do silly things, like throwing the best flesh (to drive
away somebody)

59. Ba’'né gelté59 ¢affa’a bobbé®0 the swamp being near to dry up (be finished), it
smelt bad

60. Baalage®! baada affebaan a boorish fellow does not find a place

61. Gongine‘;,te& goddinabaan having they run (because they have run) they do not be-
come satiated

62. Laana marra’ ninni%3 Shawa gennaan going slowly they (can) reach Showa. Mean-
ing: in the past time people had to walk very long distances

63.Eldoole®* sulanno®S, yogtoole fulanno, hiyyé hilleensi if it will be convenient (for
me), I will continue; if it will be bad (for me), I will go out

64. Guggufaérti ciissér;a®® ke'issitén (the gazelle) that has run away, has caused (the
animals that were sleeping) to get up

65. O1eke®7 eli®8, gosheke yo'i, hité daddo 10 the one who has pierced be good, to the
one who has drawn out (the spear) be bad, said the porcupine.Meaning: said of some-
body who praises those who hurt him and blames those who help him. Another reading
says: Otéke eldo, goshéke yotro, hitén Geela (Geelatitta otensha) to the one who has

pierced, let it be good; to the one who has drawn out (the spear), let it be bad, said

58 Nom. of hifata «angry»

59 Gerund Past from gea «1o reach, come to»

60 perf. 3 Pers.fem. from boba «1o stink», here for bobbén (See 55)

61 fem. gender

62 Causal Mood (IX, 3, b)

63 Rel. Gerund Contemp. with -nni attached to it (1X, 2, m)

64 Like yogtoole, Condit. 3 pers. sing. from ¢la / yo'a «to be good» / «to be bad»
65 Sulanno, fulanno, without -n (IX, 2, Notel), as hiyyé.

66 Rel. Pron., Nom. Acc.; ¢iisa «to rest» (only for animals)

67 oeke’, gosheke’, Rel., Indirect Case, Dative

68 i, yo'l, see 63; here Imperat. 2 Person: in the following reading the same verbs in the
Imperat. 3 Pers. fem.
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Geela.(the piercing of Geela). Geela, according to Gede’0 tradition, is a ghost of female
gender that has one eye and one foot; they say that it does not smoke and therefore the
Gede’d smoke to keep it away!

66. Teede yo' orti anna gado galcitaan69 a bad buttock causes its owner to spend the
night outside (because he has to do his needs very often: said of one who has a bad
character)

67. Tomme shorréki mittekanna abidabaan he who pursues ten, will not catch one

68. Duga’0 boonco goppén the truth did not find a place

69. Neenginta reo addattinogge’ ! melalletiké sobo’ni dedettindgqe! do not believe the
lion’s death! do not neglect (do not be cheated by) the women’s falsehood!

70. Me” até’ ni'2 sonbéka’? ora, aaggaté’ ni shookisan (on) the road in which they lied
in (their) going, it will cause to be ashamed in (their) coming back.

71. Elogte itd’ ni elobaacci’® ibén, hinaake mammadssa hedén in the good food some-
thing bad has fallen (an idiom that people say)

72. Mageni a’ déta badino’>, eecbba daqqabbabaan, hinaan the curse that God has accép-
ted shall not be reached by a blessing ( a blessing shall not reach it.)

73. Karratiki anni garummati T8moodalco abi;;é{177 the owner of the property caught

the thief by cleverness.

69 Caus. of gala «to spend the night»

70 Duga is fem. goppén, 3rd fem.Sing. of Perfect, from gopa «to miss, to he tired»

71 Like dedeltinogqe, Imper. Neg. 2 Pl. from addata «to belive»; deda «to be uncareful»
72 meva, aaga, Infinite, with the defining -te and -'ni «in» (VII, 1)

73 Rel. Accus.from 3 PL. Perf. of soba «to lic»

74 «something bad»; here Nom.

75 Badino fem. Dagqaba «to reach, come to»; here Negat. Pres.

76 i indicates the means (VILL11)

77 3 fem. Perf. from abida Refl.«lo scize»
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SAYINGS

'

1 Dureessingi oose godda gibbé, anninta

gorsa laqa goppé garboolete kandén

2. Sidérranna Curbettd duga kuli, hitd’ni

geede gorsitaan

3. Gowwa gorséki, buqundérra midad
rokéki manji laming mitteké; buqundétri
mida bigildabaan, gowwi gorsiné’nd’ aa-

gabaan, gowwakeé' egé’ no tarbatén

4.78 Allalanjo afebaaki hori, cufand afe-
baaki mini, anna affebagti oose, aro’o af-
Sfébarti meldlle, gorsa afebaaki rogi, mit-
toma afebaaki olla'i, kunni jaaning mit-

tekén.

5. Anninna amatitte oddo’ ni ege'néki79

belti ileman.

The children of the rich man having dis-
liked satiety, having missed to listen to
the father’s advice, became slaves.

Tell (testify) the truth of Side and Curbe!
advice the elders, quoting (this story).
[These 2 false witnesses became blind!]
The man who has given advice to the
silly, the man who has sown seed that
has rotten, both are the same; the rotten
seed will not germinate, the silly does
not comc back, having adviced him.To
the silly intelligence is a slope.

the cattle that have not a shepherd, a
house that has no door, children who
have noi the father, women who have not
husband, the notable who has no advice,
a village that has not unity, these six
things are the same.

from the father and mother (among many
children) one who knows shall be born.

A wise child shall be born.

78 There are many rel.pronouns in the negat. lorm; rogi, nomin. of roga, a person who has
reached a certain degree in the Gede'd social structure.

79 Rel. from Perfect of egé'na «lo know».
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6. Gorsindna lagabaaki, kulle’ na afabaaki
manji, bowwa’'il qarqara miné ijaaréki,
manjinke fakkeennango: baaje81 fula-

baa®2, shorré®3 dagqababaan.

Ba’é afeméka belto (Lk. 15,11-32)

11. Lebegtinna 84Yesusi iitta hiyyén:
mitti manji lamé oose afemman85.

12 Maa’nicci anna: Abbabba, karra
atittenaa’ ni86 qoobbo anka ta’anni ani'a
uuwwi8?, hiyyén. Tenne'a anni karrd
lamé oose’ a qoodén.

13. Shiigtore barra uduma maa' nicci
qoobbo isikad gurgu'dé,t;i.88 maallaga
abittéri, bayyi'a me”én89. Okkonna

maallaga duucca tolanga teeren.

80 The n indicates the verb to be {av, 4).
81 Gerund Past

one who does not listen while they advi-
ce, one who does not understand having
told (him) is the likeness of a man who
has built the house on the border of an
abyss: having run away, he (cannot) get

away, having pursued he will not reach.

The son who was lost and found again
And Jesus said: There was a man who had
tWO sons;

and the younger of them said to his fa-
ther: ‘Father, give me the share of proper-
Lty that falls to me’. And he divided his
living between them.

Not many days later, the younger son
gathered all he had and took his journey
into a far country, and there he squandered

his property in loose living.

82 fulabaan, Neg. Present of fula «to get out, away».

83 Gerund Past of shorra «to pursue».
841X, 2,n

85 X, 1

86 viI, 3

87 Imper.

88 1X, 2, n; Reflex.

89 X, 4



14. Maallaga duuccanna biré wodda®®

okkone bogd'ni lumoki solo’i
e” yemmayté rakkatén.

15.Rakkotigre daafenni okkone bogiké
mannanaa’ni mittimbd shiqqi hiyyén;
manjikinna booyyetike allalisanjo assén.
16. Beltikinna .folb’i jaba(mzmma;;é91

booyye ittammacconaa’ ni9?2 ité godoba

isika wonshedo'd halcd’nemman; kin
konnenni middé uuwwaki
hedemmabaan93.

17. Okkone wodda belti balleessa isitta
kassi hiyyérti®4 iitta hiyya' ni yaadén:
anni ankiké miné’ni qaftarendé’ hujja’-
négti®> gargarsano buddeena ite’
goppe’'na®% gatd’nén; ani kin kaba so-
10’ iki reonnaatend7.

18. Ke'¢98 anni ankiba'a marenne‘,t,ti99:
Abbabba, Mageninna ati edo balleessén-

nen;

90 XI11,6

91 from jabaata: IX, 3, b
92111, 7, ¢

9Bx2a

94%,3,¢

95 Rel. from huja «to work».
96 From gopa

971X,3,a

98 X.4

991X, 2,n
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And when he had spent everything, a
great famine arose in that country,and he
began to be in want.

So he went and joined himself to one of
the citizens of that country, who sent
him (into his fields) to feed swine.

And he would gladly have fed on the pods
that the swine ate; and no one gave him

anything.

But when he came to himself he said:
‘How many of my father’s hired servants
have bread enough and to spare but I pe-

rish here with hunger!’.

I will arise and go to my father and I will
say to him, ‘Father, I have sinned against

heaven and before you;
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19. konneccinni kayyi'a atike belto
hiyye‘monnaaloo hasissabaan; kaddo malé
gargarsano atiftenaa’ ni mittinshal0! ane’
assi, hiyyannon.

” s

20. Tenne' ake'éppi annimba me” én. An-
nikinna bayya hedé'nal0? belio uudér-
12193, mararégre, 194 isiba’ a gongen; han-
qaferti sungedén03.

21. Beltikinna: Abbabba, Mageninna ati
edo balleessénnen; konneccinni kayyi'd
atiké belto hiyyemonnaa hasissabaan,
hiyyén.

22. Anni kin gargarsano isitra ye'en:elo6
iitta hiyyén: Rakkinetil% elotta seemma
iyyedagginé,t;i108 oddeessel9, qubic-

110

coké’ni qubé, lekkaté’ ninnd caamma

ugge.
23. Coomékalll kormanna iyyedaggi-

néeti dulle!12; indo, gammandolB,

100 from hiyya (IX, 3, a)

mitti «one», -sha «like»
102 from heda (IX, 2, m)
103 X, 2. n
104 X 2, n
105 Reflex. from sunqa «to kiss»
106 from ye'a «to call» (IX, 2, n)
107 from raka «to hurry» (IX, 2, n)
108 from daga Caus. (X, 1, Note)
109 Imper. 2 PI.
110 in the finger...in the foot» (VII, 1)

I am no longer worthy to be called your
son; treat me as one of your hired ser-

”

vant".

And he arose and came to his father. But
while he was yet at a distance, his father
saw him and had compassion, and ran and
embraced him and kissed him.

21. And the son said to him “Father, I
have sinned against heaven and before
you; I am no longer worthy to be called
your son”.

But the father said to his servants “Bring
quickly the best robe, and put it on him;
and put a ring on his hand and shoes to

his feet;

and bring the fatted calf and kill it, and let

us cat and make merry;

11 Rel. Accus. from ¢ooma «to be fat» (111, 7)

112 from dula «to kill an animal»; Imper.2 PL



24. mikniatikinna, kunni anki belti
reemmanl14, 1a’a heqoti hedén; ba’em-
man115, afemeén!16. Gammasshotanna
ke'issinén.

25. Okkone wodda angafi belti hujetee
ficci giddi’ a fulemman'l7. Hige'118 dage
wodda'sirbinka hafura lagén.

26. Gargarsanotenaa'ni mitte ye'égi
Maacco!?0 yaane? hiyyel?! qorenl?2.
27.Gargarsanjikinna: Dayyi atiki higé
agerrvr:a,t,telén123,' anni nage'lki afe’étte

cooméka korma dulén, hiyyén.

28. Angafikinna mufatégril?4: mini’a
e”abo'nont25, hiyyén. Tenne'a anni

gadi'a fulétti, e” asshal6 kaq datén.

129

for this my son was dead and is alive
again; he was lost and is found’. And

they began to make merry.

Now his elder son was in the field; and as
he came and drew near to the house, he
heard music and dancing.

And he called one of the servants and
asked what this meant.

And he said to him, “Your brother has
come, and your father has killed the fatted
calf, because he had received him safe and
sound”.

But he was angry and refused to go in.

His father came out and entreated him,

113 Imper. 1 Pl from ita «to eat», gammada «to rejoice».

114 pagt Perf. from rea «to die» axX, 2, g)

115 past Perf. from ba'a «to perish» (IX, 2, g)

116 IX, 2, d: Perf. Absol.; Passive from afa «to find»
117 past Perf. (IX, 2, d) from fula «to come out»

118X 2.1

119 x11, 6

120 «what?»; yaane «thing»
121X 3. ¢

122 qora «to ask»

123 rom daga «to come» (IX, 3, a); lit.: it is because he has come back.

124 from mufa «1o get angry» (I1X, 2, n)
125 pres. Neg. of me”a «to go» (X, 4)
126 1X, 3, a: Final Mood.
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29. Beltikinna annakee iitta hiyyé hiis-
sen: uudi!’??, tenne wogga duucca atee
gargarénnent?8 ajaja atikanna gibé!2°
ege'nebo’'non; yoona jaaluwi ankinni
gammadanndsshal30 mitte beltanjonna
ani’ a uute!3! egendebo;;o‘nl 32.

30. Kunni atiki belti karra atifpa shar-
musaagé! 33 melallenni welt gegreeré!34,
higé wodda, coomaka korma duldét-
ten1 35 .

31. Annikinna iitta hiyyen: Anke belto
ballo, ati duucci wodda aninni well

he_t;etlénl 36 anke kadecci!37 duucci ati-
ken!38,

127 Imper. 2 Pers. Sing.: «look!»

but he answered his father, “Lo, these
many years I have served you, and never
disobeyed your command; yet you never
gave me a kid, that I might make merry

with my friends.

But when this son of yours came, who
has devoured your living with halrlots,
you killed for him the fatted calf!”

And he said to him, “Son, you are always

with me, and all that is mine is yours.

128 from gargara «to serve», here Perf. Absol.
129 from giba «to refuse»; lit.: I don't know to have refused.
130 from gammada «to rejoice» (IX, 3, a; Final)

131 Gerund Past from uuwwa «to give»
132 pert, Negat., IX, 2, from ege’'na.

133 Adj. fem. from sharmua «to commit impure deeds

134 Ger. Past from tefteera «to squander».

135 Perf. Abs. (IX, 2, d) from dula «to kill an animal»

136 X, 2, a
137 Rel. (111, 7. ¢)
138 1v, 1: «is yours»



131

32. Kunni atiki dayyi reémman?3%, ta’a It was fitting to make merry and be glad,
hedoti!40 hedén, ba’ émman, 1a’ a afemén. for this your brother was dead and is
Tenne'a lumossha gammandonnaa!#! ha- alive; he was lost and is found”.

sissaan.

139 Sce note 116.
140 in lifes: VII, 11
141 X 3 a: from gammada



132

Dureessa manjonna hiyyeessa Alazarii!

19. Lebétginna? Yesusi iitta hiyyén: Di-
immotta harrennd qa’lagta seemma oddo’ -
waaki3 mitti dureessi manji hedemman®.
Isinna barra-barrd’ ninnin gammadad’ ni
100’ mamummat®® hedamman®.

20. Bisi duucci mado’ ¢’ mude’ éki® Ala-
zarite® hiyyemaakilO mitti hiyyeessi kin
dureessi manjigte huld’ ni diipaam-man!!.
21. Kunni hiyyeessi itammabaa’ ni'? ib-
baa,t;a” mida ito'al? halca’ nemman! ;
worshikinna dagad’'ni madad isitra arra-

appaamman!®.

1 i is Accus. (VI, 3)

2 IX, 2, n; from leba «to add»

3 Rel. (110, 7) from oddo'wa IX, 2, 1.
4X,2

5 «pleasant life», with -ti (VII, 11).
6 Imperf. (IX, 2, e)

The rich man and the poor Lazarus
(Lk.16, 19-31)

Continuing (his talk) Jesus said so: there
was a rich man, who was clothed in pur-
ple and fine linen and who feasted sump-

tuosly every day.

And at his gate lay a poor man named

Lazarus, full of sores,

who desired to be fed with what fell from
the rich man's table; moreover the dogs

came and licked his sores.

7 Gerund Past (IX, 2, n) from mada’ a «to be ulcerated»
8 Rel. Pron. (111, 7, a) from muda «to be finished»

9 For -te see VI, 4, a

10 Rel. Pron. from Passive of hiyya, «who was called».

11X, 2, e Imperf.

12 < itamman Imperf. (IX, 2, e) and ba «place; where» (VII, 3)
13 Rel. Pron. fem. Acc. (II1, 7, a) from iba «to fall»

141X,3,a
15 IX, 2, [; from halca «1o desires.
161X, 2, e



22. Okkoneccini uduma hiyyeessi manji
reén. Ergannatinna Abrahami bira a’ di-

tenl’. Iuan dureessi manjinna reé;;iI 8

moogemén19.

23. Ba;;abua;;ezo giird’ ni rakkatd’ ni hedé,
toggi hiyyé, Abrahami bira hedeka®!
Alazarii uuden.

24. Hafurakanna lummiségti? iitta hiy-
yén: Abrahami anna ballo, maganne-
1én?3! anee marari; kaba giira giddo lu-
mogqi¢o rakkataannen; qubicco isika wo-
de’ eké’ ni?? lasshi assé?>, arrabo anka

shansho’ 3°6 Alazarii ergi.

17 perf. Abs. from a’'da «to take»
18 Gerund Past from rea.
19 pass. from mooga «to bury».

133

The poor man died and was buried. The

rich man also died and was buried;

and in Hades being in torment, he lifted
up his eyes, and saw Abraham far off and
Lazarus in his bosom.

And he called out, “Father Abraham, have
mercy upon me, and send Lazarus to dip
the end of his finger in water and cool my
tongue, for I am in anguish in this

flame”.

20 Rel. Pron. fem. from ba’a «to be finished»; here negative, «that shall not end».

21 Rel. Pron. Acc. mas. from heda «to be».

22 Gerund Past from lummisa, Caus., «to make big»

23 for God’s sake»

24 ode'e «water», here «in water», VII, 1.
25 Gerund Past from lasshi assa X, 3, c.

26 IX, 3, a: «to moisten».
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25. Ibrahami iitta hiyyén: Anke belto, ati
buttatitte?” hedo’ ni28 lumotta elotta yaa-
ne alﬁle‘29, gammaddelta;;d3 0 kassi hiy-
yi-”; Alazari kin rakkoté’'ni hedem-
man32. Tenne' d ta’ a isi kaba gammadaan,
ati rakkattatton.

26. Tenne duuccanaa’ ni ha'no;;ennd33
no'ogte34 o0ddo’ni lumoke gongoma
hedén; tenne’a ha’ nobaa’ ni33 no’oba’ 4,
no’ obaa’ ni36 ha'noba’ a foofo’d3 7 dan-
de’ aaki38 hedebaan39.

27. Dureessikinna iitta hiyyén: Anna
ballo, magannetén! Alazarii anni ankiké
miniba'a ergi;

28. Okko’ 6 onde dayyuwa afennagze?, in-
sa’'ne kaba’ a konne rakkotike boonciba’ a
dangabaassha®! maré kulo'a%2.

27
adjective from a noun: «earthly, of the earth».
28 hego ulifer (VIL, 1); here «in the life»

But Abraham said “Son, remember that
you in your lifetime received your good
things, and Lazarus in like manner evil
things; but now he is comforted here, and

you are in anguish.

And besides all this, between us and you
a geat chasm has been fixed, in order that
those who would pass from here to you
may not be able, and none may cross
from there to us”.

And he said, “Then I beg you, father, to

scnd him to my father’s house,

for I have five brothers, so that he may
warn them, lest they also come into this

place of torment.”

< butta «earth», -ti (definition of fem. noun), -1ti (Indirect case), ending used to obrain an

29 Ger. Past of the Refl. alfa «to find for onesclf».

30 Object. of Past Perf. (IX, 3. g)

31 Imperat. (X, 3, ¢)

32 past. Perf.

331, 2

34112

35 «from you», VII, 2, with baa, ba’a.
6 «oward us», VII, 2.

37

38 Rel. Pron.: «who can».

39X, 2, a

«to cross, to pass through», IX, 3, a.

401X, 3, b, Causal of afénnan Past Tens: «as | haves.

411X, 3, a: «so that they do not come»



29. Abrahami kin: Insa’ ne’ @ Muusekinna
wabeekkoluwatiki*? matsaafi hedén; in-
sa'ne langowwal*, hiyyen.

30. Dureessi manjinna: Abrahami, anna
ballo, tinni geltabaan®3; kin mitti manji
reotenaa’ni ke'é marégti kuléle?S, yaan-
dérd aadde aangaanﬂ, hiyyén.

31. Abraminna: Muusekinna wabeekko-
ldwatiki matsaafi hiyyaagta laga gompo-
ole?8, mitti manji reotenaa’ ni ke’ é kulo-

ole, addantabaan®, hiyyén.
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But Abraham said, “They have Moses and

the prophets; let them hear them.”

And he said, “No, father Abraham; but if
someone goes to them from the dead,

they will repent.”

He said to them, “If they do not hear Mo-
ses and the prophets, neither will they be
convinced if someone.should rise from

the dead”.

42 IX, 3, a: «to tell».

43 from wabeekkicca «prophet», pl. wabeekkoole or wabeekkoluwa, -ti (fem.), -ki (VI, 1)
44 Imper. 3 PI. from laga «to hear, to listen to».
45 Negat. Pres. of gea «to reach, to be enough» (X, 3, d).

46 Condit. (X111, 1).

47 3 P1. from aaga «to come back», here «to be converted».

48 Condit. 3 PL. from gopa (X1, 1).

49 3 PI. Pres. Future Negat. from addata «to belicve».
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Ciiccotikanna lamalcinka mammadssa

1. Manji huccére? mida giddo ciicco
miné ijaarte3 qupé ilde* quqqussiten’.

2. Manjicci tinni mida ragén® woly-
yotee7 gella08 wodda, soodo ¢irannon
hiyyé haaso'é woddad, ciicco tinni Mage-
nimbaa martéygi:

3. Mageno anke, oose anta habad uggaan-
no®? manjicci mida soodo cirannon hiy-
ye'én, hitége kulden0.

4. Magenikinna: ciicci-lamalci soodisow-

walll hiyye'€? hiyyérti lagén.

The story of the bird and the rat!

A bird having made its nest (house)
among the grains that a man had cultiva-
ted, and having laid eggs, it hatched
them.

When this man, these grains being ripe
and having reached (the time) for cutting
them, said ‘tomorrow I will cut them’,
this bird having gone to God it told him:
‘My God, where shall I put my children?
That man has said: Tomorrow I will cut
the grains’.

And God asked, saying: ‘Has the bird-rat
said: Let (him, God) make daybreak?’

1 According to Gede’d traditions, there is a bird that with its chirping causes dawn to come
out. There is a rat, called ajo, that, if it crosses a road in the morning, before a person has
passed along it, will die on the spot. The bird and rat are put together, as one being; the
chirping of the bird is like God’s voice that calls man to the daily work. Hence the story.

2 Rel. Pron. indirect case, from hucga, Reflex. of huja, «to work in one’s field»
3 Past Ger. from ijaara «to build a house».

4 Past Ger. from ila «to bring forth children».

5 Perf. Absol. of the Intens. Verb.

6 Rel. Pron. fem. from ra’a «to be ripe» (X, 4)

7 Inf. from wota «to cut, to harvest» and Prep. -tee (VI, 4, b).

8 Simple form from gea «to reach» (X, 3, d)

9 Fut. Interr. without -n < ugga «to place».

10 perf. Abs. 3 fem. from kula «to tell».

1 Imper. 3 sing. from Caus. soodisa «to make daybreak».



Rakkat-
totte! 2, mida wogabaan, hiyyésti ¢ iicco-

5. Waawwo, hitégi kuldén, —

tee!3 haaso’én. giicco gammada’ ni oose-
tibaal? aagen’.

6. Higgenna barra-barra giddo mitte barra:
Soodo ¢iicci-lamalcil soodiso!7, mida

itti bagreya! 8 wogdanon, hiyyén.

7. C,'iiccotinna1 9. Anke Mageno, soodo
midd wotdnnon, hiyyén; hitta kadan-

n020? hitégti, marté qortén.

8. Magenikinna: ciicci-lamalci soodi-
sowwal hiyyé'e?!? Hiyyérti qorén. -
Eet, hitérri kulden.

9. Rakké?? atitra oose welé boonci’a
hiissedi23, hiyyérti kulén.

10. Ikki woddi oose isesta welé boonci’ a

a ditétti?? yonna godaandén.
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it answered saying: No. — don't be wor-
ried; he will not cut the grains — God told
the bird. The bird went back to its ones
rejoicing.

Again, one day after many days (the man)
said: ‘Tomorrow let the bird-rat make
daybreak, I will cut the harvest that (now)
is spoiled.

And the bird, having gone to God,
asked him, saying: ‘“He has said:
‘Tomorrow I cut the grain’; how shall I
be?”

And God asked saying: «Has the bird-
rat said: ‘Let him cause to be day-
break?’» - ‘Yes’, it answered.

‘Make haste, transfer your children to
another place’, said God.

Immediately it changed residence hav-

ing taken its children to another place.

12 Imper. Neg. 2 Sing. from rakkata «to worry»

13 Dat. with -tee.
14 towards the children»

15 3 fem. Sing. Perf. Absol. from aaga «to go, come back»
16 To be read together; here ¢iicco becomes masc.
17 Imper. 3 Sing., instead of soodisowal (IX, 2, i, note 2).

18 Rel. Pron. Accus. from ba’a «to perish».
19 _4i defining Particle, like an article (I, 2).

20 Fut. of kada «to become», without -n because of Interr.

21 Perf. Defin. without -n because of Interr.
22 Ger. Past from raka «to make haste».

23 Imper. from hiisseda, from hiissa «lo answer, cause 1o return».
24 Ger. Past from a’da «to take», here with the prep./ adverb yonna, that can be omitted.
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11. Manjiccikinna okkone baro midda  And the man on that day (time) cut his

isiged cirén. harvest.



Dugaatikanna darinka fakkeenna

1. Geede mammakal -wodda iitta hitaan:
dari moe‘;;e2 rakkisammalé3 mari‘atté;;i4
lamé fakkeenna giissité;;i5 oraké’ ni uggi-

taassha® weli-welin aagge‘n7.

2. Lamé qalqgallo mitte lumoka, mitte
shiitroka qalqallo aatrérsS, lumorte qalqal-
10’ ni hicacé wonshité;;i9 afo’o usurtenl0.
3. Shiigorte qalgallo’ ni maanca uggitég-
all afo’ o usurtéyi, laminga qalqallo ora-
ké'ni fulcinéril?, ori giddo ugginésri
mitte geerco okko'o fakkeenna manna-
ké' ni kulaakal3 melliné;;iI 4, gamakeé’ ni
ori qarqardI 5 ofo’ linshénlO.

1 «o tell a proverb»
2 wo reign», here Gerund Past II.

3 IX, 3, c: from rakkisa «to trouble, disturb»,

4 «o consult», Gerund Past II.
5 «o prepare», Gerund Past II.
6 ugga «to put», IX, 3, a.
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The likeness of the Truth and Falsehood

The elders quote a proverb, saying like
that: Falsehood having become king and
causing distress, having they consulted,
having prepared two likenesses, they
agreed to put them along the road.
Having taken two skinbags, a big one
and a small one, having filled the big one
with straw, they closed the mouth.
Having put into the small one a mixture
of sand and having closed the mouth,
having taken out both skinbags and hav-
ing put them along the road, having elec-
ted an old man, who would explain the
likeness to the people, they made him sit

on the side of the road.

«because it disturbed».

aaga («to come back») weli-welin «to agree».

8 Gerund Past II from aada «to take».

9 wonsha «to fill».
10

11

usura «to tie».
ugga «to put».

12 fulca «to take out», Causat. of fula, Gerund Past II.

13 Rel. Pron. mas. Accus. from kula «to tell».

14 Gerund Past II from mella «to elect».
15 v, 9.

16 perf. Absol. from ofo’lisha, Caus. of ufo’la, 1o make sit down».
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4. Ora me" akil7 manni daga’ni, tenné
lamé qalgallo uwrresi!8 uuda’ nil®: Kunni
maacco? Mae'a assinécco?0? hiyya’ni
weli-welinni gora’ nd, gamaké’ ni ofo’ léki
geerci dagad’'ni mannaké’ni fakkeenna
konné kula-wodda: Lumotte qalqalloka
konné uudde, darakén, ke'issé?!, hiyyaan;

manjikinna ke'issaan.

S. Shiigoue qalqallokdanna ke'issé hiy-
yaan. Ke'issina-wodda, heente?? sa;;d23?
hiyyétti qora-wodda, konne shiittotte qal-
qalloki a” uraaki?4 hitéri, d ugaatikanna
darinka fakkeenna kulda’ni, dara digge-
essiterti?® ardaké’ ni barsissén®0, hita’ ni

geede mammakkaan.

People caming along the road, standing

and looking at the two likenesses, say-

‘ing: “What is this? what for has it been

made?”, asking one another, the old man
who was sitting on the border coming
and explaining to the people the likeness
would say: “Look at this big skinbag, it
is falsehood, raise it up”. The people
would raise it up.

And he says: “Raise up the small skin-
bag”. As they raised it up, we could ask
saying: “Which one excels (in weight)?”;
“It is this small one that is heavier”,
would they answer explaining the like-
ness of the truth and of the falsehood; so
blaming falsehood, they were giving a
lesson to the people; saying this the el-

ders quote this proverb.

17 Rel. Pron. mas. Nomin. from me” a «to go» (X, 4).

18 Gerund Past I1 from uurra «to stand».

19 Gerund Contemp. from uuda «lo see, look at».

20 Rel. Pron. from assa «to make» (I, 7, ¢).

21 Imperat. from ke'issa «to raise up».
22 «which one?»

23 Fuure Tense from sa’a «to pass, excel» (X, 4).

24 Rel. Pron. mas. Nomin. from a”ura «to be heavy».

25 Gerund Past 11 from diqqeessa «to blame, disapprove».
26 perf. Absol. 3 fem. Sing. from barsisa «to teach».
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Qeerancinkanna manjinka mammassa. The story of the leopard and the man,

1. Qeeranci manjinta re’é itammalé!, re’e- The leopard having eaten (because he had
tiki? hadi qeeranca shio'a’ bagediki* eaten) a man's goat, the family of the
shorra’ nd@® geerancikinna bagata’ niS, so’'a goat pursuing with th.e spear the leopard
utedaake’ manjo’niS fulén. to kill it, the leopard running away arriv-
ed to a man who was threshing barley.

2. Manjicco qeeranci iitta hiyyén: Ballo, The leopard said to the man: “Please,
anee shinno’ a shorrina’ nén, anee sho'i, they are pursuing me to kill me, hide
hiyyetti kadatén. me”; saying so he pleaded him.

3. Manjiccikinna mida assedaake goota- The man hid it having introduced it into
rd’ni e”ishégil0 sho'én. Shorramma the granary where he was putting the

manninna!l shorrd’ ni dagén. grain. The men who were pursuing came.

IX, 3, c «eating, having eaten, because. it had eaten».
«of the goat» (VI, 1).

IX,3,a

«with the spear» (VII, 11, Instrument).

«lo pursue»

«to run away»

Reflex., «to thresh one's grains».

VIIL, 1

9 Imper. from sho’a «to hide» (X, 4).

10 Gerund Past, 11, from Causat. e”isha «to cause to go in».
11 Rel. Pron. (111, 7, d).

0 NN A WN -
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4. Manjicco mida utteda’ nékal?: Med?3
qgeeranci kaba’ a dagebaa!?? hinegti lan-
qammalé!S, dagebaan, afebé’ nonlS, hiy-
yetti sho’én.

5. Mannikinna gopéy aagén. Yoona
manjicci geeranca.: Manni goPe;a'I 7 aa-
ge'en!8, fuldeneérril® me”i, hiypammalé,
qeeranci fulégpi: Atee’ itannon hiyyépti,

sho’ éke manjicco’ ni ke’ én?0.

6. Manjiccikinna: Atee' sho'é?! gatisen-
nettee?? anee ittatto? hiyyesti lagammale,
qeeranci: galati hedebaan®3, itannen,

hiyyén.

12 Rel. Pron. Acc.

13 «perhaps?»

14 Interr. without final -n.
15 from laga «1o ask»

16 - afebo’non «l have not seen».

Having they asked the man who was
threshing the grain, saying: “Has perhaps
a leopard come hereto?” he kept it hidden,
saying: “It has not come; I have not seen
it”.

The men, not having found it, went back.
Therefore the man having said to the
leopard: “The men, having missed (you)
have gone back”, having come out, go,
the leopard having come out, attacked the
man who had hidden it, saying : “I eat
you”.

And the man having asked it, saying: Be-
cause I have saved you, hiding you, you
eat me? The leopard said: “There is no

gratitude, I eat (you)”.

17 Gerund Past II from gopa «to miss, not to find».
18 perf. Definite «they have gone» therefore you are safe.

19 Gerund. Past II from fula «to go out».

20 perf. Abs. from ke'a «to get up» (here: against).

21 Ger. Past I.
22 Gerund Past II from gatisa «to save».
23 Neg. of heda «to be».



7. Manjiccikinna: Atee gatisennekd24
manjo intattertinni?s, manjikinna binenci
duucci faradowwal hiyyén. Qeerancikinna:
elogrén®6, faradaqqa®’! hiyyen.

8. Manjinna bininci duucci gito’e'na?8
manjicci ku'1en?®, iitta hiyya'ni: Qeeran-
ca konné shinno'a30 shorrina'na, ani
mida utteda na>! dagésti, anee sho'i hiy-

yammalé, midadtike gootard’ni3?

is00
sho' é gatisannalé, 1a’ a lubbo fuléti33 atee
itanno malé, me” abe’ non3?, hiyyén, hiy-

yetti fule‘ke35 ilaala’ ni36 ku'lén manjicci.

9. Qeeranca langammalé: Eeti, hiyyén.

Faradde ta’ a lamingi hinén.
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The man said: “Since you (want) to eat a
man who has saved you, all the men and
the animals shall judge”. The leopard said
“It is good, let them judge!”

All the men and animals being ready, the
man spoke, saying like that: “While they
were pursuing this leaopard to kill it,
having it come to me, while I was
threshing the grain, having told me:
‘Hide me!’, having I saved it, hiding it in
the granary of the grains, now having it
saved its life, he has said: ‘I don't go, I
will eat you’; the man told this to the
people that had gathered.

Having they questioned the leopard, it
said: “Yes (it is true)”. So both said:

“Now bear the sentence”.

24 Rel. Pron. m. Accus. from galisa «lo save».

25 «since you want to eat».
26 G is good» (IV, 3, ¢).

27 farada is a special form of Imperative with -gqa. a particle used to stress.
28 past Ger. I from qitto’a «to be ready», with -na.
29 Perf. Abs. from ku'la, Reflex. of kula «to tell».

301x,3,a

31 Ger. Contemp. from ugteda «to thresh one's grains».

32 place in which (VIL, 1).

33 Lie: having come out (with his) life.
34 _be'non = -bo'non «I do not go».

35 Rel. Pron. Dative from fula «to get out»
36 ilaala m. «world, country, people»
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10. Weli binencuwi: No’oo bagediki bir-
rd’ néki37 insa’ netebaa38? itaagén3?, i-
towwal, hinén.

11. Binenci giddi’ ni gamalé ¢alla gattem-
man?0. Qamalé maa hité? Ati qeeranca
haba shogrenéyi?! gatisséned?? hitégri,
manjicco qortén.

12. Manjicci kin: Konne gootard’ni sho-
*énnen?3, hiyyen. Qeerancakanna: Ati’-
anna ittande*? hitegti lagqen.

13. Eeti, hiyyén geeranci. Qamalé kin:
Tinni yaane sobokén, gootari duuccim-
ba*3 duudakén?S, haba’ ni e” isshette???
Atinag habd’ ni e” itette? hitén. Kabad'ni ba-

netén?8, hiyyen.

The other animals said: “Are they not the
ones who exterminate us with the spear?
It is to be eaten, let it eat!”

From among the animals only the mon-
key had remained. What did the monkey
say? It asked the man, saying: “Where
have you hidden the leopard and saved it?
The man said: I hid it in this granary.
They asked the leopard: and for you, is it
exactly like that?

“Yes”, said the leopard. But the monkey
said: “This thing is a lie; the granary is
closed from every side; from where have
you let it in? and you, from where have
you gone in?” “Having I opened from

here”, said (the man).

37 Rel. Pron. 3 Pl. from bira «to finish, exterminate».

38 insa’ne-te(n)-baa(n)

39 1V, 3: «it is to eat, to be eaten», Infin. with -tten.

40 past Perf. from gata «to remain».
41 Gerund Past II from sho’a «to hide.
42 perf. Abs. from gatisa, Causal., «lo save».

43 perf, Absol. from sho’a «to hide».
44

45

46 Duuda «closed»; also «deaf and dumb».
47 Perf. Absol. from Causat. e”isha «to cause

«is it like that?» (IV, 2, Note 2), without -n because it is Interr.
«from every side»; -ba indicates the place (VII, 2).

to go in»; from e”a «to go in».

48 From bané’ Gerund Past I «having I opened» and -ten, particle that translates the verb to

be.



14. Qamalé qeeranca: E” i, uudo®®, hitén.
Qeerancikinna e”ien30. Manjicco kin:

cufi’!, hitén, uudo; cufen.

15. Yoona reaaki>? baleté’ ni hedé’'na>3,
shiaaki>* bagedo afé’ na, maata>S kulan-

no? hitén qamalé, hinaake>6 mammas-

sa’ heden58.

Lamé meldllenna mitte aro’ o

1. Mitti aro’i'a lamé melalle

hettemman®®. Laminta melalle waaletti6?
aro'i duulo me” étti®! turé’ na, mitte lu-

motti aré lamé oose labballon calla ildén.

49 Imperat. 1 Person «let me see».

50 perf. Absol. from e”a «lo g0 in».

51 Imper. from cufa «to close».

52 Rel. Fron. from rea «to die».

53 Gerund Contemp. from heda «to be».
54 Rel. Pron. from the verb shia «to kill».
55 «what?»
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The monkey said to the leopard: “Go in,
let me see”. The leopard went in. To the
man it said: “Close, let me see”; He clos-
ed.

“Therefore he who is going to die being
in the hole, he who is going to kill hold-
ing the spear, what shall I.say?”. This
was the conclusion of the moneky, and

this is a proverb that is being told.

Two women and one husband

One husband had two women. The hus-
band having left the two women, having
gone to an expedition and having waited
(to come back), the one wife who was

older gave birth to two male children.

56 Rel. Pron. from hiyya (hinaan 3 Pers. Plur. Future); Indirect Case (being it a word

preceding the Accus.; VI, 3).
7 Accus. with heda (VI, 3).

58 perf. Absol. with the meaning of Present from heda «to be».
59 Imperf. of Aeda that translates the verb «to have».
60 Gerund Past 11 from waala «to leave», me”a «1o 20>,

6! Sec prec. note.
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2. Tinni ila gopp emmayti®? laminga oose
agei®3, qoonji mitti giddo uggitesri®?
abbayya giddo hundén.

3. Aro’i duulokenaa’ ni% aaga-wodda, ga-
dabo afo’ oké’' ni issitersi®: aré atirti ilder-
1a%7 oose itté birtén, hitesti kulden.

4. Tenne’ a aro’i lumogico areté’ ni aaré®s,
tenne’ d sayya dulégti®®, gogi shamokin-

ni’0 gobeéti’! waalén.

That one who had not brought forth, hav-
ing taken the two children, having put
them in a gourd, she threw them into (a
big) river.

When the husband came back from the
expedition, the wife who had not brought
forth) having smeared the blood (of the
puerpera) on her mouth, she told him:
Your wife has eaten and finished the chil-
dren, that she had brought forth.
Thererore the husband having got very
angry with the wife, he killed a cow, hav-
ing sewn her (under) the wet skin, he left

her.

62 Rel.Pron. of Past Perf. of gopa «nol 1o haver.
63 Past Gerund.Il from aada «to lake», ugga «lo put».

64 See preced. note.
65

«from the campaign» (VII, 3) from duulo. aagu «10 come back» (XII, 6).

66 Gerund Past 11 from issa «to smedr, anoint».
67 Rel.Pron. Fem.Acc. from ila «to bring forth».

68 Gerund Past I from aara «to get angry».

69 Gerund Past II from dula «to kill an animal».

0 adj. m. «wet».
71 Gerund Past 1I from goba «to sew».



5. Konne qonjo wodi'i a’ dé me” a’ nd mitte
welé manjicco alfitégi’?, a' dité, bande”3
uudda-woddad, lamé oose labballin ¢alli
giddo hede' na™ wuddéysi gammadda’ ni ha-
di'a iyyaqqitesti’d nossettén’0.

6. Tenne laminté ooseka summa ye' na-
woddd’” «qonji gidditre oose» hind’ ni ye'-
na’ nemman’8,

7. Tenne'a oose itti noppitd’ni’®: Kunni
summi maé? hitégti qorténgo. Manni kin
ha' no wodi'i giddi' ni anfend!, hinégti kul-

lén.
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The water having taken the gourd, while
it was going (flowing) another woman
having found (it), having taken it and
opened it, when she looked, she saw that
there were the two male children. Being
very happy she brought them home and
brought them up.

When they called the name of these two
children they called them saying: The
children (that were) inside.Lhe gourd.
Therefore those children while growing
up, they asked saying: “What is this
name?” The people answered saying:

“They have found you in the water”.

72 Ger. Past II from alfa «to find for. oneself».
73 Ger. Past I, 3 sing. fem. from bana «to open».

74 Gerund Contemp. from heda «1o be».

75 Ger. Past II of the Caus.Reflex. from aaga, Caus. iyyaaga, Refl. iyyaqqga (XII, 1, Note).
76 perf. Abs. from nosseda Refl. «io bring up».

77 X11, 6; from ye'a «lo call».
78 Imperf. Progress.

79 Gerund Contemp. from noppa «to grow up».
803 sing. fem., used with Plural, from gora «to ask».

81 perf. Absol. from afa «to find»
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8. Tenne' a bogi-bogi’ ni®2 wodi'i ikki aa-
¢33 dagemmakad? orad> qorta’ ni martd
wodda86: WorshakeeS” o110 uuwweS8,
worshi fogto ité89 egé'ne?0? ama oose it-

1é egendé? hitd’ni gortén.

9. Okko-wido itén hina'nén®! hinepi
kullén. Okko'a marré uundd-wodda, ama
insa’negté’ ni hana®? goga lalinka gom-
bé' na®3 affen.

82 «place»

83 Ger. Past I

84 Rel. Pron. Accus. from daga.
85 «road»

86 from mara «to go» (XTI, 6).
87 Dative

88 Imper. from uuwwa «to give».
89

91 Pres. from hiyya «to say» (X, 3).
92 ((upo]'l»
93 Ger. Contemp. from goba «1o scw».

Therefore, while they were going and ask-
ing from place to place along the road,
along which the water, having taken
them, had arrived: they asked, saying:
“Give roasted grains to the dogs, have
ever dogs eaten roasted grains? has ever a
mother eaten (her) children?

(People) said to them: “They say that
over there a mother has eaten. Having
gone there, while they were looking, they
found that they had sewn a hide of cow

upon their mother.

it m., e f, Ger. Past I, «I having caten».
90 perf. Abs. 3 sing. m. (without -n; Interr.).



10. Tee manjicco, maé iitta assiné®*? hi-
teti qorta-wodda: oose lamé lakko® i-
lennesta® gind®” ang aapré9® hunde®®,
itte’én?90 hité aro’ oke’ ni kulde-woddaa a-
ro’i anee iitta assén, hitefte oose tenne

qortemmatte’ nil0! kyiden.

11. Yoon oose tinni lamé insa'nee hun-

103 gma, balé un-

déri ! 04, goobiki buua moogge‘;;im-s'

107

demma;,cél 02 langagta

lalo tikal90 lumoka isé’ni gandén

94 perf. Absol. (without -n; Interr.).
95

«win»
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“You woman, why have they done so to
you?” having they asked this, she told
them: “The two twin children that I had
brought forth, my companion wife, after
having taken them and thrown them,
when she told to the husband ‘she has
eaten them’ the husband did to me like
that; she told that to those children who
had asked her.

Therefore these two children, having dug
a hole, and having buried from the neck
down the second mother who had thrown
them, they drove a big herd of cattle upon

her.

96 Rel. Pron. fem. Accus. from ila «lo bring forth»
97 More wifes of a husband are gina to each other.

98 Ger. Past I from aada «to take».
99 Ger. Past I from huna «to throw»
100 perf. Definite from ita «to cat».

10T Rel. Pron. of Past Perf. from qora «to ask», with -ni used with verbs ‘to say’ etc. (VI, 2).
102 Rel. Pron. of Perf. Past of huna «to throw».

103 Fem. Acc. «second»
104 Ger. Past 11, from uma «to dig».

105 Ger. Past 3 fem. Sing. from mooga «1o bury».

106 herd»

107 perf. Abs. 3 fem. Sing. from gana «1o beat. drive the cattlen.
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12. Lali isé hirbessé!08 shién. Ama in-
s’ ne ildemmattd gogakenaa’ ni tinkégi! 09
buurikil 10 lumogta barra di’ dimbéyil 11
fayyinsén.

Miute gee’ diccinkanna dubarriccotittaaada

1. Mitte gee’dicci aadeccinnil12 udumi’a
uumaten!13, Manni galammasshan!14
anno eebbiso’al 15 dagekil 16 eebbiseccin
udumi’a: Lalinga eege abigre!!7 fulaa-
ke!18 kadowwal!1?, hinaa-wodda, issh

hiyyen.

The cattle having trampled upon her,
killed her. Having untied from the hide
the mother who brought them forth, and
having anointed her with butter for many
days, they healed her.

The marriage of a boy and a girl

A boy, having married had a child. Ac-
cording to the custom of the country, the
people having come to bless the child, af-
ter they had blessed him, having they said
(as a good wish to the child ): “Having he
seized the 1ail of the cows, let him go out
(let him be a shepherd). (The father) said:
“Alright”.

108 Ger. Past I from hirbéssa «to trample over».

109 4ika «to untie».

110 ;i indicates the instrument, manner (VII, 11).

111 4" giba is an Intens. verb «to anoint repeatedly».
12 x11, 3; from aada «to marry » (take a girl).

13 yumata «io beget (said of the father)».

114 Imperf. of gala «to live» and —shan «according to».
115 [X, 3, a; from eebbisa «to bless».

116 Ger. Past I of daga «to come» and -ki.

117 Gerund Past I from the Refl. abitta «10 seize».

118 Rel. Pron. indirect case.

119 Imper. from kada «to become».



2. Okkoneccin udumi’d langa baro anno
Iaa(to‘lzo tenné aadéi, sayyinte eegé’-
nil2! ysuregil22, horé bobbaasén.

3. Tenne'a lalinte!?3 eege elganna kayyi-
'a!24 wirr assa’ nemmarré! 23, ikki woddi

anno tinni rertén.

120 44110, said of a newly born child.
121 eege, f. «tail».

122 Ger. Past 11 from usura «to tie.
123 of the cows», indirect case.
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After that, on the following day, the fa-
ther having taken this newly born child
and having tied him to the tail of the
cows he sent him to pasture (the cows).

Therefore, as the cows were shaking their
tails this side and that side, this child died

immediately.

’

124 elga «towards there»;kayyi'a «towards here».

125 Caysal mood; IX, 3, b.
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Qocinkanna! joletika? haaso’ a

1. Mitte barra jolé iima joldd'na® qoci
uudési, Tee. . jolé, hiyyérti ye'én?. Isenna
kin: Hee.. hitén.

2. Ange dayyo ballo, magannetén6.
anénna atissha’ duuccin geecc08 uudon-

na'® ba'egre 0 leellishi, hiyyésti kadatén.

3. Isenna kin: Ani atee hitettesshan!!
d dannon, ani uudennelco!? duucca uud-
dettelcinni-udumi’ a, hollituttun!3? hitégri

gortén.

1 qog¢a, m.«tortoise».
2 jole, f.«small bird of prey».

The talking of the tortoise and of the
hawk.

One day-a tortoise having seen a hawk
that was hovering in the sky, it called it
saying: “You, hawk!” And it said: “Yes”.
“Oh my sister, please, havihg taken me
upon you, show me, that I may see
everything just as you!”, it asked it
saying this.

And it asked saying: “As you have said, I
will take you, but after you have sesn all

that I see will you pride yourself?”

3 Gerund Contemp. f. from jola «to fly, hover».

4 ye'a «to call».

5 Way of answering to one who calls.

6 «please», from Maganne and -tén.
«like you».

8 from gea «to reach», «whayever can be reached».

9 from uuda «to see» (X, 3, a).

10 Gerund Past II from Reflex. ba’'eda «to carry on the back».

1T as you have said» (VII, 12).

12 = yudennecco or uudennelco Rel. Pron. (II1, 7, c).

13 from holla «to pride oneself» (IX, 2, r).



4. Ante dayyo, hollabo'nont?, hiyyén.
Amo ta' a, lekka anga giisseré!d ga’ mil6,
iima marémmanno-woddad duucca osol-
dotre!7, hitégti heqqedaassha!8 kulden.

5. limi’ 6 marénsha!® ke'issinéti0, ma-
remmd-wodda, uudé ege’ nebaalco®! uu-
demmagte, maré ege’ nebaaba?? mare-

memma;,te23 , 056'licco®® ke'issén.

6. Lekka isettd suume wogg hitd®’ -wodda
ikki woddi iimi’ ni ibétti caccabe?® reén.

14 pres. Neg. from holla.
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“My sister, said it, I will not pride my-
self”. “Come on, seize tightly my feet
with your mouth; and it told it, that it
might be careful, “Do not smile, where-
ver we fly in the sky”.

Having started to fly around in the sky,
while they were flying, as they were
flying to where it had never gone and was
seeing what he had never seen, it started
to smile.

As its lips left the feet of it, on that
instant, having fallen from high, it died

having gone to pieces.

15 Gerund Past II from Reflex giiseda «to be ready, to do something well».

16 (seize with the teeth!».
17 Imper. Negat. from 0so’la «to laugh».

18 from Reflex. heqqeda «to be careful» (IX, 3, A).

19 «the going», from mara.
20 Gerund Past II from ke'issa «to begin».

21 From ege’'nén Perf. Absol. without -n (because it is followed by the negat. -baa) and -lco
= -cco Rel. (I, 7, ¢), «places that he had never scen».

22 gee prec. note; -ba «place where to».

23 Causal Mood, Past Tense (IX, 3, b) from marema, Recipr. from mara «to go».

24 nfin. of 056'la «to laugh».
25

26n1ens. Verb, Gerund Past 1.

«to let drop, to let go», from hiyya (X, 3, c).
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Reccotanna?’ gerecco

1. Mitte barra reccotinna gerecco ord
me'ind’ na?8 bogi hassha?®-wodda lumo-
ke hagicco’ ni da’ minén30.

2. Hagqicci kunni yo'odssha lumokem-
man3! . Tennewre3? binincinki hadi duucci
ﬂri-firingin33 hassha hassha ya'd34 ofo’ -
16’ nemman3?.

3. Bukki hinetta3® yaane37 hayyo38 gaa-
facco®® ke'issinén. Konne wodda gerecco
alayyiki?® rogonsitégti*!  buti'a? ?
ibba*3-wodda,

27 recco, f., -ti.
28 Gerund Contemp. from me”a.
29 passha «to become dark».

30 perf. Absol. 3 pl. from da’ma «to climb».

3y, s
32

33 fira «relative».
34

«for this»

«recreation, conversation»

The goat and the sheep

One day the goat and the sheep going
along the way, when the country became
dark, they climbed upon a high tree.

This tree was very high. Therefore all the
family of the animals, relatives by relati-
ves, every evening, were sitting down for
the conversation.

The sages began the discussion (about
the) matter for which they had gathered.
At this moment the sheep, out of fear,
having began to tremble, having fallen to

the ground,

35 Imperf. Progress. from ofo’la «to sit down» (1X, 2. f).

36 Rel. Pron. fem. Accus. from hiyya.
37 ., «matter, thing».

38 col. f. «sages».

39 Infin. from gaafa «to ask, discuss».

40 alayyo m. «fright, terror», -ki (manner: VII, 11).

41 Gerund Past I1, 3 Pers. fem. sing.

42 yI1, 2: «downwards»; butta, m. «earth, ground».

43 XIl, 6; [rom iba «lo lall».



4. recco iima hetremmayi*?: Yoon lu-
monga abidi®’, lumonga abidi! hitégti
'¢an¢ita46-woddd, binincinki waannuwi
duuccingi butta hedémmaki baqate?7 lug-
gén48.

5. Okkone wodda insd’ ne reccotinna ge-
récco lamingi lubbo gantérti*® langa

bare®0 ora insa’ neka me” a ke' issinén.

Firinga Iaqabaake51 manji’a gorsa.

1. Manjicci mitti firingd mari’ é lagabaaki
yookin eeyyabaaki52 , olla’inka>3 gorsa
ddabaaki’?, manjiki galabaaki®>

hedemman.
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the goat that was above, having said with
loud voice: “Well, seize the big one,
seize the big one!”, all the elders of the
animals that were on the ground ran away
all of them.

At that time both, the goat and the sheep,
having had their life safe, on the follow-
ing day they started to go their way.

Advice for a man who does not listen to
his relatives

There was a man who did not listen to
(or: did not like) the advice of the relati-
ves, who did not receive the advice of the
neighbours, who did not spend the night

with human beings.

44 Rel. Pron. fem. 3 Sing. from Past Perfect of heda «to be».

45 Imper. from abida «to seize».
46 X1, 6; from ¢anga «to shout».
47 Gerund Past I from baqata «to run away».

48 lugga, a verb used to translate ‘to the last, no one remaining’.

49 Gerund Past 1 from gata «lo remain».
50 «on the following day».
51 Rel. Pron. Neg. from laga «to listen to».

52 Rel. Pron. Neg. from eeyya «to like, love».

33 olla’a «neighbourhood, neighbour»
54 Rel. Pron. Neg. from a’da «to receive».

55 Rel. Pron. Neg. from gala «to spend the night».
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2. Tenne'a barra-barra giddo boga waa-
lesi36,manjo gibewi>’, fira gibéwi bogi'-

ni fuld'ni mitte manjinni afemén>®

kunni afemaaki manjinna worabeessakén.

3. Worabeessi kunninna: Koo...manjo,
haba martaatte’®? hiyyétti qorén.
Manjinka gorsa gibé ke'é¢%0, olla’ inka
gorsa gibé, firinka galduma gibé

me” dnnekénd! , hiyyé haaso'én.

4. Tenne'a firintanna olla’intd, manjinta
gibéka gorsaake manna hedénb2; ke’ %3,

okko marro®? hiyyé hiissen.

56 Gerund Past from waala «to leaven.
57 Gerund Past from giba «to dislike».
58 perf. Absol.Pass. Recipr. (XI, 3, note 1)

Therefore one day, having left the coun-
try, having disliked human persons, hav-
ing disliked the relatives, going out of
the country, he met a certain person. This
person, whom he met, is the hyena.

This hyena: “Oh you man, where are you
going to?” saying this asked him .
“Having I disliked man’s advice, having
disliked the neighbour’s advice, having
disliked the coexistence with the ralati-
ves, I am going away”, he told her.

(The hyena) gave him an answer saying:
“There are persons who give advice to
him who has disliked the relatives, the
neighbours and the persons; get up!, let

us go there!”.

59 from mara «to go», without -n (IX, 2, note 1).

60 it is that I have disliked»

61 from me” annen and -ken: «I am going» (X, 4).
62 (there is» X, 2, a; for the Accus. manna with heda see VI, 3.

63 Imper. from ke'a (X, 4, b).
64 Imper. 1 Pl. from mara.



5. Hiyyémmasshan% manjiccikinna wo-
rabeessi lameké kandéb6 me”a ke’ issi-
nénS”. Marré marré®8 hina wodda, wora-
beessinge balebaa gennén.

6. Worabeessiki;zna: Bagedo konné okko
uggité e"i mini'd, hiyyé hiissen.

7. Manjicci kunninna bagedo hulaté’ ni®®
uggude‘;,ti70. worabeessinke miné’ni
e”ien’!.

8. Firinganna olla'inta gibe'éke72
manjo‘n7 3. gorse7 4, hiyyd'ni7 S5 minike
hado isiké'ni kula wodda, illetanna
mansha ittan onnd ani’'d ugge76, hiyya’ ni

me” én.

65 Vi1, 12
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According to what she said, the man and
the hyena, being two, started to go Keep-
ing on going and going, they arrived at
the hyena’s den.

And the hyena answered saying: “Having
placed this spear there, go into the house.
And this man having placed.his spear at
the entrance, he went into the house of
the hyena.

“(He is) a man who has disliked the rela-
tives and neighbours; advice him”; so

saying, she told to the people of her fa-

‘mily: “Put aside for me the eyes and the

ears and so also the heart”; saying this

she went away.

66 Gerund Past from kada «to become»: «with two. For the Accus. see VI, 3.
67 Perf. Abs. from ke'issa «to start», Caus. of ke'a «to get up».

68 Ger. Past 3 Pl. from mara.

69 «cnirance»

70 Gerund Past Reflex. from ugga «to place».
71 X, 4, from e”a «to go in».

72 Rel. Pron. with -ke(n) «he is».

31v.4

74 Impér. 2 PL.

75 «saying».

76 Imper. 2 PL.
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9. Tennegré baleté'ni e” ¢ wodda”” ikki
woddi’8 worabeessi isoo ite”9 birénS0.
Manshatanna illé ittan onna idagemma-
ke8! deetticci’aB? ugginén.

10. Mitti kin worabeessi maremad’ niS3
hose’ ¢kiS4 daga wodda, sasinco konné
uudérti, ito' @ a' da wodda, Ebeliccokén hi-

netti hoyyinén.

11. Tenne'a: Ebelicco seeriki®d ku’1¢'86
anee injifatun(i)37 hiyyérsi, a’ déwi, ité bi-

ren.

77 «when he went in».

8 «on that instant».

9 «having eaten».
80 «he finished».
81 Rel. Pron. from Caus. of daga (X1, 1, Note)
82 deeticca «the man who first finds the prey»

Therefore, when (the man) went into the
den, immediately the hyenas having eaten
him, finished everything. They put aside
the ears and eyes and so also the heart for
the one who had discovered him and
brought him.

But one hyena, who had spent the day
roaming about, having come back and
having seen these three things, when she
took them to eat them, they forbade her
saying: “They are of So-and-So (hyena).
Therefore, having she said: “So-and-so,
having spoken according to custom, let
her overcome me!” having taken the three

things, she ate them all.

with ke, Dal.

83 Ger. Pres. of Recipr. marema from mara «to go».

84 Rel. Pron. from hosa «to spend the day».
85 «according to custom», VII, 11.

86 Ger. Past of ku'la Reflex. of kula.

871X, 2, 1.



12. Me” emmaki®8 dagepi: Ani’a ugge,
hiyyennecci89 haba hede?0? hiyyérti laga
~wodda, illetanna mansha onnatanna

afekebaan9 1 hiyyé hiissén.

13. Tinni maa hiyyate? - Mansha
afe’e'd92 firinga gibdmmabaan; ille afe’e’a
balé no’ ogté’ ni dagammabaan, onnd afe’ e’ a
bagedo okko uurriséi dagammabaan93

hiyyérti hiissén.

88 Rel. Pron., III, 7, d.

89 Rel., M1, 7. c.

90 Interr. without -n.

91 o haven. Neg. with Rai (X,
92 Condit. (X1, 2, note 3): «had he had».
93 Imperf. Neg. in the Condit., XIII. 2.
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Having arrived (the hyena) who had gone
and having asked: “Where is what I told
you to put aside for me?” (the hyena who
had eaten) answered saying: “He had no
eyes, no ears, no heart”.

“What does this mean?” - (and the same)
answered saying: “Had he had ears, he
would not have disliked the relatives; had
he had eyes, he would not have come to
our hole; had he had heart, he would not

have placed there his spear”.



160

The animals go to confession and receive a penance

Buttiki bininci duucci itaacco harsa fulén.

1. Buttiki bininci mitte barra mari' atégtil ,

itaacco? hasito3 me'én.

2. Mittelconna? alfinebaangi® lumosta
yanna elonnené. Mitte barra insa’ nétte od-
donaa’ni mitti ke'égri, mitte hedumad
shigishén”.

3. Tenne barraqico’ ni indannolco8 alfine-
bo’noki® solo’iki fanniseménnenlO;
oddo!! no’ogtrenaa’ nil2 mitti lumogra
cubbo iitta

hujeteel3  male,

gompannabaan'?.

1 mari'ata «to take advice in a meeting».
2 «what they eat», Rel. (I, 7, c).

3 Inf. of hasa «to look for».

4 mittelco = mittecco «nothing».

5 «without finding», from alfa Reflex. (XI, 2).

6 Perf. Abs. from elo’d «to tire oneself».

7 Perf. Abs. from shiqisha Caus. «to present».

8 Rel. from ita «lo eal» (11, 7, c).

9 Rel.

10 Pass., «to be crucified».

11 (the middle».

12 vy, 3.

13 Ger. Past II with -tee before malé (XIV, 2).
14 Imperf.

All the wild animals of the earth went
out to search for something to eat.

One day the animals of the earth having
made a consultation, went to look for
something to eat.

They tired themselves for many days
without finding anything. One day one
among them stood up and presented a
proposal.

“We have been crucified by hunger, we
who have tired ourselves till this day
without finding anything to eat. It (must
be) because somebody among us has
committed a big sin, otherwise we would

not be so tired (for nothing)”.



4. Tennegté' mitti mittingin hunjenneftd
cubbo tari-taringin aadde aango!’,
hiyyén.

S. Duuccingi yaane tenné gammadéfri,

seera uuwwiyyotee] 6 ofo’linén.

6. Ediséyi!” yonna mitti neengi iitta
hiyya'ni ¢ubbo kulén: Mitte barra mitti
maseeni dalla’a engégtil 8 fulékal® alfen-
néri20 itennén. Tinni cubbote kaddoo-

le2! kulle hiyyen.

7. Worabeessikinna /ce'é;;izz : Miue ba'o
a'unégra?3 faddcco afennégi itennén.
Tinni cubbote kaddole ané’ ni hitinaasta®?

hiyye, hiyyén.
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“Therefore”, said he, “let each one of us,
turn by turn, make penance (éonfess) for
the sins that we have committed”.
Everybody having (accepted) with pleas-
ure this thing, they sat down to give a
sentence.

In the first place a lion told his sin
saying like that: “One day a cow that had
not yet brought forth, having broken the
hedge, having I found it, that had come
out, I ate it”, and he add: “Tell if it is a
sin”.

The hyena having stood up, said: “One
day having I found a horse, with a very
heavy burden, I ate it; tell me if it is a

2

sin”.

15 Imper. 1 Pl. from aaga «enter into penance (aadde)».
16 Inf. of uuwwa «to give», with -tee (VI, 4, b).
17 Ger. Past II (IX, 2, n) with yonna, that could be omitied.

18 Ger. Past 11 from enqa «to break».

19 Rel. Acc. from fula «to go out».

20 Ger. Past 11 (IX, 2, n).

21 Condit. from kada.

22 Ger. Past 11, «having stood up».

23 Rel. fem. Acc. from a’ura «to be heavy».
24 Rel. fem. Acc. from hiyya.
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8. Qeerancikinna tard isiké'ni ke'égti. iitta
hiyyén: Mitte barra mitte goronte recco
allalisanjokenaa’ ni bagtéri?> allallamma-
ké26 raaqi giddo shafa ita’ na?’ alfennégi
itennén.

9. Tinni cubboté’ ni lakko' endole®S kulle,
ha'no hitinaagra®® a' gonnaa30 giisseqe'3!
heqqedaannen’?, hiyyén.

10. Gatémmaki bininci duucci tara tard
ke'na’ni33 cubbo insa'negra kulleccin
udumi’ d, harretinna tara-iseké’ ni kettérd,

holla isetta ke’ issitén3?.

25 Rel. fem. from ba'a «lo perish, go astray».
26 Rel., 111, 7, d.
27 Ger. Contemp. from ita.

Also the leopard standing up in its turn
said so “One day having I found a goat
that had not yet brought forth, that had
gone astray from the shepherd and was
eating leaves in the wood, I ate it

Tell whether this is considered a sin; I am
ready and waiting to receive what you
will tell.

All the remaining animals, standing up
in their turn, after they had told their
sins, also the donkey having stood up in

its turn, told (started) its deed of bravery:

28 Condit. Pass. fem. from lakko’em «to be counted».

29 Rel. fem. from hiyya.
300r.aai1x,3 a

31 Ger. Past, Reflex.

32 Refl: o wait».

33 Ger. Contemp. from ke’a «to stand up; to start», X, 4.

34 Perf. Abs. Caus. from ke'a.



11. Isenna mitte barra gootti fe'é' na3>
me” a’ ni36 deranga manji mittin afe-
méspi37 haaso’ akee' ni38 uurré-wodda,
shiioqico edi’ a sa’ennépi3® badda’ a iten-

nén, hitétri kuldeén.

12. Seerinki?% waannuwi ke'ésti: Masen-
demmagti?! dalla’ a engitémman®?, recco
allalisanotenaa’ ni basté’ fuldémman43 .
Fe’anjo ba’o goppée kaddole, cubba-
aleeyye insd’néte malé’, ha'no cubbo affi-

nebaan®® hinégti hasisaaka seera wonten.

13.Yaane kin harriccotigti cubbo lu-
mottén; qofin hegrere?d fattashiyyo hasis-

saagten, hinégti shiittotta yanna turrén.
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and it told: “One day the master having
put on me the burden, while he was
going, having met by chance a man,
while he was standing (busy) in his
speech, I having passed a little bit
forward, ate the grass.

The elders of the tribunal having stood
up, (gave the following sentences): “The
goat that had not brought forth, had
broken the fence and had gone out and
was lost from shepherds - (as for the
horse) loaded with a heavy load that made
it tired, (in these cases) the sinners are
those (people), you have no sin”; saying
this, they pronounced the necessary sen-
tence.

“But the sin of the donkey is big; it needs
a special examination; and they waited for

some time.

35 Ger. Past with -na from fe'a «to put a burden on a beast» (IX, 3,m).

36 Ger. Contemp.

37 Ger. Past from afema, Pass. Refl., «to meet»

38 in talking», VII, 1.
39 Ger. Past 1, I1X, 2, n.
40 «of the law (seera)».
41 Rel. fem., 11, 7, d.

42 past Perf. from enga.

43 past-Perf. from fula.
44

45

«lo have», Neg.

Rel. fem. from heda
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14. Okkoneccin udumi’da: Gootta atikd
heqqitewottoongi®S me' itettéssi, badda’ a
itennén hitetterti kuldettasgté, lumote
cubbo kaddemmayté, reotikd seera ati’a
wonténnen, hinétti, ettené cubbo isetté’ ni
wongemmatgé, ikki woddi mudatika seera
uunemmatté, abinderti, harriccotanna
mitte mitte yanna kukkutinetti, maala

qoodemmerti indeén.

46 = hegqqiteborroongi, XII, 1.

After that they said: “Because you have
gone without waiting for your master,
and because you have said that you have
eaten the. grass, this being a big sin, we
have decided for you the death penalty”;
having they sentenced on that sin of its,
having given this final sentence, on the
spot having they seized the donkey and
having for some time cut it down, they

ate it having distributed its flesh.



Mitti manji lumogra abekattummal ege'-
némmaki hedemman.
1. Mitti manji haagana fulegti abekat-
tumma haaso’ &’ na?, mitti weli abekattic-
ci hega uussho® shigishegi?: Urjé ii-
migtiki lakkossi me’ éke? buttiningi oddo
habaté? hiyyerti hega uudén.

2. Afa g0poole5 lumotta murd uuwwaas-
sha® haaso'a aangén’. AfooleS kin hega
uudemmakinng® lumotta mura uuwwaas-
sha lumoki manji giddo haaso’d aan-
gémman.

3. Kunni lagememmaki'? wabeekkicci
abekatticci hadi’ d agétti, mining amd has-
shittd ita shiqissha-wodda, yaaddotenaa’ ni

ketterral 1, it giben.

1 From ltalian «avvocato».
§ Gerund Contemp.

4 Gerund Past II from Caus. shigisha.

5 Condit. Neg. (XIII, 1).

6 Final Mood from uuwwa «to give».

7 = weli aaga «to agree».

8 Condit. (X, 1).

9 Rel.

10 Rel. Pass. from lagema «to be questioned».
11 Rel. fem. from ke'a : «by the reason of».
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There was a man who had a complete
knowledge of advocacy

A man having gone to the meeting,
while he was talking (exercising) the pro-
fession of advocate, another advocate hav-
ing presented a test, tempted him saying:
“How much is the number of the stars of
heaven? Where is the middle of the
earth?”.

They agreed that if he did not know, he
would pay big penalty; but if he knew,
the tempter would give a big penalty;
they agreed among many people (as wit-
nesses).

This clever advocate who had been tempt-
ed, having gone home, when the house
mother presented the supper, he did not
want to eat, being caught in his

thoughts.

«temptation», from hega «quality, essence of a person» and Infin. of uuda «to see».
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4. Maé ita gopp atteki? hitégri laggén.
Waawwoti, itabo’non!?, hiyyésti haa-
so'én. Lumoqi¢co laqqé rakkiseccin!3-
udumi’ a, tenné barra kaddégra’? yaane
duucca kulén.

5. Okkone wodda: Tennaata!® yaadde'16
itd gibbatio? iti, ta'a até'ni kuldnnon,

hitén. Okkone wodda isshi hiyyétti itén.

6. lte-ke' eccinni-udumi'al7 : iimiggi urjé
me'eté hiyyémmarté, taafé kintaalikil 8
saffarté’ dundé!®, lakko'i hiyyi. Butti-
ningi oddo habaté? hiyye‘mma;;ézo. sigqo-
tika marca buttinaké’ ni ottettéti?!, kaba-

tén hiyyi, hitésti kuldén.

12 pres. Neg.

She asked him: “Why is it that you don’t
want to eat?” He answered saying: “No, I
do not eat”. After she had pressed him and
asked many times, he told all that had
happened in that day.

At that time she said: “Is it for this that
being you sad, you do not eat? Now eat
and I will tell you”. At that time he said
yes and ate.

After he had eaten, she told him: “As he
has asked ‘how many the stars of the sky
are’, after you have measured a quintal of
tief and strewn it, tell him: ‘count it!” As
he has told you ‘where is the centre of the
earth’, having you stuck the iron end of
your stick in the ground, tell him ‘here it

is!’.

13 Caus. from rakkisa «to trouble, press» (XII, 3).

14 Rel. fem.

15 = tenne’ ata «is it for this?».

16 Ger. Past from yaada «to be worried».

17 cafter he had finished (ke'a) of eating».

18 i indicates instrument, manner (VII, 11).
19 Ger. Past of duna «to strew».

20 Causal Mood

21 Ger. Past I from ota «to pierce».



7. Tinni kuld lumoqico iso’6 gammacci-
sé'na®2, manni giddo maréi: urjétiki
lakkaossi tenne raaféyre?3 likkén; lakko'i;
buttiningi®? oddo tenne siqqo otennésze?>
oddon, hiyyérri, manninge oddo’ ni egé’ ni-
shén?6.

8. Okkone

dugaanden?’, hiyyé haaso'én. Tennerté

woddd mannikinnd:
hega uudemmaki abekatticci lumogra murd
yookin kaasa hegd uudememmakee?8

uuwwen.

Mitti manjicci lamé oose afemmdn
1. Angafi belti anna isiké ergemabaan29 .
anninka horénna allalabaan3; anna waa-

lé,ta'3 1 bayyatee3 2 godaanén33 .

22 Ger. Past with -ni.
23 (that of the tief» (VI, Gen.).
24 Gen from buttina (VD).

25 Rel. fem. from otennen, Perf. Abs. of ota.
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This discourse having pleased him very
much, having gone to the men’s meet-
ing, he showed (gave answer) saying:
“The number of the stars is like this tief,
count it! The middle of the earth is where
I have pierced with this stick!”

At that time the men said: “It is true!”
For this reason the advocate who had
tempted gave a big penalty to the one

who had been tempted. -

A man had two sons

The elder son does not serve his father,
does not pasture the father’s cattle; hav-
ing left the father, having gone far away,

he went to live in another country.

26 perf. Abs. of Caus. ege'nisha, [rom egena «1o know».

27 Like likken, from the verb «to be» (IV, 2).

28 Rel. Pass.: «he who is tempted».

29 Neg. from ergemaan, Pass. from erga «to send on an errand».
30 Neg. Pres. from allala «to pasture the cattle».
31 Ger. Past I from waala «o leave, abandon».

32 Ger. Past I from bayyata «to go far away».

33 perf. Absol. from godaana «1o go to stay in another place».
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2. Ma' nicci belti kin annakee ergemdn,
annakee hujaan, allalaan; anna isika waa-
lebaangij", anni cime;;i35 reo geeé-
wodda36, anni ma’nicco belto iitta

hiyyén:

3. Anke belto, horatennécco®’ duucca até
maleé, dayyi atiki goodemabaassha>S; ho-

ratennécci duucci atike kadowal hiyyén.

4. Ma’nicci belti kin anna isika iitta
hiyyén: Anna anke, dayyi anki atiké an-
gafa belton3®; ani maa’ naken?.

5.1si atee toacco?! gop.«:m'nnd"2 ajajema-
tanna?3 giboole??, angafa atikee; isi’a
geaaka® qoobbo hoyyerrope?S, hiyyérri

anna gorsen.

34xm,1
35 Ger. Past II from ¢ima «1o become old».
36 X1, 6: from gea «to reach».

But the younger son serves the father,
works for the father, pastures (the cattle);
having not left his father, having the
father become old and being near to die,
the father said like that to the younger
son:

“My son, all my property (will be only
yours), but your brother shall not share
it.” He said: “All that i$ my property be
for you!”.

But the younger son said so to his father:
“My father, my brother is your elder son,
I am the younger one;

although he has failed to assist you and
has refused to obey,he is your elder son!
Do not deprive him of the share that goes
to him.”; with these words he advised his

father.

37 Rel. Pron. (I, 7, ¢) from horata «to rear (cattle)».
38 Negat. Pass. Recipr. from goodema «to share» (IX, 3, A).

391v,4

401y, 1

41 Inf. of toata «to visit, assist (parents)».
42 Ger. Past II from gopa.

43 Infin. Pass. of ajaja «to command».

44 Condit. from giba «to refuse» (XIII, 1).
45 Rel. Pron. Acc. from gea.

46 Imper. Neg. from hoyyeda, Reflex. of hoyya.
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6. Anni kin: Anta karra isi a’ dabaan®’, But the father got angry saying: “He shall
hiyyéssi mufatén. Kaddo#*8malé ma’nicci not take my property!”; this notwithstan-
belti anna isika gorsén, iitta hiyyad'ni: ding the younger son adviced his father
saying:
7. Ani’ G shiigroka qoobbo uuwwi, dayyo “Give me a small share, but give to my
ankee caaléka®® qoobbo isi’d uuwwi; kin brother a bigger share; but having added
ani’ a uutdttokeSO qbobbo'ni eebba atigra your blessing to the share that you give
lebbettetti, shiigpongd ani’a uuwwi, me, give me the small (share)!”; having
hiyyé;,tinn&5 ! ma’ nicci belti anna gorsén, said this, the younger son gave an advice

kadatén. to his father and begged. him.

47 Neg. Present from a’da «to take».

48 Imper. 3 Sing. fem. from kada «be itt».

49 Rel. Pron. Accus. m. from cala «to be more, excel»

50 Rel. Pron. m. indirect case, from uuwwa «to give» (X, 3, b, note 1).
51 Ger. Past 1T from hiyya.
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8. Anni ma’nicci belti hiyyés a>?
lagésti®3 : Isshi 1a kaddowal>*; yaane kin
ati hitéttesshaan®, ati' & uuwwanneki>6
duuccin-gecci®’ horowal8; haarso bono
atiki ilowal?; belti atiki atee gargaro-
wal60, hiyyésri, atiki qoobbi konneténb! ;
konné dayyi atiki dagoole62 isi'd uuwwi,

hiyyetti anni reén.

9. Okkoneccinni udumd angafi belti an-
ninta reo lagesti hedeboonci’ ni®3 dagen.

10. Annakee oodeccinni uduma®? ma’-
nicco day.yo lagén, qoobbo isikd. Ma’ nic-
ci dayyi mitttelconna gatisébaangi®> an-
gafakee anninta uuwwa bukk asséti

uuwwen.

52 Rel. Pron. fem. Accus. from hiyya.

53 Ger. past II, from laga «to hear».

54 Imper. 3 fem. Sing. from kada: «let it be!».
551X, 3, i; from hiyya.

56Rel. Pron. Nomin. [rom uuwwa.

57 Rel. Pron. from gea «lo reach, belong to»;
58 Imper. from hora «to multiply (cattle)».
59 Imper. from ila «to beget».

60 Imper. from gargara «to help».

611V, 2, Note 1.

62 Condit.; X1I, 1.

63 «from the place where he was».

64 XII, 3: from ooda «to weep».

65 X1, 1, from gatisa «10 retain».

The father having heard what the younger
son had said, (answered): “Well now, let
it be (so); but, as you have said, may
everything that I give you multiply; your
(property) may bring forth during the
rainy season and the dry season; let your
brother help you; this is your share.
When your brother comes, give him this;
having said this, the father died.

After that the elder brother having heard
(news) of the father’s death, came from
the place where he was.

After he had wept for the father, he asked
his brother (to give him) his share. The
younger brother, without keeping back
anything, having put together the father’s
gifts, gave them to the elder (brother).

1, 7. c.



11 Dayyi angafi gammada'ni isi'a
geécco% a’'deccinni udumab’ aagén.
Ma' niccinki hori horén.

12. Ardaké’ ni ma’nicci belti lumoka ul-
finna alfa’ nin% lumossha jaalatemén®.
Angafi kin horikinna mudén, wele karran-

na bagtén’0, lumossha yaaden.

13. Yaane kin ma’niccco dayyo isika,
anni qoobbo hoyyeda'nd” , UUWWI
hiyyetti annd kadatéti uuwwisémmaka 72
gaabbetti’3, shio’ & hedén.

14. Dayyi angafi ma’ niccimba dagetti maa

hiyyé? Anke dayyo, yoona karrate kaddo-

ole’?, anni no’ oki no' o' a uuwwe'én’>.

66 Rel. Pron. from gea (11, 7, ¢).
67 X111, 3.
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After the elder brother had taken his share
with ioy, he went back. The cattle of the
younger brother multiplied.

The younger brother finding much
honour among the people, he was much
loved. But as for the elder one, his cattle
were extinguished, the other property was
lost, he was very sorry.

But he thought of killing his younger
brother, feeling envy (having received)
what had been given him, after (the
younger brother) had begged his father to
give him the share,although the father
was refusing.

The elder brother having come to the
younger one, what did he say? “My
brother, with regard to the property, our

father has given it us”.

il

68 Ger. Contemp. from alfa, Reflex. of afa «to find».

69 Perf. Absol. Pass.

70 perf. Absol. 3 fem. from ba’a «to be lost».

71 Ger. Contemp. from hoyyeda «to refuse» (Reflex.).
72 Rel. Pron. Accus. from uuwwisa, Causat. of uuwwa «o give».

73'Ger. Past I from gaaba «to envy».
74 f it is»; Condit.
75 Perf. Defin. from uuwwa.
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15. No'0 ta’a hansannécci’® midda’”
callan. Tenne’a gala’a giissedi’8, aninna
aagennéyti’? gala’a giissedannon, hiyyéti

angafi ma’ niccoké’ni kulén.

16. Ma’nicci kin middakee k_adacci80
hoone8! bininca kadeyra8? lagén. Adamo
marrennéytiS3 neenqa, boobilo adansinan-
non84, hinen..

17. Yoona angafi itti me'inasi® barra
geltrre®0, hadi’ a aagerti8?, wodaro ga'-
'nénS8.

18. Ma’nicci dayyinna gala’a giissedén;
barra geltamma1é8? , dagén angafi. Yoona

adamo me'inén.

“What we want now is only to
kill.Therefore prepare your provisions, I,
too, having gone (home), will prepare
my provisions”; this said the elder
brother to the younger.

The younger brother asked which animals
would be for the killing. They said:
“Having gone hunting, we will hunt the
lion and the elephant.”

Therefore the elder (waiting) for the day
to come in in which they would go, hav-
ing gone home, made (twisted) a rope.
The younger brother prepared the provi-
sions; having the day arrived, the elder

came. So théy went hunting.

76 Rel. Pron. Nom. from hasa «to want» (II1, 7, c).

71

«right (hand)», also «honour of a man’s (or lion’s) killer».

78 Imper. of Reflex. giisseda «wo prepare for onesclf».
79 Ger. Past II from aaga «1o go back, go home, enter».

80 Rel. Pron. Nom. from kada (11, 7, ¢).
81 Pron. Interr.: «which?»

82 Object Case, from kada.

83 Ger. Past II from mara «to go».

84 adansa «to go hunting».

85 Rel. Pron. fem. Nom. from me”a.

86 X1, 2, b: from gea, «ill it arrived».
87 Ger. Past 1I from aaga.

88 perf. Absol. from ga'na.

89 Fem. 3 sing. from gea.



19. Qeerraaka ora marreccinni uduma®?,

bowwa'i giddo wode’ é uudéti®!, angafi
dayyi maa hiyye? Gala’ a atigta kaba tilki-
nannon¥2; aninna abiggénnéki®3 konne-
tén, hiyyési wodaro tikégti®?, hiraké’ ni
usw’ désg®3, ma’ nicco dayyo: Anee abidi,
hiyyezti bowwa'i.giddo maregti, wode' é
qoonjoke’ ni inkiléti, dayyi harkisd’ na fu-

lén.

20. Gala’atanna indén0; wode’ ekdnna
ha’' winén®’. Langattanna angafi dayyi
ma’ nicco dayyo: Tari atikén(i); ani woda-
ro abidannon, ati qoonjo a’ ditettegsi wol-
disshdnni ani inkilennesshanni®$ inkili,
usurett i

hiyyéggi, wodaro hiraké’ni

bowwa'i giddi’ a dirrisén.

90 x11, 3, from mara.

91 Ger. Past 11 from uuda «lo sce.

92 tilka, Reflex. from tika «to unticr.
93 Rel. Pron. Nom. from abifta «to hold»
94 Ger. Past II from tika.

95 Ger. Past II from uusuda «to tie».

96 perf. Absol. from ita «to eat».

97 Perf. Absol. from ha'wa

98 From ikila «10 draw water».
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After they had gone a long way, having
seen water at the bottom of a cliff, what
did the elder say? “We untie here your
provisions; and this is what I have
taken”; having said this, having unfolded
the rope and tied it to the side (to his own
side) he said to his younger brother “Hold
me!”; then having gone to the bottom
and having drawn water in the gourd, he
came up, the brother pulling the rope.

They ate the provisions and drank the
water. For the second time the elder said
to the younger brother: “It is your turn; I
will hold the rope, you having taken the
gourd, as before, draw water as I have
drawn it”. Having said this, having tied
the rope to his side, he let him down to

the bottom of the cliff.
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21. Angafi kin wodaro abidé'na®® ma'-
nicci marégil90, bowwa'i giddi'a dir-
regil 01, wode'é geebaangil02, angafi
dayyi wodaro woggi asse‘;;il 03 hiyyé-
wodda, ma’ nicci dayyi wode’é di’ moté’ ni
ligee! 4 hiyya-wodda, angafi dayyi waa-
le;n'nna‘l 05 aagén1 06,

99 Gerund Contemp. from abida «to hold».
100 Gerund Past II

101 Gerund Past 11 from dirra «to descend».
102 X11, 1: from gea «1o reach».

103 (o let go, to drop»

104 lita «to drown»

105 Gerund Past 11 from waala «to leave.
106 perf. Absol. from aaga «to go back».

But the elder holding the rope, the youn-
ger having gone and descended to the bot-
tom of the cliff, before he reached the
water, omr the instant the elder let go the
rope, the younger brother being on the
verge of drowning in deep water, the elder

having left went home.



'22. Hado marégginna, maa hiyyésti haa-
50'¢1072 Dayyo anka boobili abideyti
shiénl08 hiyyerri hadoké'ni haaso’én.
Wode’ eké’ ni redsshal 09 darbemékil 10
ma’ nicci dayyi reebaangil!! | anni isikigsi
eebbanna quga welti he;;e'ndl 12 yelin-
gil 13
gérri. wodi'i giddo e”ia wodda!13, wodaro

manni laloke wode' é toaakil 14 da-

aférti, harkisé woddad, wodi'i giddi’' ni ree-

baangi fulcinén!!%. Fuleccinni uduma,

117

Sfulcemmaki'!’ manni iso qorén.
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Having gone home what did he say? He
told to the family: an elephant having
seized my brother, has killed him. The
younger brother who had been thrown
into the water to die, without dying, the
blessing and truth of his father being
with him, the other men having come to
collect water in a vessel, when they ente-
red into the water, having found the rope,
when they drew it, they took him out of
the water, before he died. After they had
come out, the people who had drawn him

out asked him.

107 perf. Absol. from haaso'a «to tell» without -n because it is Interr.

108 perf. Absol. from shia «to kill».

109 Einal Mood; from rea «to dic».

110 Rel. Pron. Nom. from darba «to throw».
I xn, g

112 Gerund Contemp. from heda.

13 Erom weli «other»; VIII, Note.

114 Rel. Pron. Nomin. from foa «to collect water in a vesscl».

115 X11, 6 from e” a.

“6fulca «to causc to go out», Causat. from fula.

117 Rel. Pron. m. Nom. from Past Perf.
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23. Isinna dayyi angafi assécco’ 18 duucca
haaso’ én. Mannikinna isinni welti isike
hadibaa!1® mareysi, tenne duucca haason-
nammalé!20 ardikinna: Anni isikitge dugd
aassitén!?! | hinérti Mageno galatéffantén.
Angafi dayyi kin hiyyummaté’ ni reen hi-

haan.

118 Rel. Pron. (IL, 7, ¢), «what he had done».
119 yi1, 2, «loward his family».

And he told all that the elder brother had
done. And the people having gone with
him to his family, and having told all
this, the people thanked God, saying the
truth of his father has turned him back

(from death). But the elder died in pover-
ty, (people) say.

120 1X, 3, F, from haaso'a: «having he said, when he said».
121 perf. Abs. fem. from aassa «lo cause to go back, retum», Caus. of aaga «lo go back».



llemégtinnil sobo haaso’ abaaki? manji

hedemmadn

1. Kunni sobo haaso’abaaki manji mitte
barra, jaaluwi isikitte oddo’ ni kaddegtennd®
kaddoole?, ani sobo haaso’ abo’ non hiyya
wodda, jaaluwi giddi'ni mitti jaali
laqemma;;e5

2. galje-galje6 giddo mitte barra dagéiti,
abigre’ eka” isika bagedo: Kunni bagedi
anké, hiyyén

3. isinna kin, sobo haaso’abo’'non
hiyyémmatte, 1ﬁnga8 bagedo wocggi as-

sétd, a' dé me” o’ dwaale'nd, a’ dé me” én.

4. Higgénna lumotta yanna turreccinni
udumi’' a°, higgénna dagésti, habillé
hucca’' neka!0: Anké, hiyyen.

5. Isinna kin moromebaangi!! isi’a waa-

le'nd, a’ détd me” én.

L XL, 4

2 Rel. m.

3 Rel. fem.

4 Condit. with temporal meaning, «being».
5 Causal Mood

6 «space of time», from the verb gala.
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There was a man who did not tell lies

since he was born

This man who never told lies, one day as
they were in the middle of his friends,
saying he: “I do not tell lies”, a friend
from among his friends, having heard
(this), on a day after many days

having come, said (of) his spear that he

was holding “This spear is mine”,

he, because he had said ‘I don’t tell lies’,
having let drop his own spear, having let
(him) go, having taken it, he went, hav-
ing taken it.

Again, having waited a long time, having
come again, he said (of) the big knife
with which he was working: "It is mine”,
he without quarrelling, having let it to

him, he went having taken it.

7 Rel. m. Acc. from abitta «to seize for oneself», Reflex.

8 Pron. Refl. Accus.; 111, 3, b.

9 X1, 3.

10 Rel. Acc., «with which he was working».
11Xy, 1
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6. Ittan lumoyge barran udumi’a
sakkagranna dagésti, mininga aré isitjtd
Tinni manjo angén, and wog¢i assi,
hiyyemmalél2 woegl assé’'nd, a'd ég
me” eccinn udumi'al3, mitte barra he-
deggi!? sholgaygta dagoole] 5, boga waali,
hiyyaan, yookin oose waali hiyyaan; ten-

ne’'a anee maa fulcdl 67

7. hiyyéri, lamenta oose a’ dég, ord lu-
moka me” é-me” é17 hiyyérri, lumoki wo-
di'i bird ged-wodda'8, oose dandéue!?
fuldabaake?® wode' é kadémmarte

121x,3,F

13 x11,3

14 Ger. Past I of heda «to consider.
15 Condit., XIII, 1.

So, after many days, having come for the
third time, having he said (of) his wife:
“This woman is mine, let her to me!”,
having he left her, having he taken her,
after he had gone, having he considered
one day: "If he comes for the fourth time,
he will tell me: ‘leave to me the place”,
or “leave to me the children”. Therefore
who will rescue me?”

Having he said this, having he taken his
children and having gone a long, long
way, having he reached much water (a big
river), being the water (so much) that the

children could not cross it

16 Pres. Interr. without -n from Julca, Causat. of fula.
17 Ger. Past I from me” a «having he gone and gone».

18 from gea «to reach».
19 Ger. Past I.
20 Rel. Indirect Case from fula.



8. mitte belto lumo-gamika®! dulkegti??,
wode'é fulcégti®3, langagra gatémmaka®?
aado’ 4?3 daga-wodda, oddondé’ ni wodi' i

isoa' gé me" én26.

9. A’ ¢¢é' sa’eccinni udumi' %7, shiébaan-
2i%8 lubbondin?® fulén. Okko’nin
me” &' ni garbumma aago’ 39, nugusinke

minibaa me” én.

10. Maré gea wodda ergald'ni3 ! lumorta
barra tureccin udumi’a, summa isikanna

Isshitate hiyyetti-nugusikinna fulcén3 2

21 «he big one»

22 Ger. Past I, Reflex.

23 Ger. Past II; IX, n.

24 Rel. m. Acc. from gata «to remain».

25 From aada, Reflex., «to take for oneself»;

26 «the water took him and went down».

27 From sa’a «to pass»; XII, 3.

28 From shia «to kill»; XII, 1.

29 .alive», from lubbo «soul», ‘in his soul’.
30 from ‘aaga «to go in»; IX, 3, a.

31 Ger. Contemp. from ergata «lo serve».
32 caus. from fula.
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having taken upon himself one son, the
big one, and having taken him out of the
river, when he came back the second time
to take the one who had remained, just in
the middle of the (river) the water took
him away.

After it had taken him and passed down,
he went out alive, without (the water)
killing him. From there walking on, he
went to the king’s house to enter his
service.

Having gone, when he reached (the king’s
house) after he had passed a long time,
the king gave him a name, calling him

Issita (Yes-man).

IX, 3, a.
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11. Okkoneccin udumi’a: Isshita hiyyé
ye'é;;i33 , amo, erga mari, ani atee ergan-
nobaa3? hiyyén. Isinna: Isshi hiyya-
wodda: Martettégtis?, Mageno: ani mitte
boga calla hiranno36? boga duucca
moyannossha37 lebaassha38, kuli,

hiyyétti, Magenimbaa mari hiyyén.

12. Isshitanna Magenimbaa me"” a ke'is-
sen3. Me” &’ nin garbiné daamma dalian-
netginni?9 afemeé?! -wodda: Koo... Isshita,

haba martaite? hité laqgé-wodda,

13. Magenimbaa erga marannen, hiyyén.
Ise kin: anaanna kuli; daamma dayad’ nin®?
¢alld hedano? daammakenaa' ni anee fulci-

tabogro®3? hitenérti kuli, hitén.

33 Ger. Past II from ye'a «to call»
34 o where I send you».

35 Ger. Past II from mara.

36 hira «to govern».

After that, having called him, saying Is-
shita, he told him: “Come,go on an
errand, to where I send you. And he:
“Alright”, having said, (the king) told
him: “Having gone, tell to God: ‘Shall I
govern only one territory? Tell him to
add to me the whole couhtry, that I may
govern it.

Isshita started to go to God. While he
was going, having he met a maid servant
who was grinding at the millstone, she
asked him saying: “You, Isshita, where
are you going to?”

He answered saying: “1 go to God for an
errand”. And she told him: “Tell him also
for me: ‘Shall I grind alone at the mill-
stone? Are you not getting me out of the

grinding-stone?’”.

37 From moya, moa «lo rule, to be king»: 1X, 3. a.

38 From leba «to add»; IX, 3, a.

39 Perf. Abs. from ke'issa «lo start

40 Rel. fem. from da'a «1o grind», also daa.
41 Afema Pass. Recipr. {rom afa.

42 4aq’nin, Ger. Contemp.

43 Neg. Pres. Interr. without -n from fulca «to take out».



14. Isshi hiyyad'ni sa’eccin udumi’a, got-
tinké hori'a oka’a haama’'neke??
manjinni afemén.

15. Isi kin: Koo.. Isshitd, haba martdtte?
hiyyétti lagén. Magenimba’ a erga mardn-
nen®3, hiyyén.

16. Isinna kin: Anaanna%0 iitta hitet-
le‘;;i47 kuli, hiyyén: Ani duucci woddad
oka' an?8 calla haama' ni%9 hedanno? hi-
tertégti kuli, hiyyén.

17. Isinna: Isshi hiyyeti, isi biri'ni®0
sa’e‘;;iﬂ me” én.

18. Sholgattanna mitte sayyinni bogad
hu¢¢d'ne‘ke52 manjinni afemd-waddd53 :
Koo.. Isshita, habd martatte? hiyyérti qo-
rén.

19. Isinna: Erga Magenimbaa mardnnen,
hiyyén. Anaanna iinateneypid 4 kuli,
hiyyén: Mitte sayyinnin calla hu¢ednno?

lebo’a kuli, hiyyén.
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Having he said yes and passed on, he met
a man who was cutting the grass for the
cattle of his master.

And he asked him, saying: “You, Isshit3,
where are you going to?” He said: “I go
to God for an errand.”

And he said: Also for me tell him like

that: “Shall I live only cutting grass?”

And he, having said “Yes”, went on pas-
sing on from him.

For the fourth time when he met a man
who was working (in the field) with only
one animal, this asked him: “You Isshiti,
where are you going to?”

And he énswered: “I go to God for an
errand”. And (the other) said: “Tell him
also for me like that: “Shall I work with

only one cow? Tell him to add to me”.

44 Rel. Pron. Indir. Case, from haama «to cut grass».

45 pres. from mara.

46 «and for me»

47 Ger. Past II from hiyya «to say».

48 VI 1.

‘5‘3 Ger. Cont. from haama «to cut grass».

51 Ger. Past 11 from sa’a «to pass».

«from necar him»

52 Rel. Pron. Indir. Case from huc¢ea «1o work for oneself», Reflex. of huja.
53 XIl, 6; from afema, Pass. Recipr. from afa.
54 Contracted from iitta hitettergi.
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20. Isshi hiyyétti sa’én. Ondigtanna lamé
qotiyyénni55 hugca’ nekinni afemd-wodda:
Koo..Isshitd, haba martdtte? hiyyéi qo-

ren.

21. Ergate Magenimbaa marannen,
hiyyén. Anaanna iittate>0 kuli: Mitte go-
tiyyonnin calla huccanno? hité, lebo’d

kuli, hiyyégri kulén.

22. Isinna: Isshi hiyya’'ni sa'eccin udu-
mi’'a, jaagta shoole lalinni huced’ néke
manjinni afemén. Koo..Isshita, haba

martatte?, hiyyéti qorén.

23. Isinna hiisse‘,t,ti5 7. Gottinta erga Ma-
genimbaa marannen, hiyyén. Anaanna
iitta hitewégti kuli: Shoole lali callinnin
huged'ni hed dnno? saddeetaké assi-
tawosto’3? hiyyérri,

24. isinna: Isshi hiyyad'ni sa’eccin udu-

mi'd, torbagga Mageniki®® afemén®.

35 «pair of oxen»

56 Contracted from iitta hité’ «saying so».
57 Ger. Past II from hiissa «lo answer.

58 - -bogro. Negat. Pres. Interr. without -n.
39 «with God», VII, 10.

60 pass. Recipr. of afa.

Having answered “Yes”, he passed on.
For the fifth time having found one who
was working with two oxen, this asked
him: “You Isshita, where are you going
to?”

He answered: “I am going to God for an
errand”; (the other) told him: “Also for
me tell (to God) like that: “Shall I work
with only one pair of oxen? Tell him to
add to me”.

Having he said “Yes”, after he had passed
on, for the sixth time he met a man who
was working with four animals. And this
asked him: “You Isshita, where are you
going t0?”

And he answered saying: “I am going to
God for an errand of (my) master”. “Tell
him also for me like that: “Shall I live
working with only four animals? Shall
you not make (them) eight?

and he saying “Yes”, after he had passed

on, on the seventh turn he met God.



25. Koo.. Isshita, haba martdtte? hiyyé
laga-wodda, Magenimbaa erga marannen
hiyyén.

26. Isi kin: Mainga®! erga? hiyyad’'ni qora-
wodda, tenné orake’ ni®2 kaddetr anna®
gotti ergétta® duuccinga haaso’ én.

27. Okkoneccin-udumi’'a kulen. littatd’-
ni63 higi, hiyyén. Higeccinni-udumi'a:
Shoole lalinni huccammaka®®, shooli
okkonenninni jabaatte hucci, hité, kuli,
hiyyén.

28. Laminki hu¢cdmmaké, lamé lebén-
nen%7, shooleké assénnen, a’ ditettterti
kuli, hiyyen.

29. Miue sayyinni huccammaké, langa
assénnnen, a’ditettterti hucci, hiyyi,

hiyyén.

30. Gottinke hori'a oka’'a haamamma-
ke98: hori itebaangi®®, ite’én’0 hitanata

Sharré aticea waali, hitettéegi kuli, hiyyén.

61 «of what? of which?», Gen. of maa, Interr
62 «along the road», from ora (VII, 1).
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“You Isshita where are you going to?” he
asked him and the other answered: “I am
going to God for an errand.

And when God asked, saying: “What kind
of an errand?” he told him all that had
happened along the road and (the errand)
for which his master had sent him.

After that God talked. He said: “Go back
saying this. (So) after he had started
going back, (God) told him: “Tell to the
one who is working with four animals:
‘take courage and work with these four.
To the one who works with two tell him:
‘I add two, and make them four, take
them’.

To the one who is working with one
animal, tell him: ‘I make them two, hav-
ing taken them, work’.

To the one who cuts the grass for the
cattle of his master, tell him: ‘Give up
that cheat of yours, who say that they

have eaten, without them having eaten.

. Pron.

63 Pron. Rel. fem. from kada «what had happened».

64 Rel. Pron. fem. from erga «to send».

65 Contracted from iitta hita'ni «saying like
66 Rel. Pron. masc. from hu¢ea «to work for
67 leba «to add».

that».
onesclf», 11, 7, d.

68 Rel. Pron. masc. Indirect case from haama «lo cut grass, etc.», I, 7, d.
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31. Garbitte giittetee7] daamma daltam-
magte”? : eerte’3-birte7# birénnen hitat-
taka’> atika daba waali, hitettéyi kuli,
-hiyyén.

32. Nugusa atee ergemmake’ ni 76 martet-
wsi: Moshi’7 anna atiké! hiyyi, hité haa-
50'i78, hiyya-wodda, dagétti, tenne hiyya-
wodda, tenne

nugusi lagétg i

barcumakenaa’ ni ibétti 79 reen.

33. Okkone wodda isi reeccin udumi’ a80
boonco isiké’'ni nugusake kadegi8! iso

daalén82 .

To the maid-servant who grinds for her
mistress, tell her: ‘Stop with your lie,
saying: ‘I have finished (whereas) you
have just finished to scatter!’ '
Having gone to the king who has sent
you on (this) errand, tell him: ‘I don’t
know your father!’ Speak to him like
that”. Having (God) told him (this), hav-
ing he come back when he told this (to
the king), the king having heard this, he
fell from his chair and died.

Then, after he (the king) had died, he
(Isshita) inherited him, having become

king in his place.

69 From ita «to eab»; XII, 1.
70 perf, Definite.
71 «for her mistress», Dat. with -zee.

72 Rel. Pron. fem. (IM, 7, d) from da’a, daa «to grind» (X, 3, d).

73 Ger. Past I from teera «to squander».
74 Ger. Past I from bira «to finish».
75 Rel. Pron. masc. from hiyya.

76 Rel. Pron. with -ni used for the Dative (VI, 2).
77 Wl ignore, I don’t know», isolated form used espec. in cursing, as here: «Tell your father:

I don’t know(you)!».

78 Imper. from haaso’a «1o tell».

79 Ger. Past | from iba «to fall».

80 after he had died, XII, 3.

81 Ger. Past Il from kada.

82 perf. Abs. from daala «to inherit».



34. Lumogra yanna hireccinniS3-uduma’
haaroki nugusi ilemén, hinégti haason-
ne;;d84 lagqeccinn udumi’ a, Isshita wodi'i
a'démm085 baro, widonnd kayya gat-
temmaytiS6 oose haaro nugusa lagegtd’ ni
ashgarumma (garbumma) aaggo'd‘g 7, an-
nake kadétta egendebaangz&g, laqé'na'ni89
isiba’'a dangen.

35. Miné aangeccinni-udumi'a%0, lumogta

! insa’ neete

yanna erganta’ ni turre' na®
kanderta ege’ nétti, ift bira shiqq assedétti
barra mitte annad insa’ neke kadegra egen-

nagtanna®? haankagta®3 hegd94 uudo’a,

83 hira «o reign»
84 Object. case: «that they said».
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After he had ruled for a long time (his
children) having heard (people) who said:
‘A new king has been born, the children
who had remained that side, and this side
(of the river) on the occasion that the
water had taken (and carried away) Isshita,
having (the two children) heard (news) of
the new king, in order to enter into (his)
service, without knowing that he was
their father, they came to him.

Having gone into the house (of the king),
after they had passed a long time serving,
(the king) having known that they were
they (his children), having put them near
himself, one day (with the intention of)
tempting them to see whether they knew
that he §vas their father or they did not

rccognise him,

85 Past Perf. from a’ da without -n because followed by baro.
86 Rel. Pron. fem. from Past Perf. of gata «to remain».

87 From aaga «to enter», X, 3, A.
88 From ege'na, XII, 1.

89 «asking (informations)»

90 From aaga «to go in», XII, 3.

91 Ger. Contemp. from tura «to wait, pass the time».

92 Obj. case, IX, 3. G.

93 Obj. case, IX, 3, G, from haaka «to ignore».
94 hega «quality of a person» with uuda «to see» means «to tempt».



186

36. seemma fulcedéyz'95 : Amme, anka
biso anshé, hiyyégti shigishén.

37. Insd’nenna hiyyémmas.\'hdn% biso
isika anshina’'nd®’, mada dudduroké’ ni
edi-wodda woteme'na'98 uunda’ ni®®
noppine'e‘kaI 00 gadaneessa anfégti: Kunni
no'oke anna, wodi'i a'dema
gompennakenI 01, hing’ ni gammanda’ ni
sunqge’'nd’ni, isinna kin: likkendeén102,
ani ha' noke annan(i)103, hiyyd’ ni, mitté
afinugusaké assé shuumen104; mitteke

dajjazmashumma uuwweétti lummisenl 05

95 Ger. Past I from fulceda «to undress».
96 From hiyya, IX, 3, H.
7 Ger. Contemp. from ansha «to wash».

having undressed himself, he caused them
to come near and said: ‘Come, wash my
body’.

And they, as he had said, while they were
washing his body, seeing they a wound
(in which) he had been beaten in the past
on his back, having recognised the scar
(knowing which) they had grown up,
(they said): ‘This is our father, whom we
did not find when the water (river) took
him away’, being full of joy, and kissing
him; he said: ‘I am your father, it is
true’; (then) he made one of them the
king’s speaker and to the other he gave

the title of dejjasmac.

98 Ger. Past I, with -na’ added from wota «to cut»; here Passive.

99 Ger. Contemp. from uuda.

100 Rel. Pron. masc. Acc. from noppa «to grow up», lit. «seeing which they had grown up»
101 pagt Perf. from gopa «to miss, not find», with -ken: «he is the one whom we did not

find».
102 1y, 2, note 2.
103 (f am your father»; IV, 4.

104 perf. Abs. from shuuma «to elect to a dignity».
105 perf. Abs. from lummisa «to make big, to honour» (Caus.).
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